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THE GROUND OF CHRISTIAN 
CERTAINTY. 

"LoED, to wliom sliall we go? thou hast tlie 
words of eternal lif e." 

Even tlie apostles were perplexed by tlie Cliris- 
tian religion. Tliere were questions wMcli they 
could not answer. Tliere were problems wMch 
they could not solve. Every day Jesus Olirist said 
sometMng which they could not understand. 

Sometimes he gave them explanations^ hut quite 
as often he kept silence, waiting tili they should 
be able to understand the answer. For a problem 
in quadratic equations cannot be made clear to 
a little child. The Solution may be never so ac- 
curate, the child cannot understand it. There 
must be much preliminary growth in wisdom, 
with Instruction and discipline in the art of think- 
ing. The chüd's mind must be stronger before it 
can grapple with the difBLeulties of numbers. 

That is true also of the highest poetry. It may 
1 
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be read in tlie kindergarten ; every word will enter 
into the ears of the circle of obedient listeners, bnt 
tbe uplift and the comf ort and the spiritual help 
that others find between the lines will not be given 
to the children. They will look and listen, and get 
little. 

So it is in religion. Jesns often gave no ex- 
planation, beeanse, as he said, the disciples were 
not ready to receive it. He had many things to 
say, he told them, which they coidd not bear. 
They must first grow j they must be strong with 
the strength which eomes by spü'itual combat j 
they must be better Christians before the deeper 
words could be inteUigently heard. 

One of these hard sayings Jesns had jnst now 
uttered, and the number of his followers had 
thereby been lessened. Many turned away of- 
fended. He looked about at his apostles, and 
asked a qnestion, which shows in a swift glimpse 
the loneliness in which he Hved: "Wül ye also 
go away?" They answered, "Lord, to whom 
shall we go? thon hast the words of eternal 
life." In all their confusion and perplexity and 
donbt one thing was clear— they believed Jesns 
Christ. When their own minds could not give an 
answer they were content to take his word. 

The great thing that we want in religion is cer- 
tainty. We must be sure. The recitation of the 
creed is very well, as f ar as it goes. The acceptance 
of the doctrines of orthodox theology is excellent, 
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as far as it goes. But when trial comes, or sore 
temptation, or pain, or grief, then we find out how 
mueh. or how little all that eonventional belief im- 
plies. Wlien the sky is black above our head, and 
tlie way is blank bef ore our f eet, and seems only to 
lead over the sheer cliff into the pit, tben we cry 
out, " Oh, that I knew where I might find him ! " 
—find the divine guide, into whose hand we may 
put our hand, that he may lead us into Mght. 

But the difficulty is that when we study the 
deep questions of religion we find that we get 
speedüy into a region of inadequate answers, and 
after that, if we stül go on, into a place of contra- 
diction. 

Take, for example, so plaiu and apparently so 
easy a doctrine— until we come to consider it— as 
that of the existence of God. Have we seen God, 
or touehed or heard him? Have we any sense 
which brings us witness of him ? Can we prove 
that there is a God? And if there is, what is he 
like? What is God? Evidently he must be in- 
finite, for we cannot think of God as being less 
than infinite ; and he must be a person, for per- 
sonality is the highest form of being of which we 
have any conception. God is an infinite person. 
But the youngest member of the graduating class 
at the high school wiU be able to teil us that in- 
finity and personahty do not go together; one 
contradicts the other. We fall into confusion. 
Some people never reeover from this initial per- 



4 IN THIS PEESBNT WORLD. 

plexity. Some young men and women in College, 
beginning to question and to think, and Coming 
lipon tMs or other like perplexities, f or a time lose 
faith. 

TMs, liowever, is bnt an Illustration of the 
danger of a little knowledge ; f or wh.en we keep 
on tbinking we presently pereeive tliat a simüar 
region of contradiction and mystery lies at tlie end 
of a series of questions about anytliing— about any 
common stone in tbe pavement of the street, or 
any blade of grass whicb grows beside tbe road. 
Eeligion bas no monopoly of mystery ; tbe creed 
bas no exclnsive possession of nnanswerable ques- 
tions. 

Take a common stone and question it. Wbat 
is it made of ? It is made of granite. And wbat 
is granite made of ? G-ranite is made of tbis and 
tbat and tbe otber, tiU we get back to matter. 
And wbat is matter made of ? Matter is made of 
atoms. And wbat is an atom? At once tbere 
comes a group of pbüosopbers to teil us tbat an 
atom is a wbirling ring of f orce. Wbat does tbat 
mean ? A wbirling ring of metal we can under- 
stand, but a wbirling ring of f orce— wbat is it? 
Tbe definition serves but to complicate tbe diffi- 
culty. In tbe midst of our confusion anotber 
Company of wise men advances to inform us tbat 
an atom is an indivisible particle. And we begin 
to consider wbat an indivisible particle may be, 
and we find tbat tbe tbing eludes us. We cannot 
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even imagine an indivisible partiele; we cannot 
thiiik of anytMng so small tliat it cannot be divided 
into two halves. And wMle we are wandering in 
tids new nncertainty a third Company of pMloso- 
phers assures ns that tlie trnth is that matter does 
not exist at all j it is all in onr eye ; it is but an 
Impression made upon tbe senses by we know not 
what. The external world, if there be any,— and 
tbe cbanees, tbey teil us, are against it,— is an 
nndiscovered conntry. 

Th.ns a common stone picked np in tbe street 
bas at tbe beart of it a mystery as profound and 
as insolnble as Inrks in any sentence of tbe creed. 

Or take a blade of grass and ask it qnestions. 
Presently you arrive at anotber mystery eqnally 
inscrutable— tbe mystery of bfe. Tbere it is, tbis 
Strange presence wbicb we call lif e ; it is in tbe 
blade of grass, and is tbe most important tbing 
about it. Yet no one bas ever seen it ; no test of 
tbe cbemist bas ever toncbed it. It lies in tbe 
growing leaf, invisible and intangible as tbe sonl 
is in tbe body, or as Grod is in tbe world ; and tbe 
wisest man wbo ever lived bas never even so mncb 
as begun to understand it. 

It is tbus a mistake to tbink tbat rebgion is 
different from tbe rest of lif e becanse it bas to 
do witb tbe mysterious. All tbe fonndations of 
tbougbt and of existence are built upon tbe nn- 
seen. 

It would almost seem as if tbis beginning of 
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OUT search for certainty liad led us in quite the 
opposite direction. All truth, we miglit infer, 
must be suspeeted ; nature does but mock us. A 
simple Ulustration, however, may serve to reassure 
US. We hold a page of priat at a distanee from 
tbe eye, and th.e page is blurred— tbe lines run 
togetber. Bnt really tbere is no blnr on tbe page ; 
tbe blnr is bnt tbe natui'al resnlt of tbe removal 
of tbe page beyond tbe focns of our sigbt. Tbat 
is tbe cause, ia like manner, of tbe eonfusion and 
contradiction into wbicb we come in tbe study of 
bard problems : we bave exeeeded tbe f ocus of our 
intellectual sigbt. Tbe blur is not in tbe nature 
of tbings, but in tbe imperfection of our senses. 
Tbere is no conflict in tbe trutb itselE ; it is simply 
beyond tbe litnits witbin wbicb we are able to 
tbink clearly. 

Nevertbeless, tbe trutbs of pbysics seem to most 
people to be more real tban tbe trutbs of tbeology. 
Wbat we want is to be as sure of tbings spiritual 
and eternal as we are of tbe experiences of every 
day in tbe world of bread and meat and sun and 
rain. 

Tbis assurance we may reacb along eitber one 
of two well-traveled roads— along tbe way of argu- 
ment or along tbe way of autbority. 

Argument is a process of reasoning from tbe 
known to tbe unknown. Tbe Eosetta stone fur- 
nisbes a good symbol. An inseription was written 
on it in tbree languages— in bieroglypbic, in de- 
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motic, and in Greek. Up to that moment no mod- 
ern man had ever read a word of MeroglypMc 
writing. There were stupendons and mysterious 
monmnents set deep in the sands of Egypt and 
covered from top to bottom with sentences wMch 
no man knew. Now, at last, in tlie Rosetta stone, 
tMs blind language was set side by side witb. tbe 
familiär speecb of men, with demotic and witb 
Greek, wbicb tbe wbole neigbborbood conld un- 
derstand ; and by simple inf erence from tbat wbicb 
was abeady known, tbe nnknown opened its dnmb 
lips and began to speak. Tbat is tbe course wbicb 
reason takes wben it sets out on journeys of dis- 
covery along tbe way of argument. 

Take again, f or example, tbe doctrine of tbe ex- 
istence of God. We begin witb wbat our bands 
can bandle and our eyes can see, witb tbe world 
in wbicb we live. We note its marvelous adjust- 
ments, its incomparable, and even inconceiv- 
able, perf ections of detail, its boundless wealtb of 
beauty, its eonstant and accurate discipline of 
universal law. We study it witb telescope and 
microseope. We dig down into it and read tbe 
records of its building; and we say irresistibly, 
after getting even a glimpse of tbis wonderful 
structure, of tbis great bouse in wbicb we live, 
tbat tbe world did not merely bappen so, did not 
come by cbance into its stupendous being. A iot 
of vagrant atoms, drifting in tbe eosmic wind, 
did not make tbis world. Tbe universe did not 
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idly blunder into existence, flnng by Tinknown 
f orces out of unknown voids, as a country lad may 
thröw the paring of an apple over Ms Shoulder to 
see what letter it may form upon the ground be- 
hind him. 

And then from the world without we turn to the 
World within, to our own selves. An Engüsh phi- 
losopher wrote a book in wMch he made the f acts 
of the physical world his argument, and proved 
to his own sure satisf action that there is no G-od 
at aU. He was quite positive about it. But bef ore 
he died he wrote another book, in which he took 
that back. I forgot, he said, one fact which 
should have been included in the major premise ; 
I forgot man! Takiag man into account, con- 
sidering him in his personality and as a moral 
and intellectual being, I must change the con- 
clusion of my reasoning. I am sure that behind 
the universe of which man is the highest part is 
an intellectual and moral and personal Maker ; I 
believe in God. 

Thus we arrive at the idea of God by the way of 
argument. 

The result of argument, it is true, is only prob- 
abüity. Sometimes the probabüityis so strong 
as to amount to certainty ; sometimes it is so weak 
that the addition or subtraction of a fact or two 
on one side or the other would change the inf er- 
ence. Nevertheless, be it strong or weak, prob- 
ability is one of the elemental influences in human 
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lif e. We live every day in olDedience to it. Every 
plan we liave is based— totake but a single instance 
— upon the probability tbat the sun will rise to- 
morrow morning. Tbat iö nothing more tban 
probability ; it is not capable of proof j science can 
do no more tban guess at it. The sun, we know, 
bas risen very early in tbe morning f or a great 
many years, and is altogetber likely to continne 
to do so f or a great many years to eome ; but be- 
yond tbat we can affirm notbing ; it is only a prob- 
ability. 

Ougbt not a man to be as sensible in bis religion 
as be is in bis business ? Ougbt be not to weigb 
tbe probabüities as earefully on Sunday as be does 
on Monday ? Tbe patb of argument may be beset 
witb mists and pitf alls, and be may not be able to 
see tbe end ; yet be can. see wbere tbe patb probably 
leads. Is it not tbe part of wisdom to consider 
tbe tremendous probabüities of religion ? Tbat 
tbere is a Grod ; tbat tbere is a bope and a way of 
being saved out of out sins ; tbat tbere is a lif e to 
come— be tbat is wise, will be not ponder tbese 
tbings? will be not take tbese probabüities into 
serious aceount? 

Tbe great difficulty, bowever, wbicb is encoun- 
tered in tbe endeavor to reacb religious trutb by 
tbe way of independent reasoning is f ound in tbe 
demands wbicb tbis process makes upon tberea- 
soner. To be able to argue accurately one must 
bave tbese four most serious and unusual posses- 
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sions— knowledge and ability and time and cliar- 
acter. 

It is manif estly idle to undertake an argument 
without the f acts. It is, indeed, a venture which. 
is daily made, and which is accordingly one of 
the most fertile causes of political and social and 
theological controversy. Even a slight increase of 
patienee and f rankness in tlie ascertainment of the 
real truth would disarm a great many antagonists 
who are at present riding füll tut against wind- 
müls. It is piain, nevertheless, to aU reflective 
persons that conclusions which are hased upon 
mistaken premises are but houses bnüt on shif ting 
sands, and that the only material out of which to 
constrnct a dnrable f onndation is solid f acts. And 
the arguer must have all the f acts. Many a time 
a new fact, before nndiscovered or nnconsidered, 
has come in to destroy the most carefuUy planned 
edifiees of argument. But these great problems in 
religion which we would solve involve innumerable 
facts, reach out into the region of the immensities 
and the eternities, and include the invisible and the 
intangible, and no man lives who can say truly 
that he possesses all the facts about them. 

Let US suppose, however, that we have the 
necessarj'- knowledge. The next requirement is 
abüity, that is, abüity to reason, to draw from the 
facts their actual inf erences, to know preeisely 
what they mean. For the assembling of facts 
together is of small consequence unless the facts 
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are rnade to speak, and to speak tlie truth. Are 
we eqnal to tMs imperative accTiracy ? If we had 
tlie f acts, -woTÜd we "be able "by our own judginenfe 
to draw tlie true conclusions from tliein ? 

Evidently not, unless, in addition to tliis posses- 
sion of knowledge and of ability, we have also th.e 
third requirement— time. The deep, delicate, and 
extraordinarüy difficult problems wMeh. are pre- 
sented to us in religion demand continuous think- 
ing. Everybody of inteUeetnal experience knows 
that a hard problem, wlietber in matbematics, in 
engineering, in finance, or in tbeology, needs time, 
and a great deal of it. Wlioever proposes to ar- 
rive at an independent conelusion touching any 
hard question in religion mnst take bis complete 
coUection of tbe f aets and Ms expert mind into a 
quiet place wbere be ean stay and tbink ; and be 
mnst stay tbere not f or a day only, and not f or 
a week only. Tbis is not generally nnderstood. 
Many people bave an idea tbat tbeological prob- 
lems are somebow easier tban otber problems and 
bave no need of tbe Services of specialists. Tbis, 
bowever, is a great mistake. Tbese matters mnst 
be determined by trained stndents. Tbey cannot 
be settled wbile a man is sawing wood or counting 
money, or wbile be is engaged in any otber distract- 
ing occnpation. Tbey need tbe wbole mind and 
time. But we bave no time. We are busy people. 
"Leisure" is a word wbicb for tbe majority of us is 
obsolete. We bave our daily work to do. It is 
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frankly impossible f or many of us to reason out 
these Problems in tlieology, because,to say nothing 
of other lack of qualification, we have no time. 

There still remains the necessity of character ; 
for in all tbe higher ranges of thonght there is 
required in argument something more than know- 
ledge, something more than intellectual alertness. 
For example, see how it is in art. Nobody can 
judge with aecuracy of the value of a pieture 
nnless he has what we may call the artistic sense. 
Something in his sonl must go out toward that 
pieture. Nothing eise can qnahfy him. He must 
bring a simüar gif t also to his judgment of a piece 
of music. It wonld be folly to claim that his judg- 
ment of a Sonata was of valne merely becanse he 
understood the meehanism of an organ. He must 
be in sympathy with the music ; he must have the 
musical sense. This is equally true in literature. 
Mr. Darwin, after a long life düigently spent in 
the study of physical nature, fonnd that he no 
longer cared for Shakespeare. When he tried to 
read *' Hamlet " he went to sleep. No sane person 
would aecount that verdict to be a serious criticism 
upon the play of " Hamlet." Yet it is hard to get 
even reasonable people to see that this, which is 
true iu art, in music, and in literature, is of the 
same meaning in reUgion. No one's opinion about 
music is worth anything unless he is musical ; nor 
about literature nnless he is literary ; nor about 
art xmless he is artistic. But in religion, some 
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imagine, everybody's opinion counts; Professor 
Huxley is as good a judge as the Apostle Jolm. 
It is absurd. Wlioever would pronounce upon tlie 
Problems of religion must be religious. Jesus 
Christ said tbat again and again. " The pure in 
heart shall see God," because they only have the 
clearness of vision which is essential to that sight. 
He who does the will of God shaJl know the truth 
of God. It is not an arbitrary dogma, but the 
Statement of an elemental fact. In proportion, 
therefore, as we live the life of the spirit and grow 
in grace, we wOl increase in the knowledge of God. 
That sets a high and difficult Standard. Who of 
US has attained to it ? 

There is no Intention in aU. this, however, to dis- 
courage or disparage reason. Reason is one of 
God's divinest gifts to man, and is meant to be 
used, and it is to be used in religion as in every 
other part of life. There is nothing in religion 
which is too sacred to be considered, questioned, 
and examined. Everything is open, because it is 
true. They who believe it welcome all testing and 
investigation. Because it is eternal, new know- 
ledge of the truth must result from new studies in 
it. The path of argument, the narrow way of in- 
dependent and original research, is the royal road 
in theology as it is everywhere eise, and blessed are 
they who can go therein ; but it is a royal road be- 
cause it is meant for kings, and kings are few in 
number. Can we take that path ? If we can, let 
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US by all means do so j but if we cannot, if we lack 
any one of tbe four indispensable requirements, 
we may well be honest with onrselves ; let ns con- 
f ess it. 

There are two ways of getting over tbe Atlantic 
Ocean. We may bnüd a sMp onrselves, makiag 
tbe design of it, inventing tbe machinery, and put- 
ting it all together, and tben witb our own band 
steering it across ; or we may go, like other piain 
people, to a booking-office, and pay our fare, and 
get aboard a sMp wMcb otbers bave constrncted f or 
ns, and tbns arrive at tbe baven wbere we would 
be. It is piain that tbe commonplace course is 
the only one wMcb is open to most of us. Tbat 
same course must be taken also m tbe voyage 
across tbe seas of speculation to tbe solid ground 
of reügious certainty. Few of us can reacb truth 
by tbe way of argument j we must take tbe otber 
patb, tbe way of autbority. 

It is true tbat " autbority " is not a pleasant nor 
persuasive word, but tbat is due not so mueb to 
tbe word itself as to tbe adjective wbicb is com- 
monly implied in qualification of it, tbe adjective 
" ofiScial." OfiScial autbority is exbibited wben one 
rises, witb great impressiveness of manner, to say, 
" Because I bave sucb and sucb a title bef ore or 
af ter my name, tberef ore you must believe wbat I 
teil you, and precisely as I teil you, and f or no 
otber reason tban tbat you bave my word for 
it, asking no questions," Tbere is a fine and gener- 
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ally commendable quality in human nature wMcli 
prompts HS immediately to say no to that demand. 
We object by instinct to the matter of it, and still 
more to its manner. But that is official antbority. 

Take, now, tbis offensive quality out of tbe tbing, 
and consider, not official, but personal, autbority. 
Here is a group of people wbo bave long been 
occupied in tbe discussion of some bard matter, 
getting no good answer. Tbey bave studied it on 
tbis side and on tbat, and bave seen no ligbt. Tbe 
tangle seems to get barder witb every step. At 
last into tbe midst of tbis Company comes one wbo 
is wiser tban any of tbem, wbom tbey know and 
tborougbly respect, wbo bas taken tbat bard mat- 
ter and tbougbt it tbrougb from beginning to end 
—wbo understands it and is an " autbority" upon 
it. Will tbey not welcome bim ? Will tbey not 
listen to bis words ? Will tbey not take tbe papers 
on wbieb tbey bave written tbeir lame and im- 
potent endeavors after Solution and put tbem in 
tbe waste-basket ? Wben be teils tbem wbat tbe 
real answer is, will tbey not receive it and be sure 
of it? 

As a matter of fact, we depend upon autbority 
for most of tbe knowledge we possess. Our scien- 
tific information, for example, we bave derived, 
not from our own experiments, but from tbe con- 
clusions of tbe great scientific masters. We be- 
lieve, in Opposition to tbe universal doctrine of our 
ancestors, and in flat contradiction to tbe piain 
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evidence of our senses, that tlie earth move^ about 
tlie sun. But we believe it, not because we have 
f ound it out along tke way of argument, but be- 
cause we have been so inf ormed on good authority. 
Indeed, if we were to cease to aceept truth on tlie 
ground of authority, we would be reduced to the 
condition of infants or of savages ; we would be 
compelled to begin lif e in Company witb primitive 
man. 

What we want, tben, is to find in religion some 
autbority which may become to us a source of as- 
surance, like tbe autbority in tbe eonfidence of 
wbicb we live our daüy lives. Where sball we 
find such an authority ? Some say, in. the Bible ; 
others, in tbe cburcb. But tbese authorities are 
stiJl questioned. Back we go, bebind tbe Bible 
and tbe cburcb, to tbe Lord Jesus Christ. There 
we find the supreme spiritual Master, who shall 
teach US in. religion as the scientific masters teaeh 
US in science ; yes, and with f ar higher authority. 

For, think of it. Oonsider him at the least and 
lowest. Hera is one who lived almost nineteen 
hundred years ago in an obscure Syrian province, 
since whose time the world has gone on passing 
through revolution after revolution, dismissing 
its old teachers and inviting new ones over and 
again, discarding discredited philosophies, aban- 
doning disproved conclusions, discharging its old 
guides, dethroning its former Mngs ; and yet no 
Word of this Master has ever been found to be 
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mistaken ; no sentence of Ms lias become obsolete ; 
but, on tlie contrary, tbe men who to-day are tbink- 
ing tbe deepest and the longest tbougbts, and look- 
ing ahead witb clearest vision into the Coming 
Century, declare that tbe only Solution of our im- 
mediate andimpending problems lies in tbe accep- 
tance and tbe application of bis teacbings. 

Tbere is no scientific nor pbilosopbical antbor- 
ity to compare witb tbis. Above all otber teacbers 
of tbe race Stands tbis supreme spiritual Master. 
May we not take bis word ? Is it not a reasonable 
act, wortby of a reasonable man ? We are per- 
plexed and distressed over some bard problem in 
reügion, and we get no answer to our questions ; 
we are ready to give up our f aitb. But tbe trouble 
is tbat we are attempting to attain trutb along a 
patb wbicb we are not strong enougb to climb ; tbe 
otber is tbe way for us— tbe way of autbority, tbe 
way of tbe word of Jesus Cbrist. May we not take 
it and be satisfied? He wbo knew more about 
God and more about man and more about pain 
tban we could know if we were to study for a 
tbousand years— may we not ask bim to teacb us ? 
May we not put aside aU our tangled and incon- 
clusive disputations and say, "I do not under- 
stand, but be said tbus and tbus about it, and I 
am content witb tbat ; I aecept it and am sure of 
it on bis blessed and satisfying autbority " ? 

Tbis is but to be as reasonable in religion as 
we are in tbe otber alternatives of lif e. 
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And tliis is true wlien we consider Jesus only 
at tlie least and lowest. TMtik of him, tlien, at 
tlie most and best— God manifest in man, God 
"with. US, the Eternal spealdng to us, tliat lie may 
dispel our doubts and teil us what we want to 
know. Put it away; put the weary sum away 
and take liis answer. 

Tbus at last we come to bim witb tbe apostles, 
taking Ms band, and saying tbeir words after 
tbem: "Lord, to whom sball we go? tbou bast 
tbe words of eternal life." In bim we find tbe 
ground of Cbristian certainty, 
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"The heavens declare tlie gloiy of God; and 
tlie firmament showetli Ms handiwork." 

" God, who commanded the light to sMne out 
of darkness, liatli sMned in our hearts, to give the 
light of the knowledge of tlie glory of God in the 
face of Jesus Christ." 

Tlius lias God made himself known to us in 
sky and earth and sea, and tten, answering tlie 
qnestions wMch. were yet unanswered, in the face 
of Jesus Christ. 

The sununer carries us into the near presence of 
one of these revelations. We know what it brings 
of satisf action and of benediction. Ocean and for- 
est, lake and hill and river, speak to us in that in- 
timate language which has no need of words, de- 
claring the glory of God and showing the wonders 
of his handiwork. We say the sentenee over and 
over. It is one of the interpretive utteranees 
which teach us what to think and help us to think 
it : " The heavens declare the glory of God ; and 
19 
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the firmament showetli Ms handiwork." We know 
wJiat tliat means. 

Indeed, as the years pass, and the smnmers 
come and eome again, and we gi-ow into closer 
acqnaintance witk tlie gardens and the flelds of 
God, and bring to tliem year by year a deeper ex- 
perience oi life and a renewed power of under- 
standing and appreciation, nature, which. makes 
friends witb man somewhat reluctantly and bolds 
no conversation witb nnsympatbetic f olk, speaks 
to US in tones clear and confidential. 

At first we are like the prophet's servant, wlio 
saw notbing but a Valley and a bill and sbeep 
grazing among tbe rocks; but the day comes 
wben by some grace of God our eyes are opened, 
and we bebold tbe angels wbicb Zecbariab saw 
amid tbe trees, and tbe bosts of God are encamped 
along tbe slopes of tbe mountains, and in tbe 
wind we bear tbe voiee of tbe Eternal, and across 
tbe lake comes One wbo walks upon tbe water 
bringrng tbe benediction of peace, and tbe new 
beavens and tbe new eartb sbine about us. For 
tbe new beavens and tbe new eartb are bere now. 
Tbat was a f oolisb Company of deluded souls wbo 
met one morning in Union Square, expeeting to 
ascend out of tbe eity of New York into tbe eity 
of God, Tbey needed but to open tbeir eyes even 
tbere, wbere tbe briek sbops sbut out tbe sky, and 
to see God. God is beside us. Tbe green of tbe 
trees, tbe blue of tbe sea, tbe sbining of tbe river, 



WITH OPEN EYES. 21 

the splendors of the clouds in the east and west, 
are the colors of his garments. When we get 
away out of tke crowd into qiiiet places, where we 
can sit alone and think, that is made piain and 
real to ns. 

There was sometMng fine and high and true 
intermingled with the error of those ancient creeds 
which saw a god in every tree and star. It is 
hard f or ns in our more practical and prosaic lif e, 
wherein the fact ohscures the vision, to under- 
stand how the "world of nature seemed to the 
simpler people of the earlier time, "who had " sight 
of Proteus rising from the sea," and heard " old 
Triton blow his wreathed hörn." They dwelt in 
the realized presenee of the divine ; all sights and 
Sounds in earth and sky spoke to them of God. 

We lose mueh by our habit of indiJBPerence. We 
walk with head down, pushing our way along, 
intent upon our errand, and always in a hurry. 
We get mueh done, and some become rieh in 
those possessions which commonly pass f or wealth 
among us, but we are the poorer for our inat- 
tention and our haste ; the best blessings of the 
day are lost. It would be weU if we could keep 
the appreciation whieh the summer gives for the 
World about us and for the quiet pleasures which 
it offers us, attending still to the processions of 
the clouds and to the miisic of the birds, and thus 
preserving that helpful contact with the simpH- 
(dty and serenity of nature which is so easy in 
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Jiüy and August, and even in September, but 
wMch we are apt to lose in the beginning of 
October. 

"We may all be rieb if we wiU. Tbe f ortunes 
of poHtical elections need not greatly distress us. 
Tbe eartb is tbe Lord's, and it belongs to aU 
tbose wbo belong to bis f amily. We bis cbildren 
bave property rigbts in it, every one of us, and 
may laugb at title-deeds and fences. Tbe best 
of it is our common possession. We may walk 
abroad in pride of proprietorsbip. Tbese are our 
trees and biQs and sea and sun. Commonly, bow- 
ever, we are like tbe crew wbicb was f amisbed f or 
water in tbe moutb of tbe Amazon ; tbey bad but 
to dip tbeir buckets into tbe sweet sea. 

Walter Pater, in bis exquisite essay " Tbe 
Cbild in tbe House," speaks of tbese neglected 
ricbes. "And, tbinking of tbe very poor," be says, 
" it was not tbe tbings wbicb most men care most 
f or tbat be yearned to give tbem, but fairer roses, 
perbaps, and power to taste quite as tbey wül, at 
tbeir ease, and not task-burdened, a eertain de- 
sirable clear ligbt in tbe new morning, tbrougb 
wbicb sometimes be bad noticed tbem, quite un- 
conscious of it, on tbeir way to tbeir early toü." 
Tbat may seem a vague and inadequate benedic- 
tion. Some migbt maintain tbat a good breakf ast 
and a rise in wages were better, But tbe more 
it is considered tbe more of value is discovered 
in it. Tbe best ideal is to be ratber tban to bave. 
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" God h.6 doth. late and early pray 
More of his graee than gifts to lend." 

That is tlie right prayer. A song in the lieart is 
better than a grand piano in a gilded parlor. And 
to stand in tlie new morning, with the snn and tlie 
wind in the face, looMng out into the day with 
hope and courage, and appreciatively aware of all 
the bird notes, and the glints of gold in the grass, 
and the fresh fragranee of the cool fields, is to 
experience that thorough joy which is Grod's bless- 
ing npon those who are in accord with him, and 
which cannotbebonght with silver, or gold either. 
And althongh, by reason of tasks and taskmasters, 
iMs joy is at present impossible to many of the 
very poor, it is withia the daüy reach of the great 
majority of us. Thns mnch of the best of Mf e is at 
' ourhand, waiting fornstotake it. Grodis everwill- 
ing to be gracious to us ; his mereies are new every 
morning, his blessings are without end or f ailure. 
Eeal riches cannot be counted out in coin, nei- 
ther are they dependent upon the hap or mishap 
of the market. We are rieh iu what we are ; our 
best possessions are our experiences. People are 
troubled because they live in back streets, but the 
alley is as near heaven as the avenue ; all the time, 
f or rieh and poor alike, pictures of Grod's painting 
hang upon the blue walls of the sky, and roof s of 
God's rearing, green with the glow of summer, red 
and golden with the gleam of autumn, cover us 
as we walk, and the bii'ds sing. 
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" Yet shall your ragged moor reeeive 
The incomparable pomp of eve, 
And the cold glories of the dawn 
Behind yoiir shivering trees be drawn ; 
And when the wind from place to place 
Doth the unmoored clotid-galleons chase, 
Your garden gloom and gleam again 
With leaping sun, with glancing rain." 

We have liad experience of tMs revelation of God. 
We have watclied the shadows play along the sides 
of the high mountains, and the surf dash upon the 
rocks, and the sun shine in the bright shallows of 
the brook and along the surf ace of the lake ; we 
have Seen at night 

" The gray sea and the long, blaek land, 
And the yellow half-moon, large and low, 
And the startled little waves that leap 
In fiery ringlets from their sleep." ^' 

We want to bring this all with us into the work 
of the winter. We Kve too much under the roof 
and behind closed doors beside the fire. We need 
the country roads and the open flelds in the early 
morning and the late afternoon. The bicycle 
and the electric ear are bringing these Privileges 
within reach even of busy people in crowded 
cities. If we wül, they may serve, like Elijah's 
chariot of fire, to carry us into the nearer presence 
of God. 

It was proved, however, long ago that nature's 
Instructions in religion are not enough. After all 
is Said, after the heavens have declared the glory 
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of Grod, and the firmament lias sliowed Ms haiidi- 
work, and we liave learned the lesson and en- 
riclied our lives in learning it, there is a lack. 
For we are not satisfled to know that God is 
gloriouSj or tJbiat he is great, or that he is the 
Maker of the world. We want to know something 
abont his personal relation to onr own individual 
selves. We would come into some more close 
and satisfying acqnaintance with him. We would 
know his will, and wonld leam how he would 
have US order our lives. Above aU, we would be 
assured of his interest in us and of his love for 
US. And of this the natia-al world has not a word 
to say. Nature is rigorously impartial and imper- 
sonal. The world is fair indeed in sununer, and 
one may Me out under the trees, and watch the 
water or the hüls, and read a pleasant book aU the 
sweet afternoon, and may get a deal of satisfac- 
tion out of it, and may imagine that he is Coming 
very close to God. And so he is, if he looks at 
sky and page in the spirit of Jesus. But when 
the wind blows, and the storms come, and the 
waves reach out their handsj when something 
tragic happens ; when we are in trouble, and na- 
ture pays no heed; when there are tears in our 
eyes, and the birds sing as cheerily as ever in the 
branches ; when death is in the neighborhood, and 
all the Industries and gaieties of nature go on 
without a gleam of sympathy— then we perceive 
that nature's gospel is only for good weather. It 



26 IN THIS PRESENT WORLD. 

is like the dial, on wMch only tlie simny hours are 
counted. 

Then one remembers how the apple-trees in tlie 
spring were wMte with blossoms, and liow tlie 
wind blew most of them into tlie grass ; and it 
seems to be nature's illnstration of onr life. God 
cares for the tree— except in very bad seasons and 
nncommonly high winds ; he takes care that some 
of the apples shall survive j but most of the white 
blossoms go, nobody knows nor cares where, and 
that is the end of them. Thus, it seems, God cares 
for the race, and in spite of many calamities pre- 
serves its life ; bnt the tornado and the tidal wave, 
the war and the pestilence, destroy thonsands, ap- 
parently without discrimination, God seeming not 
to care. The heavens declare the glory of God, 
bnt what good is that to us when we want help 
and light and strong, sympathetic, personal love ? 

Theref ore God makes another manif estation of 
himself, that he may answer onr nnanswered 
qnestions. We wonld expeet that. If God is our 
Father,— if, in spite of all the hard things that 
happen, God does love us,— we wonld expeet that 
he wonld teil ns. That wonld be the fatherly 
thing to do. 

Bnt how? Shall he change the conrse of na- 
tnre 1 Shall he ordain that hencef orth fire shall 
burn the bad, but not the good, and disease shall 
lie in wait for sinners, while the saints go free, and 
the whirlwind shall seleet the houses of unprofita- 
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ble Citizens ? Sh.all tlie unif ormity of law be in- 
terrupted, tliat nature may thereby declare not 
only the glory, "bnt tlie righteous will, of God? 
There are times when we desire that, and when 
we wonder why the world of nature is not gov- 
erned aceording to tliat principle. But when we 
refleet we find it to be impossible. Impossible, 
partly by reason of tbe lack of any sbarp discrimi- 
nation between tbe good and the bad, f or " the bad 
are as good as the good are bad " j partly on ac- 
count of the blessed long-suffering of God, who 
wonld not that any shonld perish, bnt that sinners 
shonld be led to repentance ; partly, also, beeause 
such dealing with ns wonld establish a System of 
wholly material rewards and pnnishments, which 
wonld debase all goodness, measuring it by the 
aceonnts of the market, and wonld be nniversaUy 
demoralizing ; and partly becanse God knows bet- 
ter than we do what is best, and has, in his infinite 
wisdom, adjndged it best that there shaU be a 
nniformity of natural law, of which, f or good and 
ül alike, we may be snre. 

What then? ShaU. God choose ont a man and 
teach him, that he may be onr teacher ? Shall he 
thns Supplement the revelation of nature ? That 
has been the f act from the beginning. God has 
done that in every nation, in every religion, in 
every land, since the raee was born, and is doing 
it to-day. He sends us messages by the lips of 
the best and highest of us. He speaks, and those 
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wlio are nearest akin to liim imderstand what he 
says, and teil us, and we caR them propliets and 
poets. 

It is always open to us, however, to doubt tliat 
the message wlnch. they bring is a divine message. 
Error is so easy, and to confuse the voice of Grod 
with the voice of ignorance or prejudice is so 
frequent a mistake ! Even the best and highest 
hear imperfectly, What we need, if God would 
eonvincingiy and adequately speak, is one hke 
ourselves and yet different from oui'selves ; who 
shall nse our human speech and be acquainted 
with our daily temptations and walk the common 
streetS; and yet be so blessedly and divinely 
supreme among us that we may not say that he, 
too, did but guess at truth. We philosophize, in- 
deed, after the event, and our thoughts are, no 
doubt, colored by the traditions of our theology j 
but does it not seem the right and natural, even 
the inevitable, thing to happen ? The revelation 
made in nature being so inadequate, and the 
revelation made by saints and scholars being so 
imperfect, and the heart of man crying out so 
after the real truth and so desiring to know Grod 
surely, what eise can we think of that will satisfy ? 
Between the f atherly love of Grod on the one hand, 
and the need of man on the other hand, what shall 
happen that the one may be interpreted to the 
other, except that which we believe did happen ? 
God is manif ested in the face of Jesus Christ. At 
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last comes One who speaks with autliority, wlio 
caRs "h im seif the Son of man, but who declares at 
the same time that lie and the Father are one. In 
him Grod is revealed. In Ms lif e and in his words 
the Eternal ntters himself . That of which there 
is no assuranee in the revelation made in the 
World of natnre— the eare and love of God for the 
individnal hnman soul— he comes to teach. God 
is onr Father; not a sparrow falls withont his 
notice; each of ns is the own child of God and 
dear to him eternaUy. Though skies grow black, 
and storms are merciless, and sorrow and bereave- 
ment lay their heavy burdens on onr hearts, Jesus 
teils ns that the eternal Father knows and heeds 
and loves. 

The ascent of the MUs and the exploration of 
the woods bring ont of literature into actual üfe 
the idea of the value of the guide. "We know 
what it means to have a gnide. Withont him we 
are lost and mnst go abont in distress and danger, 
seeking an nnknown way. Bnt when he goes 
along before we foUow confidently, free to enjoy 
the green light that shines in the heart of the 
trees, and the fresh Springs that rise amid the 
moss-grown rocks, and aU. the congregated sonnds 
of the forest life, We know that he knows ; we 
need not think abont the points of the compass. 
The road leads whither we would go, to the high 
place whenee we may get a look ont over the wide, 
green world, or to the home where we may rest. 
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Apart from Jesus Christ life is a wilderiiess 
crowded with unknowii dangers, wlierein we liave 
lost our way, But in Ms Company, thongli tlie 
path. be blind and difficult and beset with. bogs and 
obstacles, we go on with good courage, and the 
light shines in our hearts — "the Hght of the know- 
ledge of the glory of Grod in the face of Jesus 
Christ." 



THE BUSY DAY. 

" And as tliy servant was busy liere and there, 
he was gone." 

Th.e king came along tlie road, smiling to him- 
self . He had beaten all Ms enemies. 

Two armies had been sent against Mm, so great 
tbat botb times Ms beart f ailed Mm. Wben tbe 
first arrived be was f or surrendering at once, but 
presently tboiigbt better of it, ventured into battle, 
and won a victory. "Wlien tbe second army came 
in sigbt tbe wbole world seemed to be on tbe 
marcb, and tbe king's people "pitebed before 
tbem," so tbe record says, "like two little flocks 
of Mds ; " bnt bere again tbe day was Ms, and at 
last Ms bostile neigbbor, bopelessly defeated, 
brougbt Ms crown in bis band and begged for 
Ms bf e. Tbe king was glad and proud. 

Bnt as tbe king rode on, elated and content, a 
man met bim, wbose face was black witb asbes. 
And tbe man cried to tbe Mng and said, " I was 
in tbe battle ; and a prisoner was brougbt to me 

31 
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to keep, iny life f or Ms life if I let him go. And 
as tliy servant was busy here and there, he was 
gone." And tiie king said, " You must meet the 
punisliment." And then the man "brushed the 
aslies from Ms face, and tlie Mng looked at Mm, 
and behold, he was a prophet. And the prophet 
Said, " You must meet the pumshment yourself ! 
You have indeed triumphed in the battle, fout you 
have broken the commandment of the Lord your 
God. You have done your own will, and the will 
of the Lord you have disregarded." 

So the prophet turned back into the fields, and 
the king went on " heavy and displeased." 

Sometimes the victory is really a def eat. The 
man goes on amid applause, and the prophet does 
not meet Mm, or if he does is disbelieved or uncon- 
sidered, and he accounts himself triumphant. He 
looks back over the fought field and says to Mm- 
self, " I have succeeded ; " and he has succeeded in 
winning the esteem of men. It is easy to imagine 
that this carries with it the esteem of Grod, The 
successful man, whose praise is upon the lips of 
his aequaintance, zealous in good works, honest 
and upright in his life, f oremost among the usef ul 
Citizens of his town, busy here and there in the 
affairs of commerce or of letters or of public Ser- 
vice, is apt to be contented with himself, and to 
take it quite for granted that his name is written 
with adjectivesof approbation in the books of Grod. 

Most people whose lot is cast in pleasant plaees. 
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who walk np and down in quiet cloisters, reading 
tlieir books and talking witli their friends and 
stndying hard, or who are occupied witli affairs 
and are min ding their own bnsiness, well-man- 
nered folk and well disposed and well behaved, 
having f onght such, victorious engagements with 
the devil that they have effectually overcome the 
more gross temptations which beset our lif e— most 
people of this repntable kind, among whom we 
may recognize our own selves, are apt to be of the 
king's way of thinking. 

Let them read what is written in the gospels 
about the people who were perfectly contented, 
even to the point of thanking Grod that they were 
so particularly good, and yet were quite mistaken. 

Let them read what St. Paul said about charity, 
and See with what a retinue of graees and virtues 
one may stiU fall short of the commendation of 
God. 

Let them read the words of Jesus in the Sermon 
on the Mount, where he said that there will be 
Christian ministers at the day of judgment who 
have preached sermons which have cast out devils, 
and in the Lord's name have done great works, 
—eminent and eloquent persons, pastors of large 
parishes, leaders of the people,— who will present 
them selves before the Master, bringing a long 
catalogue of their good deeds with them, to whom 
he will say, " I never knew you." 

The parable which touched the conscience of the 
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contented king is meant for iis. "And as tliy 
servant was busy here and there, lie was gone." 
" Thy servant " was exceeding busy ; there were a 
thousand things to do ; every moment was crowded 
füll of oecnpation ; bnt someliow, in the midst of 
all tMs strain and haste,— perhaps even on account 
of it, — the snpreme thing went nndone. The man's 
lif e was like a f oolish clock, having a hand to count 
the minntes, bnt no hand to mark the hours. He 
was idly bnsy, "Who was idly bnsy ? Some of 
US, it may be, yesterday or the day before. 

To be burdened with many cares, to be engaged 
with many interests, has been the state of man time 
out of mind. Bnt to be in a hurry is especiaUy 
charaeteristic of this present generation. Two 
new, tremendous f orces, steam and electricity, have 
changed, and are still changing, the conditions of 
human existence. In busiuess, in professional lif e, 
in science, in the mechanical arts, in every direc- 
tion, in the street and in the school and in the 
home, old things are passing away and all things 
are becoming new. The minds of men are 
strained to keep up with the procession of pro- 
gress. In the industrial world new inventions and 
new ideas are enormously increasing the force of 
competition. In the intellectual world the new 
discoveries, the new theories, the new methods, and 
the new books have no end. Even the common- 
plaee is f ound to contain meanings of which we 
did not dream. Every day somebody comes along 
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with a spade, and digs into some familiär hiJl 
which we have looked at all oui* lives, and flnds a 
buried city. "We are perplexed by tbe multitude 
of our importunate interests. So mnch. tliere is 
wMcli "we mnst see or read or know that "we are 
confnsed and distressed to deeide wbat to do next. 
Since the world began people have never been so 
" bnsy bere and tbere " as we are to-day. 

This bnsy life bas its effect npon ns in all our 
enterprises and in all onr jndgments; in many 
ways a good effect, bnt witb tbe inevitable def ects 
of its qnalities, 

It makes a difference in ns as reformers. We 
are interested in ref orms, and are willing and glad 
in tbe spirit of Service to do onr part in estabUsb- 
ing tbe kingdom of beaven ; bnt we are so bnsy 
tbat we fall into impatience ; we want resnlts to- 
morrow. We are sincerely concerned in tbe wel- 
f are of tbe nation and of tbe city f or a montb— 
nntil after election. Tben we commonly f eel tbat 
we bave done all tbat we bave time f or, and we 
turn from being bnsy bere to being bnsy tbere. 
In tbe meantime tbe devü, wbo is very patient 
and is also quite weU acquainted witb buman na- 
ture, waits a bit until onr aggressive entbnsiasm 
is over, and tben quietly resumes bis infernal 
Operations. One of tbe niost singnlar f acts abont 
tbe pbilantbropy of tbe good Samaritan is bis 
payment of tbe extra money. He bad already 
done more tban bis neigbbors were disposed to do ; 
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he had taken fhe wounded man to a place of 
safety, had given him such, medical attention as 
he could, and had sat up with him all night ; and 
now, in the morning, as he goes away, he not only 
pays the landlord's bill, but leaves some money in 
case of furthei* need. The good Samaritan did 
that good deed aU the way throngh to the end ; 
he finished it. The trouble with the priest and the 
Levite was that they were too bnsy. 

Onr general haste mahes a difference in ns also 
as believers. We are interested in the creed. We 
want to know the everlasting facts. We would 
find the actual relation between the faith and the 
truth. We ask many questions ; bnt a good many 
people are in too mueh of a hnrry to wait for the 
answers. The explanations are somewhat diffieult 
and tedions and take time, and we have no time. 
The newest book seems somehow to contradict the 
oldest doetrine, and we read and donbt ; we won- 
der if perhaps at last the faith has not been shown 
to be nnf ounded ; and while we read, another book, 
newest of all, awaits ns, and withont digesting 
what we have been studjdng we go on to that. 
And by and by the f ormer truth is crowded ont 
— by a process of reasoning ? No ; by a process 
of hasty reading, which is quite another thing ; for 
he was not far wrong who deelared that read- 
ing is the idlest of all hnnian ocenpations. It is 
eertainly an easy matter to make it a Substitute 
for thiuking, and to be portentously busy here 
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and tliere amid tlie book-shelves, wMle tlie truth 
escapes. 

I am especially concerned, however, with the 
influence of an over-bnsy lif e upon one's personal 
religion, 

Tlie difß-culty to-day, so f ar as it is peculiar to 
our own time, is not only that men get so tired 
dui'ing tlie week that they do not care to go to 
church on Sunday, but that tbey are so occupied, 
so interested, so distracted, so busy, witb tbe sur- 
face affairs of life that they do not get time 
enough to think. No man is easily irreligious, 
except the man who does not think. The deep 
Problems of God and the great world, of sin and 
how to be saA'-ed ont of it, of the soul and its 
destiny, have beset the heart of man from the be- 
ginning, and are eseaped only by not thinking. 
Thns the hurry of our customary life, the midti- 
plicity of its varied interests, the small details,— 
like the birds 'which carried off the seed sown by 
the wayside,— hinder religion. 

There was a day when the disciples were so 
busy that they had not time even to eat. People 
crowded abont them, eager to be taught, begging 
to be helped and healed. In the midst of it all the 
Master called them away. They lef t the multitude 
behind them, and got into a boat, and rowed across 
the lake to a place of peace and silence, where 
there were no people. It mnst have seemed a 
Strange interruption. They mnst have feit that 
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they were missing a great opportunity. In the 
jnidst of their busy day they were to stop work. 

Jesus knew very well, however, that if they kept 
on working in tliat breathless f asMon two conse- 
qnences would inevitably f ollow. The disciples, 
having no time to themselves, miist presently 
begin to lose their spiritual strength ; that would 
be the first consequence. To be incessantly busy, 
even in the errands of religion, tends to make men 
irreligious ; every Christian minister knows how 
true that is. And then, their own strength be- 
ing tui'ned to weariness and weakness, their work 
would go f or nothing ; that would be the other 
consequence. Religious Service, any sort of per- 
sonal Service, the ministry of soul to soul, makes 
very deep demands. Especially it demands strong 
personaKty. It was theref ore necessary, both f or 
the disciples and for their neighbors, that they 
should not be so busy. They would be better 
and more useful persons for a little leisure. So 
would we. 

Jesus Christ undertakes the reformation of a 
planet. The needs of men, the manifold oppor- 
tunities of Service, open before him as no man 
other than he ever beheld them. The task which 
confronts Mm is immeasurable. But he is in 
no hurry. Quietly, with divin e patience, he sets 
about it in such f ashion that we are amazed to 
See him. Surely he will begin in Jerusalem ; he 
will do miracles to attract a multitude; he will 
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enter into profitable Conference witli the rulers of 
tlie Jews ; he will preach in public places to great 
congregations j be will agitate and organize. No ; 
be eontradicts aU maxims of success. He goes 
out into tbe country, and sits down on tbe side of 
a bill nnder a green tree, and looks out over tbe 
pleasant lake, and talks all day witb fisbermen. 
Tbus be begins tbe conquest of tbe Roman em- 
pire. Tbus be lays tbe foundation of tbe king- 
dom of God, He neitber strives nor cries, nor is 
bis voice beard in tbe bigbways. Hours of bis 
time be spends in prayer, going apart by bim seif 
upon tbe mountain or tbe beacb, in tbe nigbt or 
in tbe cool of tbe dawn. 

Jesus Cbrist did more work tban any man wbo 
ever labored on tbis planet, but be was never bur- 
ried, never nervous, never over-busy. 

We are filled to-day witb tbe spirit of service ; 
we desire to do good and to be of some use in tbe 
World. A little wbüe ago tbe problems wbicb 
were engaging tbe attention of intelKgent people 
were mostly problems in tbeology ; tbey were en- 
deavors to adjust tbe new trutbs and tbe new 
metbods of science to tbe doctrines in wbicb we 
were instructed by our fatbers. To-day tbe em- 
pbasis of interest is cbanged. One bas but to 
glance at tbe reviews, in wbicb tbe mind of tbe 
generation is mirrored, to see wbat a different 
spirit is manifest in tbe table of contents. Tbe 
present pressing problems are social ratber tban 



40 IN TmS PRESENT WORLD. 

scientific. Men are interested not so mncli in the 
creed as in the amendment of society. The higher 
criticism is stül being profitably applied to the 
Bible and the institutions of religion, but we are 
chiefly concerned to-day in its application to the 
iQstitutions of the State and of the city, to the con- 
ditions of the tenement, the market, and the miU. 
It is snfficiently established by this time that 
science is not the enemy, but the ally, of religion. 
The theologians have proclaimed the end of the 
contention by adopting the scientifi.c method. 
Now what "we want is to bring this new assurance 
into vital relation with the needs of men and to 
translate the creed into the deed. 

It takes Personality to do that, The study of 
economics, the investigation of conditions, the 
establishment of societies and the taking of mem- 
bership in them, the reading of books— this is all 
admirable, and much of it is necessary. But it 
will aU amount to nothing, so f ar as our own part 
in it is concerned, unless we bring to it not only 
a disciplined mind and a strong band, but a heart 
consecrated to the Service of man and filled with 
the spirit of Jesus Christ. Everything depends 
on that. Without it our most strenuous endeavors, 
our most generous expenditui-e of time, are but 
the old, ineffective industry of him who was busy 
here and there, whüe he missed the supreme pur- 
pose of his work. 

That strength comes by sUenee. It grows in 
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those empty Spaces of our time wHcli we reseue 
by stout self-denial from the distractions of over- 
many engagements. Moments of quiet reflection, 
wheii the noise is all sh.ut out and the sonl talks 
with. God ; seasons of prayer, wlien we kneel down 
in tlie conscious presence of the Eternal and speak 
to Mm wliose voice we miss in the whirlwind and 
thefire of the hurrying enthusiasms of our crowded 
life, hut who brings his counsel and his blessing 
in the opportunity of süence— these are necessary 
to him who would have that character which is 
essential to any fruitf ul serviee. From such times 
the soul comes blessed and ready, as the Master 
came from the Mount of the Transfiguration, able 
to east out the devils which are expelled only by 
the might of prayer. 

To the duty of subtraction must be added the 
duty of selection. 

We ought, indeed, to order our lives so that 
there may be spaee in them f or quiet and reflec- 
tion ; but we ought fm'ther to see to it that the 
things which we do are worth doing, and that the 
emphasis is put where it belongs. Success de- 
pends upon a right sense of proportion. 

The trouble with the man in the prophet's story 
was that he mistook the relative importance of his 
various duties. He was drawn in diff erent direc- 
tions, as we are ourselves, now here, now there. 
But there was one thing which he was charged to 
do ; there was one thing whose eonsequence was of 
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greater moment tliaii that of all tlie ofhers put to- 
gether. And he saw tke importance of that thing 
too late. He went about attending to Ms other 
duties, and neglected tliat. 

What is it which corresponds to tliat in onr own 
life? Evidently not the possession of wealth, 
though there are some who seem to live as if there 
were nothing eise to be desired. And not tlie 
possession of knowledge, nor of influence, nor of 
a Mgh place in the estimation of tbe passing 
World ; tbese are excellent, bnt tbey do not satisfy. 
Tbe lawyer is not satisfied, nor tbe pbysician, witb 
Ms professional snccess ; nor tbe man of letters 
witb bis books or witb Ms f ame ; nor tbe student 
witb tbe rewards of divination. Tbere is oceupa- 
tion, tbere is tbe eonscionsness of strengtb, tbere 
is tbe wortby pleasure of benefleial aecomplisb- 
ment and tbe flnsb of victory in tbese successes, 
and tbe man rides in tbe Mng's train and is glad. 
Bnt now and tben tbere comes a voiee, like tbe 
message of tbe propbet, to teil tbe man tbat wbile 
be is bnsy bere and tbere be is making only a 
tragic f ailnre of Ms life. 

To be a disciple of tbe Lord Jesus CMist, to 
f oUow bis example, to live in bis spirit, to love 
bim— tbis is tbe supreme tbing. Tbere is no real 
success witbout it. Is it tbe supreme tbing in 
your own Hf e ? Are you maMng it tbe measure 
of your own success ? 
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"Now tlie man, out of whoni the devils were 
departed, besouglit Mm tliat he might be witli 
Mm : "but Jesus sent Mm awaj, saying, Return to 
tMne own house, and show how great tMngs God 
hath done unto th.ee." 

The man had been very sick and had been made 
well. He had been afflicted with that stränge 
malady which is called in the New Testament a 
possession of the devil. His mind had been 
affected, and his body ; probably Ms soul also ; the 
f act of sin seems to have entered into the disease. 
He was in the black depths, suffering all manner 
of pain, seeking shelter among the tombs in the 
dark lodgings of the dead, eutting himself there 
with Sharp- edged stones, and screaming at night 
so that nobody dared to go along the road. Then 
Jesus came and spoke to Mm, and he was well. 
He was like one who in a dream is overtaken by 
a storm in a wild forest, and is beset by Mdeons 
shapes, and wanders along the edge of frightful 
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cliffs, and of a sudden wakes to find Mmself in 
safety, witli tlie morning snn sMning in at tlie 
Windows. The whole world was changed f or Mm, 
the whole aspect of life was altered. He was a 
new man. 

They wlio liave been grievonsly sick, so that 
they have come in sight of deatli, and liave es- 
caped out of pain and weakness into strength and 
peaee and healtli and life, know liow this man feit 
as he sat at the feet of Jesus, in his right mind. 
He was very grateful ; his heart was f nll of love. 

It sometimes happens that convalescents have 
short memories. Nine lepers, as they began to 
recover from their leprosy, were so ocenpied and 
interested in making plans for their new future 
that they went straight on, and gave no further 
thought to him from whom they had received the 
gift of health. They looked not back. They were 
immediately so bnsy with the affairs of earth that 
they forgot heaven. That sometimes happens. 
Out of the siek-room the man or woman whom 
God has blessed with strength goes into the street, 
and f orgets to be gratefnl, Life is taken up anew, 
bnt not in a new spirit. In the crisis of onr 
trouble, ont of the depths of onr distress, we call 
as they did, asking help ; and when onr prayer 
is answered we follow in their steps; we go 
straight on. 

It was otherwise with the man of Gadara. He 
lesougM Jesus that Jie migJit de witJi Mm. He 
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wanted to spend all tlie rest of Ms days in tlie 
"warmtli and liglit of that blessed presence. 

That was a natural desire. It has entered iiito 
the liearts of men in all ages and in all religions. 
To get away from tlie turmoil and tlie trouble, 
f rom tlie importnnate alternatives of lif e, from the 
qnestions which. we know not how to determine, 
and the temptations wliieli assault ns as we walk 
abroad, and tbus to live in peace, sajdng onr 
prayers, sitting in tbe sun by tbe sbadow of tbe 
pleasant cloister, delighting beforehand in the 
sweet rest of heaven— that is what we sonietimes 
think we want. That is what this new disciple 
wanted. 

"Bnt Jesus sent him away, saying, Return to 
thine own house, and show how great things God 
hath done unto thee." He told him to go ; he told 
hlm where to go ; and he told him what to do when 
ne got there. He was to go away ; he was to go 
home ; and he was there to teil his f riends how God 
had blessed him. 

" Jesus sent Mm away." Because it was the will 
of Jesus that his disciples should be sharers in the 
common lif e. He said distinetly that he did not 
wish to take them out of the world, though he 
prayed that they might be kept from the evil of it. 
He him seif has set us the example of the Christian 
lif e. He lived in cities and knew men ; he did not 
hold himseK aloof. He sat at the tables of the 
rieh, so that he was caUed " a gluttonous man and 
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a winebibber"; and he made acquaintance with. 
tlie poor and the miserable, with tlie people who 
lived in tenements and those of wliom all men 
spoke evü, so that he was caUed the "friend of 
pnblicans and sinners." He was prof onndly in- 
terested in human beings. He came to save men, 
not by withdrawing them from business and So- 
ciety, but by making them better men and women 
where they were. The pnrpose of the Christian 
religion, as Jesns taught it, and as his disciples 
eommonly nnderstood it, nntO. their attention was 
drawn away to the elaboration of a creed and the 
construction of a chnrch, was to help the fisherman 
to be a better fisherman, and the mother to be a 
better mother, and the merchant, the lawyer, the 
teacher, the mechanic, to do their work as in the 
sight of God, with a new motive and a new spirit. 

^\^ Jesus came, not to save the individual alone, but 
to save Society, to save the world. And he sends 
this new disciple back to take his natural and cus- 
tomary place in the common lif e. 

The man had been a shoemaker or a shopkeeper 

\ in Decapolis. He had a house there and his wif e 
and children, The devil, when he got possession 
of him, took him away. The first thing now was 
to go back and resume those homely tasks in 
which, by their very homeliness and nearness to 
his hand, the will of God for him was shown. He 
must sit down at his counter or his bench, and seU 
goods or make shoes. He must take his old place 
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in tlie domestic and the social lif e to wMch God 
had called Mm. To leave tliese nearest duties all 
nndone, and go off seeking remote and dramatic 
duties somewliere eise, would have contradicted 
the whole meaning of Ms disciplesMp. There 
were those whom the Master snmmoned to leave 
aU and f oUow hitn, but tMs man was not one of 
them. He was one of ns. For the new Hf e does 
not eonsist in doing new things so mnch as in 
doing old things in a new way. The man was one 
of ns, also, in that he did Ms work henceforth 
nnder conditions similar to those of our own ex- 
perience. For he had the thought of Jesus and 
the love of Mm in Ms heart always, as we have, or 
wish to have, but Jesus himself he saw not, even 
as we see not. 

Thus sent away, the disciple was directed to Ms 
own home. "Beturn to tMne own Jiouse." He was 
to go back to the town where Ms friends lived, to 
the place where he was brought up, and where 
people knew Mm by Ms given name. In that 
place he was to show MmseK a changed man and 
a Christian. 

That was a hard tMng to do. It would have 
been ever so much easier for the man to have 
lived Ms new lif e in Capernaum or in Jericho, or 
in any other place where he was a stranger, than 
in Decapolis, where everybody recognized Mm in 
the street and remembered aU the f oolish and aU 
the evil things that he had ever done. That, how- 
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ever, was not the worst of it— tliat Handicap of a 
misspent lif e, with wMcli iie must enter into Ms 
new Cliristian living at Decapolis. Tlie worst 
tMng was that he must maintain liis new position 
in all the informal and unconventional relation- 
sMps of a familiär and domestic society. For it 
is easy enongh to be good f ormaEy and officially, 
and among those who keep a decent and respect- 
ful distance, and in a pulpit. The new disciple 
must be tested by the commonness of life. He 
must meet his old f riend in the next shop, who has 
known him since he was a school-boy, and who 
will address him in a tone of voice suited to such 
long acquaintance. He must defend himseM 
against sueh blunt attacks and bantering ques- 
tions as he would never encounter among stran- 
gers, of which the minister, set apart by his position, 
is commonly Ignorant. 

Above aU, he must be a Christian in his home, 
where aU restraints would be removed, and con- 
siderations which would otherwise affect him 
would have no weight, and he would feel no 
social Obligation to be other than he reaUy was. 
That is where Christianity is tested. By the daily 
anxieties, the petty cares, the franknesses and in- 
formalities, the manif old trials of patience which 
beset the life which is lived with others, we are 
diseovered. Out of the church, where it is so easy 
to be good, out of society, where it is so easy to 
be pleasant, we return to our own house and we 
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learn by experience wliat manner of task it was 
to wliicli Jesus set tlie new disciple. 

Tlie common task, the nearest duty, it is to this 
tliat we are caEed "by our discipleship. Some 
people are waiting for an opportunity to do a 
deed of spiritnal valor whereby to show th.at they 
are very zealons for tlie Lord Grod of hosts. They 
would be tbe leaders of a ref ormation or a revoln- 
tion. Meanwhile tbe daily duties and tlie bumble 
virtnes go neglected. Wliat tbe Lord wants is 
tbat we nndertake tlie Service whicb lies dosest to 
our band. That is our part. Wben we fulfil tbat 
we do our appointed and expected sbare in'tbe 
work of God. 

Jesus comes to set on foot a social revolution 
wMcb sball overturn tbe migbty empire wbicb in 
bis day dominates all life. He comes to save tbe ■ 
raee. And be undertakes it— bow ? By working 
year af ter year in a carpenter-sbop, making doors 
and Windows for peasants' bouses in a eountry 
village ; and tben by curing sick f olk, most of tbem 
very poor, of tbeir bodily diseases, and preacbing 
on Saturday mornings, as be is. invited, to scanty 
congregations of unlettered and uninfluential peo- 
ple in small towns, and teacbing bis trutb and 
.bis spirit to a little groüp of fisbermen. He knew 
v ery well wba.t tjie fi r rand mea ntjwben belold tbe 
man of Gadara to g^ t" l^i-S own bouse. H e seilt 
bim to do tbat qu iet, unburried, simple, personal^ 
even domes tic Service wbicb be did bim seif:: "^ 
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And tliat is what he wants of us. To take to- 
day's tasks and to-morrow's, — tke transaction of 
business, tke studjdng of lessons, tke care of cliil- 
dren, tke ordering of the lionsehold, the common 
errands along tke common streets, the meeting 
of the daily opportunities of common life,— to do 
these f aithfully, in the Lord's name, trying to do 
them in his spirit and to make them nseful in. his 
Service; this is following the Master's word to 
the disciple. Nothing eise can be so good ; noth- 
ing eise can so satisfy him. 

Thus the man goes to his own house, bearing 
this commission : " SJiow Jioiv great tliings God Jiath 
done unto tJiee." Yon see how personal that is. 
The man may say, "What shall I do, and how 
shall I set about it ? They will ask me a hundred 
questions. They will perplex me daily with dis- 
cussions abont miracles. They will ask me who 
it was that healed me, and what I think about 
him, and what I hold to be the connection between 
him and the Christ f or whom we all are waiting. 
They will vex me with texts and entangle me in 
the nets and traps of controversial theology. "What 
shall I answer 1 " The only thing that Jesus teils 
the man is this : that his message to the men of 
his town is to be f ound in his own experience. He 
is to stand with the healed blind man, who has but 
one reply to all the arguments and objections of 
his adversaries : " One thing I know, that, whereas 
I was blind, now I see." 
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The Word of ours tliat really helps is tliat wMch 
comes out of our own lieart and life. St. Paul 
thanked God that he had been sick, because his 
pain had given him a new opportunity to be help- 
ful. When he spoke to a man who was in tronble, 
his own tronbles gave him words. He helped that 
man becanse the man knew as soon as he began 
to speak that he was one who really knew what 
he was taUdng abont. Jesus did not send this 
new disciple to teach theology, nor to explain the 
Scriptures, nor to preach sermons, nor to do any- 
thing eise f or which he was untrained and unfitted. 
He sent him to teU that which he himself had thor- 
oughly learned by his own experience. He had 
found a friend, and that friend had helped him 
and healed him and made him a new man, and he 
could go to others who needed such a friend and 
show them where to find him. 

That is a part of the meaning of the long sick- 
ness, and the bitter pain, and the disaster and dis- 
appointment, and the darkness of doubt, and the 
shame of sin. These things come into our hves, 
and we are sore perplexed ; we cannot understand 
them. They seem to be great hindrances set across 
our path. We want to do so much, but something 
happens and we seem to be kept from doing any- 
thing. We think sometimes of the Service we 
would render if we were only strong or rieh or 
good. But it may well be that our hard experi- 
ence, instead of incapacitating us for service, is 



52 IN THIS PRESENT WORLD. 

but making us the more ready f or it. This new 
disciple, had Ms lif e gone on like other lives about 
Mm, wonld bave contributed little to tbe better- 
ment of the neigliborliood. Wben disease and tbe 
devil laid hoM upon Mm, it seemed for a time 
as if be were contributing notMng, or worse tban 
notMng. But now be goes back, out of tbat time 
of darkness and distress, and be bas a message 
to Ms fellow-men. Tbat terrible experience was 
really a part of bis apprenticesbip. Tbere be 
learned sympatby and bumibtj'', and man's need 
of God, and God's ministry to man. He came 
back better able to nnderstandtbe temptations and 
infirmities of bis bretMen. At last be bad got tbe 
perspective rigbt, and knew wbat tMngs were of 
importance and wbat were of less importance. 
And espeeially bis grief and misery bad brougbt 
bim close to Jesus Cbrist. He migbt bave lived 
a bundred monotonons and contented years, and 
bave died at tbe end a blind and dnll person wbom 
f ew wonld miss, witb tbe world no better for Ms 
pleasant living in it. Tbe interruption was wortb 
wbüe. Down be went into tbe Valley of tbe black 
sbadow tbat be migbt learn tbe way to be a guide 
to otbers ont of tbe tangled swamps into tbe snn- 
ligbt and tbe vision of tbe blessed MUs of God. 
He knew now wbat tbe psalmist meant wben be 
wrote, "It is good for me tbat I bave been in 
tronble." 
We, too, are fitted in Hke f asMon for tbe better 
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doing of tlie eominon task. Out of weakness and 
Immiliation, like this disciple from the tombs of 
G-adara, we may go in a new way, with a different 
tone in our voice and a different feeling in onr 
lieart, to those who are in need, and can help 
tliem as we never conld before. 

Thus tbe new disciple is set f orth in tbe gospels 
to be our example. He went away into tbe com- 
mon lif e, to serve Christ in the Christian f ulfilment 
of his daily duty. He returned to Ms own house. 
He ministered to his friends and his neighbors, 
not of that which he had merely heard from others, 
nor of that which he had guessed at, but of that 
which he had himself f ound to be true in his own 
esperience. In the spirit of Jesus, and in the light 
of the lessons of his own life, he undertook the 
common task. 
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"What went ye out into tlie wilderness to 
see?" 

They went to see a prophet. There was a man 
there wlio had a message from on Mgli, and tliey 
went out to find him. 

What is a prophet? The word is commonly 
taten to mean a foreteller, whose bnsiness it is to 
read the f ortnne of a nation. It does mean that 
sometimes. Among the writings of the Bible 
prophets there are some predictions, "but not 
many. We miss the purpose of those prophetic 
books by thinking of them as directed wholly, or 
even mainly, toward the future. No men ever 
siDoke or wrote who stood more closely or more 
bravely face to face with the living present than 
the Hebrew prophets. No men were ever busier 
with the pressing needs and the immediate prob- 
lems of their time than they. 

The prophet, in the right sense of that old word, 
is a for-teller or a f orth-teller, rather than a f ore- 
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teller. He is the man who speaks f or Grod. He 
is tlie man wlio utters f orth in living speech tlie 
thouglits that burn within Ms breast. 

Prophecy, that is, in the Bible meaning of it, is 
simply preacMng. The last books of the Old 
Testament are books of sermons. Isaiah and 
Jeremiah, Amos and Hosea, were the great 
preachers of their day. They were the Augus- 
tines, the Chrysostoms, the Bernards, the Savona- 
rolas, the Luthers, the Wesleys, of their age. 
They "were the men who preached such strong, 
brave, outspoken, true, effective sermons that 
people could not forget them. Their messages 
became part of the national literature, and lived 
in the hearts and lives of men, and still Hve. 
When a sermon is remembered two or three thou- 
sand years, we may be sure that it is worth re- 
membering. The ordinary preacher is encouraged 
if his sermon is remembered over Sunday. 

Prophecy is preaching. "When St. Paul said, 
" Despise not prophesyings," he meant " Giveheed 
to sermons." When Jeremy Taylor pleaded for 
"liberty of prophesying," it was free speech he 
wanted. When the people crowded out into the 
Jordan Valley to find John the Baptist, they were 
lookin g for a preacher. 

John the Baptist was a great preacher. His 
sermons stirred all the land he lived in. Even the 
Pharisees went out to hear him. The banks of 
Jordan were filled with eager congregations, who 



56 IN TmS PRESENT WORLD. 

had come, not to hear tlie music, but to listen to 
a man wlio spoke the words of God. After tlie 
sermon people came np to the preaclier and asked 
him to teil them wliat to do. So tliat we may loe 
sure tliat tlie sermon was a good one. After some 
sermons people go away saying, " That was very 
good ; " after others they go away saying to them- 
selves, "Am I very good?" 

John the Baptist was a notable preacher, who 
preached even bef ore the king, and told the same 
homely truth npon that occasion which he was 
wont to teil, only a little homelier than nsnal and 
plainer. He not only preached before the king, 
bnt he preached to him and at him, so that f or the 
first time in his life the king heard a real sermon. 
The soldiers went to hear him, and the shop- 
keepers, and the common people out of the streets. 
His congregations, so far as we can get sight of 
them at this far distance, were made up altogether 
of men. Women, it is likely, did not care mnch 
f or him — thongh I do not connt this to his credit. 

But all the sermons have long since come to an 
end ; the last congregation of the prophet of the 
Jordan has gone home — yes, to its long home — 
these centuries and centuries ago. The words 
were spoken into the air, and were meant to serve 
a present and immediate purpose. They were in- 
tended simply f or the sinners into whose eyes the 
preacher looked. He would have been amazed out 
of measure had some prophet of the future told 
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Mm tliat we liere, in a country then unheard of 
and in a year wMcli would liave seemed as remote 
as tlie day of jndgment, would be thinMng about 
him, and that he would be preacbing Ms sermons 
over again to us. John the Baptist had no notes ; 
he never wrote Ms sermons; they were never 
printed. Fragments of them, strong sentences 
wMch Struck the hearts of the hearers with an 
impact which made it impossible to forget them, 
remain in the pages of the gospels, but nothing 
more. The one sermon of the Baptist's wMch has 
been recorded at any length is the sermon of Ms 
life. 

No sermon is so persuasive as the sermon of a 
man's life. It is the man himself that counts. 
Francis of Assisi says one day to a young brother 
in the monastery, " My son, let us go down into the 
town and preaeh." So they go down into the town, 
the old man and the youth together, and walk 
about from street to street, turning nowthis corner 
and now that, and at last setting their faces to- 
ward the monastery again. And the young man 
says, "Father, when shaU we begin to preach?" 
And Francis answers, " Son, we have been preach- 
ing all the time." 

The greatest preacher of our generation, whose 
face in bronze looks down from these waUs upon 
the men of the College which he loved, and whose 
preaching in this pulpit is one of the memories 
wMch consecrate tMs chapel, said that there are 
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two elements in every sermon— truth. and person- 
ality, ttie message and the man. Often we f orget 
the message, but we remember the man. In tlie 
sermons wMcli every one of ns is preaching every 
day, w]ieth.er we will or not, for Grod or against 
Mm, what we say connts for a great deal, no 
doubt, but what we are connts for a great deal 
more. 

It was worth while to make a jonrney into the 
wilderness, because at the end of the jonrney there 
was a trne man ; there was a prophet sent f rom 
God. John the Baptist's sermons, as mnch of 
them as has snrvived, can all be written on one 
side of a sheet of paper. The best sermon that 
he preached was the silent sermon of his own lif e. 

One of the lessons of that sermon is the dnty 
and the privüege of belonging, as he did, to the 
noble army of helpers. 

There are plenty of people who are indiff erently 
good, but who are doing next to nothing to make 
anybody eise good. This, it is trne, is much better 
than to be actively bad, bnt it is very far from 
being an ideal way of living, and it cannot prop- 
erly be called Christian. For to be a Christian 
means to hve in the spirit of Jesus and to f oUow 
his example. And he never hved like that. To 
love our brethren, to be concerned for their best 
welEare, to minister rather than to be ministered 
nnto, every day to be doing something for some- 
body eise, to go about doing good— this is what 
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it means to live as lie did ; tMs is wliat it is to be 
a Christiaii. To be a Christian and to be a h.elper 
ouglit to mean the same tMng. 

John the Baptist sets ns a good example. 
Things were in a bad way in the world into 
which he looked, and he took the task of setting 
them right, so f ar as he was able, as the natural 
occTipation of a good Citizen. The motto of many 
excellent persons is that which was written over 
the abbey door in Eabelais : " Fait ce que voiü- 
dras"— " Do whatever yon please." So long as they 
are not personally molested, they are content to 
let their brother do what mischief he sees fit. So 
long as there is no probabüity of the establishment 
of a saloon next door to their own house, they 
will not tronble themselves abont the problem of 
strong drink. 

We are reaping the fruits of that harvest in 
many of our great cities. Evil grows because so 
f ew people seem to care. 

John the Baptist could not understand that at- 
titude of mind. Out he eame from the deserts, 
where he had commnned with God, and called men 
to repentance. He set himself against oppression 
and unrighteonsness, even when the sinner sat 
npon a throne. He died, it is true, by being pnt 
to death in a dungeon. That is not an encourag- 
ing detail. But he did his work, The world has 
been better f or it ever sinee. We are helped to- 
day by the Hf e which that brave man lived, who 
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coiüd not be content to let tlie bad world go on in 
its own way, nnwarned. 

We are divided into two great companies, ac- 
cording as we represent the active or the passive 
conjngation of the verb " to belp." Tlie division, 
it is trne, is not a sharp nor exclusive one. Every 
one of US belongs on botb sides of that line of 
demarcation. Not one of ns, I snppose, but is 
belpf ul in some way to somebody ; and not one 
of US but needs help, craves help, and gets help 
every day. The division, however, is a true one. 
In different lives the emphasis differs : some can 
be called the helpers, and some the helped ; some, 
f or the most part, lead and influence others ; some 
are, f or the most part, led and influeneed by others. 
St. John the Baptist was very high up in the noble 
Order of helpers. 

Thus he preaches a sermon which we all need 
to hear. We cannot stand long looking into the 
face of this helpful man without desiring, as the 
men did who heard him, to do something. We, 
too, want to help somebody. We begin to ask 
ourselves, " Am I uplifting, influencing, helping, 
pushing the world on ? Or am I one who must 
be influeneed, led, persuaded, uplifted, pulled 
along?" 

St. John the Baptist is also an example for us, 
and preaches still, in the f act that he was a man 
of clear, strong, and deflnite convictions. What 
he uttered forth came straight out of his true 
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heart. No man can convince anotlier miless lie is 
thorougMy convinced himself . Let a man plant 
Mmself stontly npon his own genuine convictions 
and lie may persuade tlie planet. If we wonld 
convert anybody, we will not begin by learning 
otlier people's argmnents by heart. That would 
be like David in Saul's armor. It may be very 
good armor, bnt it does not fit ns. David got 
along a great deal better witb tbe smooth stones 
from the üttle brook and with the sling which. be 
knew bow to nse. Sani conld bave done nothing 
with that bomely weapon; he would have quite 
missed the huge Phüistine target. And David 
eould have won no fight with Saul's sharp sword ; 
bis own head would most certainly have been out 
off with it. 

He comes off best in argument, he fights error 
and evil most victoriously, who is content to be 
his simple seif, and who is therefore the most 
genuine, the least conventional, the most honest. 
The only position which we can hold against 
attack is that in which we thoroughly believe 
ourselves. That is the only truth to whose ac- 
ceptance we can persuade our neighbor. 

Listen to this brave man as he speaks f or God. 
Not another voice chords with his among all the 
preachers of his day. Compare him with the 
populär rabbis. Here is one who belongs to no 
party. AU the eeclesiastical conventionalities of 
his time he sets aside. He speaks straight out the 
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piain thouglits tliat are in Mm in wiiatsoever piain 
words God gives Mm. 

Tlie religions teachers of Ms people liave gone 
on year after year saying, Rabbi TMs said tMs, 
and Rabbi That said tbat. Here is one wlio 
qnotes no rabbis. That is wby tbe crowds go out 
to hear Mm, and men ciy, " WTiat shall we do ? " 
That is bow be is able to convince and convert. 

That is what we mnst do if we wonld be of help. 
We mnst know what we believe and why we be- 
lieve it ; we mnst be sure of that. And then we 
mnst speak, as he did, jnst what we honestly be- 
lieve, jnst what we genninely feel, and not a 
syllable besides. 

We may take, also, another lesson from the 
sermon of the prophet's lif e. He was one of the 
helpers. That is the first fine thing abont Mm. 
And he helped beeanse he went abont it in such 
a straightforward, natural, frank, and honest fash- 
ion ; that is the second lesson from Ms good ex- 
ample. Notice, now, how lowly he was in Ms own 
eyes, taking no thought for Mmself. 

The helper is continually tempted to be acutely 
conscious of Ms own helpfulness. The danger of 
the man with strong convictions is that he may 
pride Mmself upon them and despise the weak. 
The self-made man, it is quaintly said, of ten wor- 
sMps Ms maker. Thns there are people of strong 
convictions who faü to be helpful beeanse they 
are so disagreeable. 



ST. JOHN THE PROPHET. 63 

Here we touch the real heart of tlie greatness 
of St. John the prophet. He resisted this perilous 
temptation. He cared for nothing for himself. 
It is plain to all attentive readers of the gospels 
that the victory over this hard temptation is one 
of the Chief facts in our Lord's ideal of a man. 
He that saveth his lif e makes hut a dismal f ailure 
of it, while he who does other than that, he that 
loseth his life, he flnds it and is a man, Christ 
says. And St. John of the Jordan was jnst that 
kind of a man. 

How anxious he was ahout his message, and 
about nothing eise ! " "Who are you ? " they ques- 
tioned, willing to take him for leader and Messiah 
if he wonld bnt say the word. " I am a voice," he 
answered. " I am the proelaimer of a message. 
I? I am nothing! I am hut the bringer of my 
Master's errand. Listen ! Here it is ! " He 
would take nothing for himself. 

By and by, when the new Teaeher comes, how 
giadly does the preacher go into the background ! 
" This is he of whom I spoke— he who is before 
me, the strings of whose shoes I am not worthy 
to unloose. Behold him ! " he eries to his disciples. 
" Leave me ; f oUow him. He must increase ; I 
mnst decrease." That was what he wanted. 
There is nothing in the life of St. John more nota- 
ble than that. 

"Not my good, but mybrother's good; not my 
glory, but my Master's glory." That was the 
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motto of St. John tlie propliet. That was tiie 
great text to tlie sermon of liis lif e. 

It is a traditio]! of this piüpit that every year 
upon this Sunday in Advent, wlien collect and 
epistle and gospel have to do witli the work of the 
ministry, there should be preached a sermon upon 
the call of God to men to-day for that great Ser- 
vice. I have had that in my mind aU the way 
throngh. I have been trying to show, by the ex- 
ample of St. John, what a man of strength and 
courage and high devotion can do for the glory 
of God and the betterment of men in the life of 
the ministry. 

The Christian minister to-day is taMng again Ms 
old place as leader ; not by stress of triumphant 
logic demonstrating an apostolical succession, 
but rather by actual word and deed and Hf e real- 
izing his relation to the apostles in the Community 
in which he lives. He is the leader because he is 
the man who leads. People are wonderfully re- 
ceptive to the proposition of consecrated Christian 
leadership. They want to be told what they can 
do for the good of the neighborhood. Whenever 
the man appears who is a captain in the army of 
the helpers, and speaks his honest connsel, and 
declares his genuine conviction, seeking nothing 
for himself except the privüege of doing good, he 
finds a welcome. 

God wants men to-day who can give their lives 
to jnst that service, who will ask themselves, as 
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tliey come out from their apprenticesMp in the 
College and nndertake tlieir part in the world's 
work, "Wliere can I be most and do most?" 
and who will answer, "Here, in tlie ministry of 
Christ." It is worth considering. For some 
man who hears me to-day it may be the supreme 
opportnnity; to tnrn away may be to make the 
great refnsal. 



MINISTERS OF CHRIST. 

" Let a man so accoimt of us, as of tlie minis- 
ters of Christ." 

In tlie churclL at Corinth tlie people criticized 
tlie minister. Even St. Paul did not altogether 
please tliem. It has ever since been a source of 
satisfaction and comfort to th.e clergy, in times 
of parocMal disagreement, to remember that the 
CorintMans did not besitate to say of tbe great-, 
est of tbe apostles tbat bis letters, indeed, were 
weigbty and powerful, but tbat bis bodily pres- 
ence was weak, and tbat bis speecb was con- 
temptible. 

St. Panl declared tbat be did not mind it. He 
accounted it a smaU tbing^ be said, to be jndged 
by tbem or by any otber men ; be looked to tbe 
just judgment of tbe Lord. His freqnent refer- 
ences to tbe matter, bowever, sbow tbat be reaUy 
cared. It burt bim, as it must burt any man, to 
be disKked and misunderstood. Accordingly, be 
writes about it to tbe Corintbians, and is at pains 

66 
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to def end "himseK agamst some of their criticisms. 
And just here, wliere tliese words are written, he 
tries to give them a true Standard by wliicli they 
may rigMly jndge Imn and likewise all other 
ministers of Grod : '' Let a man so aecount of ns, 
as of tlie ministers of Christ." 

St. Paul knew tliat it matters mnch wliat the 
people think abont tbe minister. It affects tbem 
in their relation to bis ministry, making tbem 
receptive less or more to its inflnence. And it 
affects bim. For tbeir sake, and for bis also, St. 
Panl feit it to be important tbat tbe Cbristian 
cbureb sbonld bave a rigbt conception of tbe pui'- 
pose and tbe work of tbe Cbristian minister. 

Tbat tbe priest bas mncb to do witb tbe cbar- 
acter of tbe parisb is evident enougb. Tbe peace 
of tbe parisb depends upon bim, and its spiritual 
prosperity is largely determined by bim. Wben 
a new minister is called, one of tbe petitions of 
tbe Lord's Prayer is answered— not always in tbe 
affirmative ; tbe Coming of tbe kingdom of God 
in tbat parisb waits npon tbe pastor. On tbe 
otber band, it is equally true, and not so fre- 
quently considered, tbat tbe parisb influences tbe 
minister. 

It is sometimes said tbat every country bas just 
tbe government wbicb it deserves. Tbe statement 
is not quite so true of parisbes. Tet it is certain 
tbat a worldly parisb wül in course of tüne alter 
tbe point of view of tbe parisb priest. He may, 
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by reason of tlie greater need, grow more streng 
and Stern in liis preacliing, like tlie old propliets. 
It is piain, liowever, that lie will be terribly 
tempted to set Ms face in tbe other direction ; to 
say that wMch he tMnks will please ; to modify 
the bard words of tbe message witb wbicb be was 
intriisted, tbat tbey may enter more gently into 
tbe polite ears of bis people ; and somebow to bring 
bis faitb and tbeir amnsed nnfaitb into social 
agreement. Tbat bas sometimes been tbe result. 
Tbe parson bas become as worldly as tbe congre- 
gation. Fortunately, it is as often true tbat tbe 
parisb wbicb expects mncb gets mucb, Every 
Cbristian minister knows by blessed experience 
tbe belp and strengtb tbat come from tbe eon- 
fldence of tbe people. He is not balf as good as 
tbey tbink, but be wants to be. He goes abont 
among tbem, and is asbamed to find bimself so 
far below not only tbeir ideal of bim, but tbeir 
own example. He prays tbat be may better de- 
serve tbeir reverence and tbeir love. 

Tbus it is important tbat tbe people bave a 
rigbt and bigb conception of tbe Cbristian minis- 
try. Great as is tbe effect of sncb a conception 
lipon tbe pastor in tbe midst of bis work, it bas 
even more to do witb bis initial cboice. It largely 
determines tbe kind of men wbo offer tbemselves 
f or Ordination. If tbe priest's work is eonsidered 
to be commonplace and easy ; if it is tbongbt to 
consist of routine and dull reading, of tbe com- 
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Position of sermons in whicli tliere is more of 
literatnre tlian of religion, and which come out 
of the educated mind ratlier than ont of tlie con- 
secrated heart, and of the condnct of beantiful 
serAäces, with flowers and fine attirej if it is 
thongM of as a life lived pleasantly apart from 
the heavy "bnrdens, the imperions alternatives, the 
coarse tasks, the nncertainties, and the stern re- 
sponsibilities which beset the generality of men — 
then they will naturaUy seek to get into it who 
are fit for nothing eise. Let the yonng men of 
qnick wit and enterprise and energy beeome law- 
yers and physicians and engineers and merchants, 
and ont of the dull feKows at the other end of 
the class select the parsons. But if the priest is 
caUed of God and foRows in the steps of Jesus 
Christ; if he comes, not to be ministered unto, 
but to minister and to give his life for the good 
of the Community ; if he is really — as he used to 
be ealled — the " parson," the person of the place, 
so that he belongs, not to the passive and patient, 
but to the aggressive and progressive Company 
of the host of G-od, and is the leader of the people's 
better life ; if his Master's words are in his heart, 
"As my Father hath sent me, even so send I 
you " ; if the world waits for him, that he may 
undertake, in the light of the face of Jesus Christ, 
to solve the serious problems of his generation 
—then will an altogether diflerent man be seen 
Coming up out of the congregation to the pulpit 
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and th.e altar. Por it is true, by wai-raut of many 
large vokimes of history, tliat the task determiiies 
tlie man. Wlien the opportunity is great, wlieu 
tlie bnrden is big as a giant's load, "when the task 
is grievous, when the right is in retreat, then the 
man appears, Coming, like David, from the most 
nnexpected places ; and the Lord's work goes on. 

It is Said by philosophers who pnt scant con- 
Mence in our enthusiastic schemes for social 
betterment that our millennium will prove to be 
impossible, because it makes no place for the 
incentive of gain. Men, they say, must be re- 
warded; they must be given money and stone 
houses, and must have their names in the news- 
papers. Without these substantial invitations 
they will dwell at ease. But in the name of 
human nature, in the name of the sons of men, 
who are Grod's sons also, we deny it. The open 
opportunity, the recognized relation between the 
stout arm and the heavy bürden, the joy of effort, 
offer an eternal attraction, The reeords of the 
heroes and the martyrs prove it. Against the 
incentive of gain we set the spirit of Service. It 
is the hope of the muiistry. 

Accordingly, St. Paul, speaking for himself and 
his companions, asks that they be thought of as 
the ministers of Christ. And it is of much im- 
portance to the minister himself, and to the 
people, whose Ideals of the ministry tend so 
strongly to shape themselves in the life of their 
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nünister, and to all strong young souls wlio are 
considering to-day how they may best employ 
their strengtli, tliat the name be understood. 

I take only tlie two ideas which are obviously 
snggested by tbe phrase itseK. 

The first of these is tbat tlie Christian minister 
comes npon a mission of ministry. It is his par- 
ticular business to make the world better. We 
are aU, indeed, charged with the same dnty, bnt 
the minister has nothing eise to do. Other peo- 
ple have their livelihood to earn and must spend 
mnch time in occnpations whose relation to the 
kingdom of God seems more or less remote. The 
minister is snpported by his people that he may 
be free to devote his whole time and energy and 
thought to the weif are of the neighborhood. They 
look after him in order that he may look after 
them. 

Thus the condition of the Community is npon 
his conseience. He mnst make him seif acqnainted 
with it, so that he knows its needs and its possi- 
bilities. It must lie bef ore him like a campaign 
map, Avith the position and the strength of the 
f orces of the enemy plainly marked npon it. AH 
that concerns its weif re, whether of soul or mind 
or body, belongs to his department. The street 
as well as the sanctuary, the polls as weU. as the 
pulpit, the shop as well as the pew— these are 
within his province ; and the whole week is his. 

The idea that any part of human lif e is secular, 
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SO that religion lias no business in it, or that tlie 
work of the Christian minister lias to do with 
heaven ratlier than with earth, is denied by every 
day of the lif e of Jesus Christ, and sets at nanght 
the prayer that he taught ns— that God's will may 
be done, even as it is in heaven, here and now. 

The worth of the sermon is to be measnred, not 
by the attention with which it is heard, bnt by 
the effect which it has upon the aspiration of the 
neighborhood. The service is to be estimated, 
like the public road, as a means of aecess whereby 
Grod and the soul meet. The Industries of the 
parish, its various societies, are to be its hands, 
reaching out in help and welcome to the Com- 
munity. At the heart of it, allied with all good 
causes, set against the devil, forever translating 
opportunity into benediction, is the Christian 
minister. Into the midst of the manif old sorrows 
of men he comes with comf ort. He teaches the 
weak how to be strong. It is true of him, as it 
was of his Master, — and the f act is the credential of 
his mission, — that by his word ''the blind receive 
their sight, and the lame walk, the lepers are 
cleansed, and the deaf hear, the dead are raised 
up, and the poor have the gospel preached to 
them." The deep clefts which run across the sur- 
face of Society, dividing between the palace and 
the tenement, between the privileged and the un- 
privileged, between the master and the man, he 
of an men is in the best position to fill up or 
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bridge. He is the apostle of brotherJiiood and tJh.e 
herald of the kingdom of heaven. 

And all tMs in the name of Jesus Clirist. That 
is tlie other essential element in tlie right concep- 
tion of tlie Christian ministry. It is the ministry 
of Christ. 

The spirit of Service is taking possession of So- 
ciety. Seljlshness is no longer respectable. To 
be interested in the nplifting of the Community, 
and in some measure to be assisting in that per- 
pendicular task, is accounted both a natural and 
a necessary part of life by an increasing number 
of good people. The time has gone by when 
Society, like the priest in the parable, could 
quietly and with a contented conscience take the 
other side of the road. People are busy upon the 
errands of ministry. 

What is wanted now is that this ministry shaU. 
be undertaken in a right spü-it, in the spirit of 
Jesus Christ, 

PhHanthropy at present is intent upon two 
kinds of problems : those which eoncern the body, 
and those which eoncern the mind. Some say 
that the thing to do is to change men's surround- 
ings ; to put them into a clean neighborhood, and 
give them better homes and better wages, and 
see that they are f ed and clad ; and that is indeed 
of very great importance. Others say that people 
must be taught ; they must have their minds im- 
proved j they must be made responsive to a wider 
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ränge of aspirations and ideas ; they must be in- 
terested in more tliings that are worth wliile; 
they mnst learn the precepts of a higlier morality. 
That too is tremendously important. But wh.en 
all this is nndertaken, wlien we are busiest with 
our Problems in etMcs and cur problems in phil- 
anthropy, tte Ckristian minister Stands np to say 
that we have not yet got sigbt of tbe real tliing. 
We have not tonched the man. The body is not 
the man,- the mind is not the man. "Whoever 
wonld find him mnst address the heart. When 
the man's affections change the man is changed 
indeed. He mnst be born again in order to enter 
the new life. Carpets and curtains make some 
difference, and the ten commandments make 
more difference ; but that whieh is essential is the 
Spiritual Impulse of religion. The supreme thing 
is not a new coat, nor even a new thought, but a 
new heai't. And God alone can give that, through 
Jesus Christ. 

This, then, is the Christian minister's contribu- 
tion to the work of social betterment. He may 
be a Student of social questions, so that he may 
be able to discuss the propositions of reformers. 
He may organize a parish upon such social lines, 
with such a zeal for social Service and such im- 
mediate opportunities of personal ministry that 
he may himseK be a reformer. He may take his 
part in the improvement of the town, in the abo- 
lition of the slums, in the settlement of the mis- 
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understandings of the master and tlie man. Let 
Mm, by all means, do these things if he can, if he 
has the knowledge, and the task invltes him. But 
Ms nearest duty, Ms own especial mission, Ms 
Mghest work, the thing that he is sent to do, the 
thing he onght to live f or, is to realize in MmseK 
and in Ms people the spirit of the Lord Jesus 
CMist. He is to uphold in tMs noisy world the 
Spiritual side of lif e. He is to he a man of prayer. 
He is to keep close to Ms Master. 

The Christian mimster is the mimster of Christ. 
To make Christ real to men, to briug them into 
acquaintance and fratermty with Mm, to make 
them know him so that they will love Mm, and to 
make them love him so that they will shape their 
lives after the pattern of Ms life— that is Ms pur- 
pose ; that is what he is f or. No other influence 
will avaü to do men lasting good. They must he 
helped at heart. Jesus CMist alone is the refuge 
in sorrow, the strength in temptation, the way, 
the truth, and the Hf e, the Saviour of society. To 
be Ms faithful minister is the Mghest, the most 
usef ul, the most responsible, the most blessed hf e 
that any man can live. 



•FEATERNAL RELIGION. 

" He first flndetli Ms own brother Simon." 
He had received a blessing. He had learned a 
wonderfnl new lesson in tlie book of life. You 
kno w who Andrew was. He was a religious flsber- 
man. FisMng is a meditative oecupation ; it is an 
exercise in tbe art of patient waiting. Andrew 
bad time to tbink. He was a piain man, not a 
scbolar, not accustomed to society, not rieh, and 
witb but smaU confidence in bis own ability ; but 
be bad done a deal of quiet tbinking. Day by day 
and nigbt by nigbt, between tbe water and tbe 
sky, be bad pondered tbe eternal problems, and 
bad discnssed tbem witb otber flsberfolk, bis 
bretbren and acqnaintance. 

Tbns it was tbat be came into tbe presenee of 
Jesus Cbrist, and knew bim wben be saw bim. 
For blessings do not faU down by bappy cbance 
ont of tbe sky, but grow in tbe common ground 
from seeds of our own planting. Tbey depend 
upon our own readiness to receive tbem, and tbat 
76 
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depends ■upon tlie way in wMch. we met tlie op- 
portunities of the day bef ore yesterday and of the 
day "bef ore tliat ; so that it is possible to trace cur 
ricliest blessings back and back until we see bow 
they were related long ago to tbe doing of some 
bumble dnty. That we did, and tbis and tbat and 
tbe otber f ollowed in conseqnenee, like tbe web of 
Andrew's net, and tbus we gained a friend or 
learned a trutb, and tbe wbole purpose and mean- 
ing and direction of our life was altered and 
deepened. 

Tbat was wbat made Andrew different from 
many otber men. Tbey looked, as be did, into tbe 
face of Jesus Cbrist and beard bim speak, bnt 
tbey did not reeognize bim, and tbey went abont 
tbeir business unbeeding and nnbelped. But 
Andrew saw bim, and immediately tbe experi- 
ences of tbe past, tbe long tbongbts wbile tbe saü 
flopped against tbe mast and tbe net bnng empty 
by tbe boat's side, tbe eager talk witb Jobn and 
James and Peter over tbings wortb discussing, 
tbe prayers and aspirations of all tbe years of 
Andrew's bfe, interpreted tbe Master's words. 
Tbe fisberman knew wbat be meant. Here at 
last tbe Saint, tbe propbet, tbe spiritual bero of 
bis dreams, stood in flesb-and-blood reality bef ore 
bim. Andrew conld not mistake bim; be bad 
been looking for bim all bis life. 

Wbat I want, bowever, to empbasize espeeiaUy 
is tbat wbicb f ollowed. Tbe blessing comes, tbe 
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light shines, tlie hand of tlie new friend meets his 
hand : Andrew has f ound the Christ. Wliat does 
te do tlien? At once tliere is presented to Mm 
the everlasting alternative between the personal 
and the fraternal element in religion. Shall he 
come to Christ and be content ? Shall he f ollow 
him, and aecept his gracious invitation to his 
honse, and sit there at his f eet attending to his 
blessed words, with his heart warm and his eyes 
beholding heaven open, and stay there satisfled! 
Shall that be the end of it? Or shaU he share 
the blessing ? ShaU he go and find his brother ? 

It is an alternative which rnns a line of Spirit- 
ual division throngh society. It divides between 
the passive and the active— between those who 
are contribnting to the general welfare and those 
who are eontributing nothing. 

All the privileged people who are content simply 
to enjoy their abundant blessings belong on the 
wrong side. They are richer than their neighbors, 
— some of them in the possession of money, some 
in eultnre, taste, edueation, gifts of leadership, 
some in leisure, some in the wealth of happiness, 
— and they are sitting down in satisfied seclusion 
and devontly thanking God that they are differ- 
ent from other people. Their pleasant houses, 
their books and pictures, the gentle influences of 
their sheltered lives, are for themselves. They 
are Grod's stewards, holding these privileges in 
trust for him, charged by him to minister to their 
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neiglibors, and miaistering instead to tlieir own 
pleasure. They have taken God's money and put 
it to th.eir own acconnt. And God says to tliem 
as he Said to tlie privileged people of a former 
titne who were in the same offense, "You only 
have I known of all the f amilies of the earth: 
theref ore I will pnnish yon f or all your iniquities." 
Let them bring their lives to the test of compari- 
son with the ideal lif e : can they imagiae Jesus 
Christ living as they do ? 

Some of them are accounted Christian people. 
They are diligent and devout attendants at the 
Services of the Christian church, and enjoy them, 
and get unfeigned satisfaction and spiritual up- 
lif t from them j they delight in prayer, and are 
Seen kneeling in still sanctuaries in the conscious 
presence of Grod. Religion means a gTeat deal to 
them and fiUs a great space in their lives. They 
are good people, kindly and patient and pure- 
minded and honest ; but they stand, nevertheless, 
on the wrong side of the division Hne. Theirs is 
an incomplete religion. It is fine and true and 
worthy of the approbation of men and God— as 
far as it goes, but it does not go far enough. 
They are Christian Epicureans, with theü* senses 
and their minds and their hearts open to aU high 
experience, but with the emphasis of their lives 
set upon the receptive side. They reverse the 
saying of the Master when he deelared that he 
came not to be ministered unto, but to minister. 
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They are Cliristians individually, but not frater- 
nally. They lack the supreme and saving element 
of Service: tliey are content to be Cliristians all 
alone; ttey are doing nothing to make tlieir 
neigkbors Chiistian. They are oceupied in the 
task of saving their own lives, forgetting the 
great word that only he who loses his lif e, who 
puts seif last and serves his neighbor first, shall 
save it. 

Peter and James and John are with the Master 
on the Transflguration Hül. Heaven opens, and 
wis§ and holy men of old meet with them; the 
restless, hurrying, nnspiritnal world, füll of dis- 
traction and temptation, füll of hindrance and 
hostihtyj is beneath them, hidden from their 
sight ; and Jesus is beside them, and God speaks. 
It is a blessed place. They want to stay. They 
want to have that celestial moment last forever. 
They would buüd houses on that heavenly hilltop 
and hve there. But you know what happens. 
Jesus takes them straight down out of the place 
of Vision into the world of need and Service. The 
glory and the blessing and the sight of heaven's 
gate are not to stand alone and make the sum and 
goal of lif e ; the men, with hearts enkindled and 
f aith strengthened, are to go back to the common 
task. They are to take up again the work of 
ministry. They have been brought close to God j 
now they are to go and find their brother and 
bring him. 
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So again at the great f east of Pentecost. Th.ere 
are the f aithful people, tlie lifctle flock of true dis- 
ciples, inet in the npper room, and the Holy Spirit 
comes. Grod is audibly and visibly and blessedly 
manifest among them. What a place to stay in ! 
What a time f or contemplation and devout delight 
and sweet content, for kneeling upon bended 
knees, with folded hands and shnt eyes and hearts 
uplif ted ! Bnt you know that immediately they 
went downstairs into the street. That is one of 
the most remarkable of all the extraordinary 
happenings of that great day. There is no atten- 
tion given to it in the record ; it is taken quite 
as a matter of conrse, and is chronicled without 
adjective or adverb or syllable of comment. Bnt 
think of it ! They left it all — the rushing, mighty 
wind, the tongnes of fire, the revealed presence of 
the Bternal — and went down into the common 
dayhght of the public street, went down to where 
the erowd stood at the door, and preached. That, 
you see, completed that religious experience. It 
conformed the day to God's ideal of a Christian 
day. The passive was translated into the active ; 
they who had been ministered nnto began to 
minister ; they to whom God had given gave in 
turn ; the vision was f ollowed by the task. The 
first motion, the first thonght, of these good 
people was to share this wonderful new blessing 
with somebody eise. 

The alternative between the personal and the 
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fraternal emphasis in the religious life is put into 
tlie f ewest words in the acconnt of the man whom 
Jesus Christ had healed, and who desired, the 
record says, that he might be with him ; bnt Jesus 
sent him away, telling him to go home and teach 
his friends and his neighbors the great new truth 
and life that filled his heart. He wanted to be 
with him ; it was the most natural wish in the 
World. In every Christian Century and eonntry 
it has sent men and women into monasteries. In 
every Christian congregation it is the strong desire 
of some sincerely religions sonls. Bnt it cannot 
be granted ; it cannot be permitted to be the whole 
of life. Jesus sent the man away ; he was always 
sending men away, that they might teach what 
they had learned. 

You see how this belongs to Andrew's story. 
The new disciple does not hesitate ; he first finds 
his brother. He cannot rest tili he has told the 
news. That, you know, is what the gospel means ; 
the word means news— good news. Andrew can- 
not keep it to himself ; he hurries out and finds 
his brother. 

They who are good Christians are trying to 
foUow that example, and to live the fraternal 
Christian üfe. 

These people are not content to be contented, 
They have found the Christ themselves and have 
given him their hearts, and in testitnony of their 
love they would bring others to him. Jesus 
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Christ is very real to tliem, and very precious. 
He has saved them, and they know tliat he can 
save their lorethren. What shall a man do in a 
neighborhood of siek people, when he has f ound 
a physician who has treated him for the same 
malady from which they snffer, and has made 
him well ? ShaU he give thanks for his own re- 
covery, and sit down serenely to the enjoyment 
of his own health? The good Christian cannot 
understand that attitude of mind. No, he says ; 
the man, if he f eels any real gratitnde, if he has 
any brotherly love in him, mnst go into the street 
and iato the houses of his neighbors, that he may 
teU them what has been done for his body; he 
may not rest untD. he has disclosed his saving 
secret. 

Is it not the Christian spirit? In a world 
stricken with the malady of sin, where the sick at 
heart seek now this physician and now that, and 
get no good, is it not the Christian thing to do as 
Andrew did? 

Andrew was a layman. It is likely that his 
Word had greater power by reason of the infor- 
mality of his position. He wore no nniform, spoke 
in no professional voiee, stood in no high pnlpit, 
had no ecclesiastical ends to serve ; he was just a 
plaiQ, every-day bnsiness man, like his neighbors. 
They knew him well. Why, they ha,d been flsh- 
ing with him. tiine and time again. There was no 
Separation between him and them. 
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The layman lias an opportunity which. tlie 
clergyman would like to have, but for wliicli 
commonly lie seeks in vain — the opportunity in 
a natural way, as man witli man, unconvention- 
ally, with. no sort of reservation, to speak of tke 
everlasting realities. Men are interested— how 
can tliey live in this world of birth and death and 
not be interested ?— in the great problems of tbe 
race, in the truths that tonch the soul. But when 
the parson comes, unless they already know him 
very well, they look the other way. Certain it 
is that the woiid will never be saved by the un- 
assisted ministrations of the ministry. The king- 
dom of heaven will wait a long time if it tarries 
tül the parsons get the gates open. "What we 
want is men like Andrew, and many of them, 
filLed with the spirit of Service, earnestly desirous 
to share with others the peace and spiritual joy 
and strength which they have found, on the alert 
to speak a word in season. 

See how directly Andrew speaks. He wastes 
no words, he studies no Strategie methods of ap- 
proach, he has no preface of apology. Straight 
he goes, and looks his brother in the face, and 
teils the thought that stirs his heart. We are in 
danger of getting the notion that people must 
somehow be amused into the kingdom of heaven. 
They must be brought into the church by the side 
door of the parish house. First the gymnasium, 
and then the club, and then the Sunday evening 
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lecture and tlie Simday morning music, and by 
and by tbe fönt and tbe altar ; tbese are the stages 
of tbe new road ont of darkness into light. And 
it is true, indeed, tbat religion bas a vital relation 
to every pbase of lif e, and tbat tbe Cbristian ongbt 
to be sympatbetically interested in every wbole- 
some interest of man, and tbat be wbo would take 
up Andrew's commission to catcb men must nse 
sucb bait as serves bis purpose. 

But it mnst not be f orgotten tbat tbe supreme 
tbing is tbe allegiance of tbe soul to tbe Lord Jesus 
Cbrist. Tbat is wbat we want. Tbe attractions, 
tbe organizations, tbe varied industries of parisb 
lif e, are of value in proportion as tbey minister 
to tbat. Tbe progress of religion can no more 
be measnred by tbe size of tbe congregation tban 
a political election can be determined by tbe ap- 
plause of an andience. Tbe only fisb tbat Andrew 
connted were tbe fisb tbat be cangbt. 

And wben it comes to winning men, tbe word 
tbat really teils is tbe straigbt word, spoken 
plainly, directly, bluntly, if yon will, but in aU 
bonesty and to tbe point, witbout subterfuge or 
besitation. It is a mistake to tbink tbat men and 
women do not like to be spoken to in a natural 
tone of voice and in tbe language of tbe common 
day lipon tbe subject of religion. 

Andrew was no tbeologian. He was no better 
qualified by education, by position, by cbaracter, 
or by experience to be a religious teaeber tban 
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we are. He was not nearly so well qualified as 
some of iis. We must not imagine, because we 
write tlie title " saint " bef ore Ms name, tbat lie 
was different from us. He was quite of onr own 
kind, an imperfect Christian, having ideals, bnt 
seeing them afar off througb a telescope, liable, 
like ns, to be defeated by temptation, apt to be 
perplexed wben people asked Mm qnestions. All 
that lie attempts to do wben be finds Ms brotber 
is to bring bim into tbe presence of tbe snpreme 
Teacber. He Stands in tbe vestibnle ratber tban 
in tbe pnlpit of tbe cburcb, and does an usber's 
work. '^ Come," be says, " tbat be wbo bas belped 
me may belp you also." Is tbere any CMistian 
wbo cannot do as mncb as tbat ? Is it so bard 
to say to some one wbom you know, " Come witb 
me to-day, tbat yon may at least try tbat wMeb 
bas done good to my sonl " ? 

Tbus Andrew goes and gets one man; and so 
tbe Christian cburcb begins, and bas gone on 
growing ever since, by tbe migbt of tMs qniet, f ra- 
ternal, personal Service. Peter presently preacbes 
sermons wMcb stir tbe bearts of multitudes, but 
tbe sermon wMcb toncbed tbe beart of Peter was 
spoken in private by Ms brotber Andrew. By 
personal service, by fraternal rehgion, by tbe ear- 
nest speecb of one man to anotber, sball tbe world 
be won to tbe aUegiance of tbe Lord Jesus Christ. 



SIMON PETER TWICB. 

Simon Peter went a-fishing in the Lake of G-ali- 
l^e a great many times. That was Ms business. 
Twice he liad a remarkable experience. After a 
long Space of fruitless labor and vain waiting, 
Casting the net on this side and on tliat and catch- 
ing notMng, snddenly such a great hanl of fish 
feil to his lot that his boat conld not contain them. 
The same thing happened twice, with a three year's 
interval between. The chief difference in the two 
events is to be seen in the fisherman's behavior. 

lipon the first occasion it is said of him : " When 
Simon Peter saw it, he feil down at Jesus' knees, 
saying, Depart from me 5 f or I am a sinful man, 
O Lord." He desired that Jesus Christ, who had 
wrought this wonder, should be as f ar away from 
him as possible. But the next time his instinctive 
impulse is altogether different: "When Simon 
Peter heard that it was the Lord, he cast him seif 
into the sea." Peter was in a boat ; Jesus was on 
the shore. Peter wanted to get as near to Jesus 
as he could, and as soon as he could. 
87 
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The same sliores meet tlie water, the same hüls 
shine in the distance, the same Company is in the 
boats, the same Christ speaks the word, and the 
same resnlt foRows; the difference is in Peter. 
The first time the instant thought in the apostle's 
mind is fear. Down he gets upon his knees and 
prays a panic-stricken prayer— "Depart from 
me ! " The second time the impulse is not fear, 
but love. Instead of wishing distance now be- 
tween the Master and himseK, he cannot wait 
tili the distance is lessened by the slow rowing. 
Straight he plunges into the water and swims 
ashore. 

That is not at all what we might have expected. 
If Simon Peter was afraid before, there were 
added reasons for fear now. Before he saw in 
Jesus only a very holy man, possessed of a sin- 
gnlar power over the world of natnre, able to 
make the flshes do his will, bnt stül a man, no 
more than a man. It is qnite nnlikely that any 
idea of the divinity of Christ had at that time 
entered into Simon Peter's mind. The simple 
hoHness of this saintly man, and the dement of 
stränge power in him shown by the miracle, made 
the modest fisherman vividly and nupleasantly 
conscious of his own manifold imperfections. He 
was ashamed and afraid. A rough fellow such 
as he, how could he have the face to sit f amiliarly 
in such a presence ? 

But on the occasion of the second miracle there 
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stood in the dim liglit yonder on tlie beacli One 
wlio was more than man. That stränge Being 
■who spoke out of the mist of the early morning 
to the men in the boat liad come up out of Ms 
grave to walk the earth. He had died upon the 
cross. There had been nails in his hands and in 
his feet, and a spear had piercedhis side. He had 
been dead, and they had buried him. And there 
he was standing on the shore and speaking. There 
was reason enough f or fear, and f or f alling down 
on trembling knees, that second time. And that 
conf ession, " I am a sinful man, O Lord," Simon 
Peter may properly repeat with tears. He who 
waited on the beach had stood in the high priest's 
house, beset with enemies, and listened to the 
voice of this disciple as he thrice denied hün and 
disowned him, once with an oath, breaking out 
into curses, swearing that he was no friend of his. 
Peter might well pray f or distance. 

And yet the heart of Peter was füll of love and 
confidence. 

Plainly the man was changed. What was it 
that had changed him ? We look the record over, 
and note the three years' interval. Three years' 
time is long enough to make a change in any 
man. Alas for any human being in whom the 
passing of three years marks no amendment! 
These three years, we diseover, had been spent 
in the Company of Jesus Christ. For three years 
Simon Peter had stood beside the Master as he 
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did Ms deeds of inercy, had listened to his words 
of grace and wisdom, had journeyed with hi-m over 
tlie roads and fields of Syiia, Jesus and Peter tak- 
ing walks togetlier, and taUdng as they went. He 
had been a witness of his daily intercourse with 
men, and had seen him at his prayers. He had 
been with him in privation and temptation, in 
weariness and disappointment, when all were 
turned against him, and had become acqnainted 
with his love and sympathy, with the justice of 
his judgment, with his spirit of Service, with his 
unreserved self-sacrifice. Simon Peter for three 
years had lived with Jesus Christ. He had come 
to know Christ ; and that made all the diff erence 
in the world, That made him love Christ and 
long to be near him, sure of Christ's love for him, 
sinful as he was. Fear had been driven out by 
the new love which entered by knowing Christ. 

What is it to know Christ? There is nothing 
difficult about it. To know him does not mean 
to know theology. We may be sadly Ignorant of 
many dogmas, and quite mistaken about many 
others, and yet know Christ to our soul's health. 
There is no essential connection between meta- 
physics and salvation, The simplest of us, though 
we were unlettered as the fishermen of Gralilee, 
may know Christ even as they knew him. 

He has been misrepresented ; hindrances have 
been set between him and the soul. Men have 
insisted that he must be theologieally discerned. 
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They have drawn conventional pictures of Mm, 
tliat are no more like Mm tlian the glass CMist 
of tlie cMircli window, and liave insisted that un- 
less our idea of liiin matclies these angiilar out- 
lines, measure f or measiire, we liave some other 
than the real CMist. 

But tlie real CMist is tlie CMist of tlie gospels. 
Seholars talk about tlie CMist of to-day, but wbat 
they mean is not tliat there is some ideal CMist, 
somehow incarnate in humanity, different from 
tlie CMist of Nazareth, and better and greater 
tban be ; only that as man grows, and tbe Holy 
Spirit teacbes tbe race in tbe lessons of experi- 
ence, our understanding of tbe CMist of tbe gos- 
pels grows, so tbat Ms words mean more tban 
once tbey seemed to mean, and Ms Mfe is closer 
to our lif e. Jesus of Nazaretb is still wiser tban 
tbe wisest and better tban tbe best. He is tbe 
only CMist "we know. 

And to know Mm we must elose tbe text-books 
and look into Ms own face. He walked along tbe 
dusty roads of tMs familiär eartb on wMcb we 
live, and dwelt bere as intimately as any saint or 
bero of all Mstory— a real man, of real flesb and 
blood, wbo loved bis friends as we do, only better. 
We do not begin to realize it. We tMnk of bim 
in tbe embroidered vestments of tbe pietures witb 
baloed bead. We remove Mm into a sbadowy 
distance. We see bim tMougb a mist more dense 
tban was about bim tbat early dawn beside tbe 
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lake, wlien Peter lieard Ms voice. We miss tlie 
sweet imconventionality of tlie gospels. After no 
such -unreal f asliion, and in no ecelesiastical or 
theological way, did Simon Peter know Mm. It 
was no sncli knowledge wMch. made tlie change 
in Simon Peter's lif e. 

One of tliese experienees of Peter belongs also 
to ns. WMcli one? Tliat depends npon onr 
knowledge of tlie Master. If tlie thouglit of Jesus 
serves biit to render us imcomf ortable, so that we 
want to get away from the hearing of Ms voice, 
then we are like the apostle at the first. If , when- 
ever the deeper aspects of rehgion are brought 
before us, we experience an indefinable Sensation 
of disquiet, and yet have a longing at the same 
time for the happiness of hohness; if we envy 
some to whom Christ seems very near, and heaven 
open, and prayer a privilege, and faith is trans- 
lated into certainty, but we hold back ; if we de- 
sü*e to be something better than a eonventional 
CMistian, and yet shrink from committing our- 
selves to the realities of religion, and we tMnk of 
our misdoings, and feel that we must somehow 
rid ourselves of them if we would approach Christ, 
and feel, too, that we are making little progress 
in that good riddanee, and are dissatisfied and ill 
at ease, and sometimes even afraid— the trouble 
is that we do not know Christ. 

In the three years between the two miracles 
Simon Peter had come into that blessed know- 
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ledge. And when lie saw him on tlie shore in the 
dim morning, Ms heart was füll of joy, as ours is 
at th.e sigM of a friend. There was his Priend. 
Th.ere was one whom he knew, and wliom by 
reason of that knowledge he loved to the very 
depths of his sonl. And he cast himself into the 
sea and swam ashore. 

In measure as we know Christ, we also will 
deHght in closeness to him. We will come to him 
with all onr sins, that he may f orgive ns and conn- 
sel HS and help us, and with all onr needs and 
plans. We will read the pages of the gospels over 
and over, that we may live with him as Peter did. 
We will kneel in the still ehnrch, where the f aith- 
ful are gathered in his name, remembering and 
realizing his promised presenee. We will ap- 
proach the blessed sacrament of his body and his 
blood, that he may dwell in ns and we in him. 
Becanse we know him we will love him, and be- 
canse we love him we will serve him. 

For to know Christ is the eondition of spiritual 
growth. In one sense spiritual growth and know- 
ledge of Christ are very mnch the same thing. We 
cannot know him withont growing spiritually; 
knowledge and growth thus act and react one 
npon the other. The more we know Christ the 
more we will grow in graee, and the more we 
grow in grace the better able we will be to know 
Christ. 

To know Christ is to know the heart of ethics 
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aud tlieology, to be acquainted witli their es- 
sential principles and meanings. Christianity is 
not a System of ethics 5 it is not a System of the- 
ology j it is not a System of anything. Christian- 
ity is a personal religion. The secret and sub- 
stance of it is not in a creed, nor in a book, but 
in a lif e. 

To know Christ is the way to grow in faith. 
There is no permanent and availing defense of 
the Christian religion to be constructed ont of 
syllogisms or arguments or evidences. The proof 
of it is in the character of Jesus Christ. Was he 
divine, or not ? Ton must look f or the answer in 
yonr own heart. Do you not know ? And then 
everything eise f oUows af ter. We believe in Jesus 
Christ, and so we believe in the religion of Jesus 
Christ. 

To know Christ is the way to grow in holiness. 
Christianity is not a religion of rules. It is the 
religion of the divine example. Try to f ollow the 
blessed steps of the most holy life. Take his ad- 
vice. Ask yourself , in the moment of perplexity 
or temptation, What would he do if he were here ? 
Nothing eise will so snrely lead us into the way 
of holy living. 

To know Christ— you see how it helped Peter. 
The flsherman became a saint. Ton see how Peter 
loved him and longed to be near him. That will 
be our mind also in proportion as we know Mm. 
Ourwhole attitude toward religion will bechanged, 
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as Ms was. Prayers and sacraments, meditation 
and devotion, cliurch attendance, religions conver- 
sation, spiiitual reading — tliese will take a new 
place in om* lives, and be real, and bring us grace 
and blessing. 

The tronble is tbat we read and study many 
tbings, wbile tbe gospels, in wbose pages we may 
walk and talk with Jesus Christ, are often either 
lef t unread, or are read conventionally, with little 
interest, and as a pious task. And thus we miss 
the best of Itfe. Thus we keep upon the surf ace 
only, and do not see what deep meanings lie be- 
neath. Thus the trivial is set before that which 
is of most aecount, and the transitory is pref erred 
to the eternal. Thus went the world in that old 
day when Jesus had his residence among us ; peo- 
ple were perplexed and anxious and interested and 
busy about many things. They were selling goods 
and reading books and building houses, and deter- 
mining what pleasant or profitable things to do 
next week, hurrying about from one errand to 
another, and passing Jesus Christ in the street 
without knowing him. In the meantime St. Peter 
was living with him. We may do the same. 

There were a great many things which Peter 
did not know; but he knew Christ, and that 
changed Peter ; it transf ormed him into an apostle. 
A whole new world was opened wide for Simon 
Peter. The door of it stül Stands ajar for us. 



THE INTEßPRETIVE VALUE OF 
OBEDIENCE. 

"All the paths of the Lord are mercy and 
trutli Tinto such as keep his covenant and Ms 
testimonies." 

It seems at first to mean tliat tlie Lord is 
merciful and faitMul to such as do his will. 
They shaU have his blessing. As they deal with 
him so mü he deal with them. There is a cove- 
nant, a Spiritual contract, between them— on the 
one hand so much obedienee and loyalty, and on 
the other so much truth and mercy. Such as keep 
the covenant shall find the paths of the Lord 
straight and smooth before their feet. 

The conception of G-od implied in such a com- ^ 
pactis drawn from the transactions of the market, 
and in its lowest terms puts religion upon the level 
of mere sale and barter. There is, indeed, an 
Clement of truth in it, " f or whatsoever a man 
soweth, that shall he also reap." There are re- 
96 
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wards of God. It is certain, liowever, tliat they 
will miss tiiem altogefcher wiio work just for the 
reward. The true reward is tlie approval of God, 
and they alone will gain it who tliink more of 
God tlian of themselves. TMs is the distinction 
wMch is made in the New Testament between 
f aith and works. Works, in this sense, are things 
done simply for wages, expecting that God will 
pay ns for being good; while the life of faith is 
that in which the good works are done for the 
sake of God by those who love him, looMng for 
no retnrn. 

The difference between the two ideas is seen 
by comparing the bargain of Jacob with the de- 
vont thought of a famiHar hymn of St. Francis 
Xavier's. Jacob makes a trader's agi-eement with 
God. He vows a vow, saying, "If God will be 
with me, and will keep me in this way that I go, 
and will give me bread to eat, and raiment to pnt 
on, so that I eome again to my f ather's house in 
peace ; then shall the Lord be my God." But the 
Christian saint gives everything and asks nothing. 

"My God, I love thee, not "because 
I hope for heaven thereby ; 
Nor yet iDecause, if I love not, 
I must forever die. 

"Not with. the hope of gaining aught, 
Not seeking a reward ; 
Bnt as thyself hast loved me, 
O ever-loving Lord ! " 
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The psalm from wMcli tlie text is taken was 
written a long time ago 3 it would not be stränge 
if , from tlie Christian point of view, it should be 
fonnd defective. It may "be intended to express 
that eommercial eonception of religion which is 
so natural and strong in the hearts of onr shop- 
keeping race. To-daj'^ it nnderlies the offering 
of sacrifiees and the observance of ceremonies in 
all non-Christian lands, and even tempts ns Chris- 
tians to regard the keeping of the commandments 
as an approach to the good will of the mysteri- 
ous Power in whose hand is the dispensation of 
prosperity. We wonld do better to sympathize 
with the infirmity of the psalmist than to blame 
him. 

I do not believe, however, that the text teaches 
that we are to obey Grod in order that he may be 
merciful and true to us, The meaning, I take it, 
is rather that those who obey him are thereby 
enabled to understand his ways, and to see, even 
when the paths of the Lord are blind and steep, 
that they are, nevertheless, the paths of merey 
and of truth. They who keep the covenant and 
the testimonies of Grod have their eyes opened to 
know the purpose and the motive of the acts of 
God. That is what the psalmist says. 

For the words ocenr in conneetion with others 
which deal with the Instructions of God. Just 
before, it is written, " Them that are meek shall 
he guide in judgment: and such as are gentle, 
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them sliall lie learn Ms way ; " and presently we 
read, "Wliat man is lie that feareth the Lord? 
liiin shall lie teach in the way that he shall 
choose;" and, "The secret of the Lord is among 
them that fear him ; and he will show them his 
covenant." That is the meaning of it. The secret 
of the Lord, the iinderstanding of his stränge 
dealings with ns, is open and piain to those who 
are near to him, who fear him with the fear of 
devout reverence and obey him in the keeping of 
his covenant and his testimonies. 

Thus the text teaches the interpretive valne of 
ohedience. And that is the snbject of this sermon. 

We want to understand Grod. We want to 
know what God means. It is written with devout 
andacity in another psalm that one of the satisf ac- 
tions of the day of jndgment will be the acquittal 
of God : " That thon mightest be justified in thy 
saying, and clear when thon art judged." Some- 
time the justice and the love of God will be es- 
tabhshed, and we will know that all that he did 
was right and best. The more evident blessings 
of God, too, we wish to understand better. The 
manifold bounties and benef actions with which 
he surrounds om- lives, the beauties and delights '• 
of the natural world about us, the countless 
opportunities of lif e— we need to appreciate them 
in Order to receive the blessing which they bring. 
It is only by the gateway of appreciation that they 
become a part of our personal possessions and in- 
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crease our individnal happiness. God daily and 
hourly speaks to us in all these ways, and we want 
to know what he says. 

And the teacliing of tlie test is that the gram- 
mar of the language in which the messages of 
God are wi'itten is obedience. We mnst obey in 
Order to appreciate, in order to understand. We 
mnst keep the covenant and the testimonies of 
the Lord, then shall the mercy and the trnth with 
which he attends ns be made manifest. 

This is piain enough in onr relation to the world 
of nature. How shall we come into complete har- 
mony of eye and ear and tonch with our environ- 
ment ; how shaU we see the " desii'able, elear light 
of the new morning," and listen fitly to the mnsic 
of the brooks ; how shall we so condnct oui'selves 
that the sun and the rain, the clouds and trees 
and stars, the sights and sounds of natnre, shaU 
give US the satisf action and the benediction which 
God intends ? The way is as evident as it is sim- 
ple and homely : we mnst keep the covenant and 
the testimonies of God as they relate to our daily 
health of body ; we must sleep and eat and work 
aright; we must answer the fitting, natural de- 
mands of our physical being, and keep ourselves 
alert and strong and well. Nothing eise will avaü. 
No amount of beautif ul poetry read by lamplight, 
and no prayers said behind elosed doors, can take 
the place of that imperative obedience to the primi- 
tive laws of bodüy health by which alone we may 
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hope to look throtigh clear eyes upon this fair and 
wonderful world. 

TMs everlasting fact of the interpretive value 
of obedience holds true in religion, as it does in 
everything eise, The Bible is never weary of teach- 
ing it. It is one of the eternal principles that lie 
at tlie lieart of spiritual truth.. 

The ten lepers who are cleansed as they obey 
are representatives of all of ns : as Tve go along 
the way on which Grod sends us, strength and 
health of soul go with us. Thns it is that Jesus 
promises that the pure in heart shall see God. 
They who are devoted to God, who hold all eise 
subordinate to their service of him, whose love of 
him is the supreme fact in their lives, who live in 
his conscious presence, see him and understand 
him. It is as simple and natural as friendship. 
Their obedience opens their eyes. 

It is noticeable that Jesus made marked distinc- 
tions among men. Out of a multitude he chose 
a few, to whom he spoke more often and inti- 
mately, to whom he revealed himself more openly ; 
and out of these few he selected an inner group 
of especially sympathetic souls, whom he chose to 
attend him when he did eertain of his miracles, 
and whom he took with him to behold his glory 
in the Mount of the Transfiguration, and to give 
hitn the strength and comf ort of their presence in 
his sorrow in the garden of Gethsemane. This 
choice he made in no arbitrary way, but on the 
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principle of spiiitual affinity, These men nnder- 
stood Mm better tliaii the others. They were 
neaxer to liiin than the otliers. Theref ore he could 
speak freely, and give them that which they only 
coTild receive. 

Everybody knows how that is. There are those 
who are of intellectual or temperamental or Spirit- 
ual kinship with us, whom we recognize by a kind 
of instinct when we flrst see them, to whom our 
hearts go out in welcome, and to whom we speak 
gladly and without eonstraint, and of the best 
that is in us. We know them better in a day 
than we could know others in a whole lifetime, 
The secret of it is that we have the same Ideals ; 
we are trying to keep the same intellectual or 
Spiritual covenant and testimony. So it was with 
the chosen disciples of Jesus ; they were able to 
understand him better than the crowd, because 
they were keeping, as best they could, though 
with many blunders, the eternal laws which ex- 
pressed his own wiU and way. Many turned from 
him puzzled and offended, finding nothing in him, 
thoroughly misunderstanding him; these few 
heard him speak the words of eternal hfe. He 
was interpreted to them by their obedience. 

"We too, if we would know him, must approach 
him by this way. Not by the path of reason, per- 
plexing ourselves among the arguments of theo- 
logians, some saying this about him and some 
that, entangling us in the net of ancient contro- 
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versy or cltoking ns witli tlie ashes of Tburnt-out 
firesj and not by the path of autliority, taking 
wliat tlie ecclesiastics teil us and tliinking no 
more abont it, like a blind man trying to nnder- 
stand a simrise by a f ormula ; but by th.e patb of 
personal obedience, is Jesus Christ best sougbt, so 
tbat, doing Ms will, we come into real sympatby 
witb htm, and of our own selves recognize bim 
and believe in bim and love bim. Tbat is tbe way. 
At tbe end of it we may be as nnable to pass an 
examination in dogmatie divinity as Mary was 
wben sbe sat at bis f eet in Betbany, or Jobn 
wben be leaned npon bis breast at tbe supper; 
but we will be close to bim, our band in bis band, 
tbe wbole allegiance and devotion of our souls 
given to bim. ; and we may be content. 

So it is witb eertain bard duties to wbicb be 
summons us, and wbicb are tests of true disciple- 
sbip, To love our enemies seems at first not only 
a difficult but an unnatural and unreasonable 
affection. It appears like an injustice to our 
friends. We say flatly tbat we cannot do it. And 
tbe otber acts and devout exercises wbicb are of 
a piece witb it,— sueb as speakiag as well as we 
bonestly ean of tbose wbo speak ill of us, and 
tuming tbe otber cbeek, and going two mües f or 
tbose wbo would compel us to go one, and doing 
good to tbose wbo despitefully use us,— tbe more 
we simply talk or think about tbese requirements 
of Jesus, tbe more impossible tbey seem. But 



104 m Tms prbsent world. 

wlien we stop discussiiig and obey ; -wken in tMs 
or that immediate instance we do the Master's 
will, liard as it is, going ont of our way to render 
a kind Service to one wlio has injnred us, forbear- 
ing to def end our rights, giving np our own strong 
case and letting our importunate neighbor have 
Ms way, actually permitting Mm to take advan- 
tage of US if he will ; when we simply do what 
Jesus teils us to do, what he Mmself was f orever 
doing,— then the blessed light sMnes out upon us, 
and we understand how this Christian behavior 
is not only the best thing in a vague and general 
way for society, but is the very best f or us in par- 
ticular, and there is a consciousness of the appro- 
bation of God, and a new and consequent Joy in 
living, which is better far than any advantage 
that we might have gained by pushing in ahead. 
"We keep the eovenant and the testimomes of God, 
and our obedience interprets them, and it is made 
piain and sure to us that Ms paths are truth and 
mercy. 

Or, to take another Illustration, misfortune of 
some kind befalls us, gi-ief attends us, the world 
goes wrong, the light of lif e is tui-ned of a sudden 
into black darkness, and a sore bürden, too heavy, 
we think, for us to bear, is set upon oui- Shoulders, 
and it is desperately hard to see how the paths of 
the Lord are mercy. They may be truth, they may 
be right ; we may be punished for our sins ; but 
how they can mean mercy, how there can be any 
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f atherly love in them, as tlie gospel teils us, passes 
our understanding. 

Then, if we betake ourselves to philosophy, 
tliere is but cold and scanty comfort. A wise 
man wrote a book on tbe consolations of pMlos- 
opby, and anotber wise man advises ns to "be 
revenged lipon fate by becoming pbilosopliers " 
— exceUent connsel f or tbe minor perplexities and 
vexations that beset ns. But nnder a black sky, 
wlien tbings are not only amiss, but dreadfully 
and tragieally amiss, it is a weary and unsatisfy- 
ing occupation. The more we tbink tbe less we 
see ; and notbing is visible at tbe end of tbe road 
but a black wall, doorless and windowless, sbut- 
ting out tbe bgbt of beaven. We cannot by our 
understanding find out tbe ways of Grod. In tbe 
crises of our lives tbere is no pbilosopby wbieb 
can Interpret bim to us. 

Wbat sball we do tben ? Let us submit and 
obey. Let us take up tbe new bürden and carry 
it, facing life anew under tbese stränge and bard 
conditions, and seeking to do our daily duty in 
it, keeping tbe covenant and tbe testimonies of 
tbe Lord. That is tbe way tbat leads to ligbt. 
Many an afflicted servant of God, bowed down 
witb accumulated trouble, in weakness of body 
and discouragement of soul, has taken tbe cross 
in tbe name and migbt of bim wbo sanctified it 
by bis deatb, and going on blindly, doing tbe 
nearest duty and taking tbe next step and after 
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that tlie next, lias f ound tliat weary road to come 
out upon tlie King's highway and to be tlie path 
of mercy. God is understood. Not, indeed, at 
fii-st, and never, perhaps, entirely ; but more and 
more as tiie days go on, as tlie dnties are diligently 
done, obedience interprets life. 

So it is througboTit, in every alternative, in every 
difßculty ; everytMng comes rigbt if we obey God. 
This very world in which. "we live onr daily lives 
is already beaven to tbose wbo do tbe will of God, 
as it is done in beaven. Here and to-day, tbey 
wbo keep tbe commandments receive tbe blessing 
of wbicb Jesus assured ns— tbey enter into life. 
" All tbe patbs of tbe Lord are mercy and trutb f 
STicb as keep bis covenant and bis testimonies 
know tbat by tbe snre witness of tbeir own ex- 
perience. 



TOWARD TARSHISH. 

" Now tlie "Word of the Lord came unto Jonah 
tlie son of Amittai, saying, Arise, go to Nineveli, 
that great city, and cry against it ; f or tlieir wieked- 
ness is come up before me. Bnt Jonah rose np 
to flee unto TarsMsh from the presence of the 
Lord, and went down to Joppa; and h.& found a 
sMp going to Tarshish : so lie paid the f are thereof , 
and went down into it, to go with them unto Tar- 
shish from the presence of the Lord. But the 
Lord sent out a great wind into the sea, and there 
was a mighty tempest in the sea, so that the ship 
was like to be broken." 

Jonah, son of Amittai, was born in the country 
village of Gath-hepher, in the tribe of Zebulun, 
in the neighborhood of Nazareth, and was Kving 
there, preaching exeellent sermons to small con- 
gregations, in the early days of the reign of Jero- 
boam II. This we learn from the twenty-fifth 
verse of the f ourteenth chapter of the Second Book 
of the Kings. 

107 
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Hebrew legend, wiser than kistory, finds Jonah 
in the little son of tlie widow of Zai'ephatli, wliom 
Elijah, brought back to life, and in the lad who 
waited on the top of Carmel whüe the prophet 
prayed, and looked out over the sea for signs of 
rain. We only know that Jonah, grown to man- 
hood, and looking out upon the world of Jero- 
boam's day, predicted victories which came to 
pass. Jeroboam, according to the chronicle, " re- 
stored the border of Israel from the entering in of 
Hamath unto the sea of the Arabah, according to 
the Word of the Lord, the God of Israel, which he 
spake by the hand of his servant Jonah." There 
had been hard times bef ore that. Israel had suf- 
fered humiliation and defeat, until there seemed 
to be no helper even in heaven. But at last the 
voice of the Lord was heard promising deliver- 
ance, and declaring that he would not blot out 
the nanie of Israel, as men had feared. And the 
Lord's messenger was Jonah. 

Ages ago ! Homer, if there were ever any 
Homer, was his contemporary. Romulus, if there 
were ever any Romulus, did not begin to build 
the walls of Rome tili a f uH Century later. Jonah 
antedates by at least fom- hundred years the life of 
Herodotus, whom we caU the " father of history." 

This is the prophet who took his disobedient 
way toward Tarshish. 

"The Word of the Lord came unto Jonah"— 
how? "Was there a message out of the sky ? As 
he walked or slept or prayed, did these words 
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shape themselves from silence into speecli? Au- 
gustine heard a voice under the flg-tree at Milan ; 
Joan of AxG heard voices in the forest of Dom- 
remy. We, indeed, liave heard no voices. Bnt 
all of ns together have not compassed the boun- 
daries of human experience. It is not wise, es- 
peciaUy in these days of wonder in which it is 
onr privilege to live, to deny the possibility of 
anything. What is impossible ? 

This, however, is trne, that the word of the Lord 
which came to Jonah has come also to a great many 
other people besides Jonah. God is all the time 
speaking to men. Messages from on high have 
in all ages and in all places been received by men. 
Heaven and earth, instead of being set at greater 
distance in the New Testament, were bronght 
nearer together, When Jesus came the sky above 
was opened, and has stayed open, and the angels 
of God have ever sinee been going up and down 
on errands. Sometimes the word of the Lord is 
heard in a book, sometimes in the conversation 
of a friend, sometimes in a sermon, or in some 
unusual experience, or in the call of conscience. 
Whenever we are conscious of an urgent voice 
which says to us, over and over, You ought ! You 
ought! it is likely that we are listening to the 
word of the Lord. 

At Gath-hepher, up among the hüls of Galilee, 
the prophet Jonah heard this word. He was a 
successful preacher. Country parson though he 
waS; he had preached before the king. Out be- 
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yond the streets and gardens of the little village 
stretched tlie bounds of Jonah's parish, tili they 
reached from Hamatli, f ar in the north, even to 
the vaUey of wülows which parted Moab from 
Edom, in the sonth. Jonah loved Ms conntry. He 
was prof oundly interested in everything which had 
to do with the welfare of Israel. He was one of 
those rare, elear-sighted men who nnderstand the 
times in wliich they live and are in deep sympathy 
with them, and are able to interpret them to men 
of duller eyes. Thiis he perceived bef orehand the 
splendid victories that were to be won by the arms 
of Jeroboam. God is all the time trying to give 
TIS such insight into the present and the fnture as 
Jonah had and his brethren the prophets, bnt we 
cannot see. The daüy paper brings us the word 
of God, but we mistranslate it, misunderstand it, 
or neglect it. We wonder sometimes, when events 
have really come to pass, why we did not see them 
Coming. God showed them to ns, but we looked 
on with blank vision. Here and there, one is clear- 
sighted and beholds, and he becomes our leader, 
onr prophet ; bnt most of us catcb but dim and 
unsatisf actory glimpses of the work of God among 
US. Jonah saw what God was doing. 

Thus it was that there came upon the prophet 
this sudden vision of the nations round about, 
and especially of the chief of all, of Nineveh the 
great. Nineveh in Jonah's day was the London 
of the East, and aU the vices of a great city grew 
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luxuriantly in it. Its wickedness came up bef ore 
tlie Lord, and tlie Lord's voice spoke in Jonah's 
heart, and the Lord said, You ought ! You ought ! 
Ouglit wliat ? OugM to arise and go to Nineveli, 
that great city, and cry against it. 

That persistent voice— who lias not heard it? 
Witli iteration and reiteration, nnceasing, urgent, 
imperative, demanding attention, demanding obe- 
dience— Yon mnst! Yon mnst! Jonab conld 
not sleep. Wbat bad be, in bis quiet Httle conntry 
parisb among tbe Galilean bills, to do witb Nine- 
veb? Niaeveb was mües and mües away, qnite 
ont of Jonab's Jurisdiction. Let tbe country par- 
son attend to bis own business, preacb bis sermons, 
say bis prayers, make bis parisb visits, bury bis 
dead, and let tbe great world go on its own mis- 
taken way. Jonab found tbat impossible. Tbe 
voice of tbe Lord was ever in bis ears, ealled to 
bim as be went about bis parisb errands along 
tbe Gatb-bepber streets, distracted bis attention 
from bis books, demanded bis consideration wben 
be sat down to write bis sermons, and tbe voice 
said, Gro to Nineveb ! 

So far as we know, Jonab was tbe only man in 
Israel to wbom tbe question of responsibility f or 
Nüieveb bad so mucb as presented itself. Tbat 
even Grod sbould care for Nineveb was a tbougbt 
wbicb you would not bave found in tbe minds of 
many men of Jonab's day. Nineveb was a beatben 
city ; tbe people wbo Hved tbere worsbiped otber 
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gods ; tliey were all sinners. And God, so most 
people of tliat time thougM in Jonah's neighbor- 
liood, eared only f or tlie Jews, had Httle interest 
in tKe planet outside th.e narrow "boundaries of 
Palestine. That Grod gave heed to tlie prayers 
wMcli pagans prayed, none of Jonah's acquain- 
tances believed ; that tbey could be saved wbo bad 
never so mnch as beard of Jerusalem, was a Posi- 
tion wbicb no beretic ventured to defend; tbat 
Grod loved tbe people wbo dwelt in tbat beatben 
eity, tbat be could be tbeir Fatber as be was tbe 
Fatber of tbe f amily of Abrabam, was an idea in- 
credible, preposterons, irreverent. 

Tbe people of Jonab's day bad mucb tbe same 
opinion of tbe beatben wbicb was beld by some 
of our own grandf atbers. It is not possible, tbey 
Said, tbat anybody can be saved unless be is saved 
exactly as we are. Men, indeed, are stül living 
wbo bold tbat every pagan wbo perisbes in bis 
paganism goes witbout delay into tbe torments 
of tbe damned. In tbeir opinion tbe sole motive 
of foreign missions is to bold back tbe beatben 
f rom tbat bottomless pit into wbicb tbey are tragi- 
cally marcbing, as tbe Russian soldiers marebed 
into tbe fatal ditcb of Scbweidnitz. Grod is tbe 
Fatber only of us Cbristians. Notbing is more 
remarkable about Jonab tban tbis fact, tbat in 
tbose dark days be bad eaugbt even tbis small 
glimpse of tbe universal Fafcberbood of Grod. 

Tbe trouble witb Jonab was not tbat be disbe- 
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lieved in the love of Grod f or Nineveli, but that he 
disapproved of it. He was one of tliat consider- 
able class of people, some of whom are in holy 
Orders, wlio are more stern than Grod. Jonah liad 
a strong prejndice against foreign missions, but 
it was based, not npon the notion that the heathen 
might get along very well without the true reli- 
gion, but upon a decided objectiontothe weU-being 
of the heathen. He was afraid that a foreign mis- 
sion might convert the Mnevites ; and that, to his 
mind, would be the calamity of calamities. 

Jonah's attitude is easy to understand. I have 
already spoken of his patriotism. He was an 
ardent politician. Every victory of Jeroboam 
brought joy to his heart. Jonah's parsonage at 
Gath-hepher had a flagstaff at the gable of the 
roof tall as the church tower, from which the flag 
of Israel floated in every breeze. He prayed for 
the time when Samaria would give laws even to 
Nineveh. But he knew that the destinies of na- 
tions are in the hand of God, and that no king- 
dom eould prosper which had not God upon its 
side. And here was Israel with God and Nineveh 
without God. Presently there must eome the in- 
evitable conflict. Jonah saw that as plainly as if 
the dust of the armies of the East were already 
rising from the roads that led to Galilee. And 
now, if he preached in Nineveh, as his conscience 
bade him, as the word of the Lord commanded 
him, Nineveh would repent and turn to God and 
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be converted, aiid to all its miglit of arms and men 
would be added the allied armies of the Lord of 
hosts. At the very least God would no longer 
fight against Nineveh. In that case, Israel fight- 
ing alone would be defeated. 

Tberenpon "Jonah. rose np to flee unto Tar- 
sbisb from the presence of the Lord." He saw 
his dnty plain bef ore his face ; he refused obedi- 
ence ; he ran away. 

It is evident that Jonah was more a politician 
than a preacher. His snpreme thonght was f or 
what he conceived to be the weif are of his conntry. 
So long as that remained seeure he eared not 
what became of all the lands besides. He was quite 
content to let great Nineveh go on in sin, and 
was not wüling to do anything to f urther an alli- 
ance between the kingdom of Nineveh and the 
kingdom of heaven. He turned his back on Nin- 
eveh and set his seMsh face toward Tarshish. Nin- 
eveh was ia the East, Tarshish was in the West, 
Jonah took his journey in precisely the opposite 
direction from Nineveh, intending to get as far 
away as possible. 

Jonah was the narro west kind of a protectionist j 
he did not believe in reciprocity, even in religion. 
He had the mistaken notion, which has not even 
yet disappeared out of the arguments of men, 
that the best policy for a nation is a policy of self- 
ishness. 

That idea was ouce universal. It affected every 
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department of life. It influenced trade, so that 
the commercial woiid was füll of jealousy and 
strife and slander, each man trying to commend 
Ms goods by depreciation of Ms neighbor's. There 
was a time when almost every firm in every line 
of business would bave rejoiced over tbe failure 
of every otker competing firm. That tliere should 
be brotberhood in trade, so tbat one sbonld belp 
ratber tban Mnder anotber, was repngnant to tbe 
commercial mind. Tbe minister of God wbo ven- 
tured to suggest CMistian f raternity was inf ormed 
tbat tbat migbt be religion, bnt it was not bnsi- 
ness. Men bated tbeir bretbren as Jonab bated 
Nineveb. 

Tbe same condition prevailed in some measnre 
in tbe professions of medicine and law, maiatain- 
ing a sectarian barrier still between tbe old scbool 
of physicians and tbe new, between bomeopatby 
and allopatby. It so dominated tbe newspapers 
tbat not one of tbem wonld recognize even tbe ex- 
istence of a rival except for pnrposes of bostüe 
critieism. It brongbt discord into tbe world of 
mnsic. It filled even tbe CMistian cburcb witb 
tbe unrigbteoTis clamor of competing denomina- 
tions. In general it ministered to tbat singular 
tendency in buman nature wMcb inelines us to re- 
joice in our neigbbor's tribulations. 

Unf ortunately, tMs is not ancient bistory. We 
bave not entered into tbe Mngdom of beaven yet. 
Jonab is not dead. Tbe date of tbe Book of Jonab 
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is quite iinkiiowii, but it miglit liave been written 
yesterday, so true is it to our present buman na- 
ture. Jonab is still quite willing tbat Nineveb 
sbould be given over to tbe devil. Nineveb may 
be a rival city or a rival nation or a rival mill. 
Nineveb may be tbe sbop across tbe street or 
tbe cburcb around tbe corner. So long as Jeru- 
salem prospers, bad luck to Nineveb ! So says 
Jonab. 

We are beginning, bowever, to be wiser tban 
Jonab. We are slowly learning tbat selflsbness is 
a form of suicide. Tbe prosperity of all is tbe 
prosperity of eacb ; tbe adversity of one is tbe ad- 
versity of all. We are members one of anotber. 
Touremember bow earnestly St. Paul contradicted 
tbe beresy of Jonab; every year of civilization 
adds new empbasis to bis argument. Tbe wbole 
World is bound togetber by bnes of interdepen- 
dence, wbicb are inextricably entangled. 

Let not Jerusalem tbink tbat Nineveb may be 
in ignorance and iniquity and it wiU make no 
difference. Jerusalem is tbe select Company of 
tbose wbo are spiritually or financiaUy or intellec- 
tually or sociaUy privileged ; Nineveb is tbe great 
Company of tbe unprivileged. Jonab may bear 
tbe Word of tbe Lord and refuse to beed it. He 
may again, as of old, be obstinately deaf and dumb. 
Jonab sat in parbament,— rieb, respectable, con- 
servative,— and defended, as be tbougbt, tbe 
interests of tbe country by voting against tbe 
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limitation of cMld labor, and against tlie inspec- 
tion of f actories, and against the public schools. 
It is characteristic of Jonah that lie tMnks lie 
knows wliat is good f or Jerusalem better tban the 
Lord does. And the word of the Lord comes to 
him to-day, calling him to consider Nineveh, to im- 
prove his unsanitary tenements, to graut the fair 
demands of the men who depend on him f or wages. 
And stiU he turns his face toward Tarshish. Yet 
the Lord will be obeyed. The circle of brother- 
hood, as Jesus Christ revealed it, is as wide as the 
all-surrounding sky ; every Nineveh is included in 
it. Thank God that the tribe of Jonah is becom- 
ing less ! That way lies the saf ety of society. 
Nineveh needs Jerusalem ; yes, and alas for Jeru- 
salem if Nineveh goes on neglected ! 

" But Jonah rose up to flee unto Tarshish from 
the presence of the Lord." 

Tarshish was a long way off. Some think that 
Tarshish was the Tarsus in Asia Minor where 
St. Paul was born ; others think that it was a cer- 
tain Tartessus on the coast of Spain. The known 
World, we must remember, was smaller then than 
it has been since the adventures of Columbus. The 
ocean-hne of Spain was the end of all discovered 
land; it was the farthest west, as Nineveh was 
farthest east. 

Nevertheless, Jonah was greatly mistaken if he 
imagined that by escaping to Tarshish he could 
get out of the presence of the Lord. It is not sure 
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that he believed that, bnt it is quite possible. The 
idea of th.e "universal presence of God came but 
slowly into tbe creeds of men. True, the Old Testa- 
ment begins magnificently with a conception of 
Grod as the maker and ruler of all things visible 
and invisible. We lose the grandeur of those in- 
comparable first chapters of Genesis by making 
parsing lessons of them to test our knowledge of 
geology, just as we miss the great truths of the 
Book of Jonah by discussing the varieties of fish 
which swam in Jonah's time in the Mediterranean 
Sea. Still, as the history goes on we find that 
God is thought of as a Hebrew God. The other 
nations have gods also, though the God of the He- 
brews is better than any of them : '' Among the 
gods, who is like nnto thee ? " 

Jonah may or may not have believed that the 
dominion of God reached only to the coast-Hne of 
Palestine. He may or may not have thought to 
get ont of the sight of God when he made that 
hnrried jonrney down out of the hüls where his 
parish lay to the seaport of Joppa, and paid his 
f are and went down into the ship. Why did he 
go down into the ship ? "Was he tired that he de- 
scended so speedily into his uncomfortable state- 
room ? or did he perhaps f ancy that God might 
see him if he stayed on deck? 

Certain it is that that old idea of the locaHzation 
of God which was held in Jonah's day has survived 
into our own. Some people seem still to be of 
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the opinion tliat they can take a joumey, and tlms 
escape out of tlie presence of God. Jonah em- 
barked for Europe to get out of the presence of 
God. He is not the last wlio has sailed witli that 
Intention. Jonah thougM to get out of tlie Juris- 
diction of God by going west. A good many emi- 
grants into tMs country seem to have the same 
opinion. Men and women wlio in England never 
missed a service in tlie cliurch live for months and 
years in tMs country witliout knowing what the 
inside of a churcli looks like. In the neighbor- 
hood of the Eocky Mountains the first public build- 
ing which is erected in some towns is a saloon ; 
last of aU, and a long time after, they build a 
church. These people are not pagans. They are 
simply misled by the delusion of Jonah; they 
think that when they moved away from home they 
moved away from God. 

It may be, however, that we misjudge Jonah. 
It is possible to read the account of Ms journey 
thus : Jonah rose up from the presence of the Lord 
to fllee unto TarsMsh. He had been in the pres- 
ence of the Lord. That is, he had been conscious 
that God was beside Mm, speaking to Mm. He 
had heard the divine voice. He had seen Ms duty 
piain bef ore him ; he must go to Nineveh. And 
when he refused to go, and was disobedient to the 
heavenly vision, he was disobedient extremely; 
he went to the extreme of disobedience. He 
turned Ms face toward Tai'shish. 
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How true that is to human nature ! The word 
of the Lord comes to a man to-day, to a man who 
has been giving his allegiance to the devil. He 
has been living carelessly, neglectfnlly, nnmindful 
of that side of lif e which will alone last on into 
the lif e to come, letting his soul take care of itself . 
One day there is a sentence in a sermon which 
goes straight to his heart, and God takes that sen- 
tence and makes it his own word, himself speak- 
ing by the lips of the preacher ; and God says, as 
he said to Jonah, Yon ought ! You ought ! But 
the man is not willing to obey. He knows that 
he onght — that he ought to turn about and repent 
him of his sins and stand up openly upon the 
Lord's side, and be God's man and not the devil's 
man. But he refuses. 

And then what happens ? Often he goes away, 
like the prodigal son, into a far country, as far 
away as he can go. He flees unto Tarshish. He 
tries to forget what the Lord said by flUing his 
ears with the sound of the earth's clamorous voices. 
He goes down deep into the black depths of sin 
as he never did bef ore. It is a tragic thing f or a 
man to hear the Lord's word in his heart, as Jon ah 
did, and to refuse obedience. Sometimes it is the 
ruin of the man. Out he comes from that elose 
presence of the Lord, having made the great re- 
fusal, and swift he rushes into reaction. Down 
he goes from the stiU heights where he has talked 
with God, over the brow of the hül into the Valley 
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of the shadow, and finds the devil's ship waiting 
by shore, and pays Ms f are f or TarsMsli. 

But sometimes on Ms evil journey sometMng 
happens. As Jonah. jonrneyed sometMng hap- 
pened. " Tlie Lord sent out a great wind into the 
sea, and tliere was a miglity tempest in tlie sea, 
so that the sMp was like to be broken." And the 
consequence was that Jonah got no f arther on Ms 
way to TarsMsh. 

Happy the man whose path to TarsMsh is 
impeded! Biest be the storms that beat Mm 
back. The prodigal son goes away into the far 
country, and famine eomes and brings hivn to 
Mmself . Fortiinate famine, which induces such 
a blessed hunger ! Jonah deserts the way of duty, 
and the storm comes, Beneficent storm, wMch 
stops Mm on Ms path to the pit ! " It is good f or 
me that I have been in trouble." Jonah began to 
leam that text by heart, and to make good proof 
of the wisdom of it, out there under the black sky 
and over the plunging waves of that angry sea. 

The Lord has sent a great wind many and many 
a time since then, and has made it to blow flerce 
in the face of many another Jonah, that he might 
turn Mm back. When the wind blows wet in our 
own face, and we make no progress, but are 
menaced with disaster, we may remember Jonah. 
It may be that we are bound f or TarsMsh. These 
manif old disturbances whose record fiUs the daily 
papers, these flerce winds of industrial strif e blow- 
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ing strong and tempestuous from every quarter 
of tlie compasS; may well remind us of Jonali's 
salutary sMpwreck. 

Tarshish means seMsliness. Jonah takes his 
disobedient joiirney thither, looking out for Tiim- 
self, seeking to serve Ms own interests. Nineveli 
means fraternal opportunity ; the call to Nineveh 
is a call to unselflsh. service, to do some good to 
our fellow-men, to conduct our personal life and 
our business life and our national life upon tbe 
principles of unfeigned Christian brotberbood. 
Wbo will pray for fair weatber wben the sbip of 
State or cburcb carries passengers bound for tbe 
wrong destination ? The best bleäsing of the Lord 
God in such a case is a mighty tempest in the sea. 
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"And they told what things were done in the 
way, and how he was known of them in breaking 
of bread." 

Who they were, we know not. One of them 
was named Cleopas, but the name teils us notb- 
ing ; of tbe otber we do not know even so mncb 
as that. Tbey were common men Walking along 
tbe common road. Tbey appear f or a moment in 
tbe Company of tbe risen Christ, and then are no 
more beard of . 

Tbey go out together from Jerusalem to their 
bome in Emmaus, on tbe afternoon of tbe first 
Easter day ; and as tbey talk one to tbe otber and 
are sad, recounting wbat tbey saw and beard amid 
tbe darkness of Good Friday, and discussing tbe 
incredible rumors of tbe early morning, a stranger 
overtakes them. He enters at onee into their con- 
versation, giving quite anotber tone and spirit to 
it, puts hope in their bearts, sbows them meanings 
in tbe familiär Scriptures which tbey have never 
thought of ; and presently, coming to tbe end of 
their joumey, to tbe gate of their bouse, andbeing 
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124 IN THIS PKESENT WORLD. 

asked to stop and eat witli them, sits at tlieir table. 
Thns lie takes bread and blesses it and breaks it, 
and of a sndden tlieir eyes are opened, and they 
see the risen Lord — see Mm alive before tbem and 
bear bis voice, wbo was crucified and dead and 
bnried. And wben tbey know bim be vanisbes 
ont of tbeir sigbt. And tben tbey bnrry back to 
Jerusalem to bring tbe apostles word, and they 
teil wbat tbings were done in tbe way, and bow 
be was known of tbem in breaking of bread. 

Tbe incident is an Illustration of tbe simplicity 
of tbe risen Cbrist. 

It is signifieant tbat Jesus sbould bave flrst 
appeared, not to an apostle, but to Mary Magda- 
lene, and after tbat to an apostle indeed, but to 
tbe one wbo bad denied bim, and tben to tbese 
two obseure men on tbe road to Emmaus. Tbere 
is not tbe least regard for any precedenee save 
tbat of need and of affection. Institutions, cere- 
monies, Orders of ministry, do not appear. Mary 
is weeping by tbe tomb, and Jesus comes to ber 
witb tbe revelation of comfort. Sbe represents 
US— all of US wbo are acquainted witb pain and 
trouble and bereavement, and are in need of com- 
fort. Peter is lamenting bis denial of bis Master ; 
be too, like Mary, is fuU of sorrow, but it is an- 
otber kind of sorrow— tbat wbicb f oUows sin ; and 
to bim tbe risen Lord appears witb tbe revelation 
of love and pardon. Peter also represents us— 
Stands in tbe place of all of us tempted and weak 
and sinning people, wbo do wbat we ougbt not, 
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and leave imdone tliat wMch. we slioiild liave done, 
and wh-O are theref ore able to think of Peter with 
an understanding and a sympathy drawn f rom our 
own experience. The two wlio are going out to 
Enunaus are asking qnestions with. no answers, 
and are sad. Theirs is still another Mnd of 
trouble— that which comes with doubt, when all 
that had seemed best and surest is taken away, 
and we know not what to think. They too repre- 
sent US ; they are neither saints nor heroes, and 
have no position of eminence among the disciples, 
but are just piain, ordinary people such as we are, 
who read and discuss and think and question, and 
are perplexed and troubled. 

The revelation of the risen Lord here and in all 
other records of it is addressed to us. It is inti- 
mate and simple, so that we can understand it. 
There is a wonderf ul human and personal element 
in it. That blessed unconventionaKty which is 
Seen in aU the life of Jesus is here also. 

You remember how by the well of Samaria even 
the apostles were surprised that Jesus should talk 
with a woman. That was not the way in those 
days ; no rabbi would have done that. We look 
back more surprised at the apostles than at him, 
because by the influence of the Christian religion 
women have come to take a place in the world 
which was not thought of in that old time except 
by Jesus Christ. It is hard for us in these days 
to understand how the appearance of the risen 
Christ to Mary Magdalene contradicted aU the 
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ecclesiastieal traditions and Conventions of tlie 
time. 

As for Peter, Jesus came to Min, not because he 
was an apostle, still less because he was presently 
to be the ehief of the apostles, but simply because 
he was a poor, miserable, and pienitent sinner, who 
just at that moment needed Jesus more than any 
of the others; whüe these two on the Emmaus 
road seem to have been chosen because they were 
not apostles at aU, but only simple and obscure 
disciples, and thus akin to us, so that the humblest 
Christian might know that Jesus cares for him 
and is concerned in his anxious questions as he 
talks with his friend along the street. The risen 
Lord thus emphasizes his direct and personal re- 
lation to us as human beings. 

People must have been amazed when they read 
this story, and others like it, three hundred years 
ago. Tou know how the Bible had been locked 
up for centuries behind the barred door of a dead 
language, so that the people could not read it. 
And they had come to think of G-od as very f ar 
away in the mysterious recesses of a great palace, 
whose porch was the ehurch. Those who would 
approach him, those who would draw near to him 
in the person of his Son, must wait by the gate 
while a priest went in with the message. People 
must have been greatly surprised when they came 
to read in the gospels how simply and directly, 
and in. what human and friendly fashion, Jesus 
dealt with men. 
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There will surely be some state and ceremony 
af ter the resurrection ; surely it wül be necessary 
then to stand afar off. He mll appear to tbe 
ministers of bis cbnrcb; be wül meet tbem in 
awful majesty in some cbamber of tbe temple, 
wbere tbey will kneel in adoration as before an 
altar, and common f olk must be content witb wbat 
tbey say. But no ; be walks along tbe dnsty road 
wbere tbe wind blows in bis face, bringing tbe 
odor of tbe spring flowers witb it, and be talks 
witb tbese two piain men wbo are going bome to 
tbe village wbere tbey dweU, and makes bim seif 
known to tbem. Out of doors under tbe free sky, 
and beneatb tbe roof of a poor man's bouse sitting 
at a supper-table bke any otlier tired and bun- 
gry wayfarer, tbe Lord of life reveals bimself. 
Tbere is no cburcb in sigbt, tbere are no priests 
attending, tbere is no faintest trace of form or 
ceremony. 

Was tbe breaking of bread a reminder of tbe 
sacrament ? Perbaps so. Yet it is bardly likely 
tbat in tbe brief and troubled time between tbe 
Upper room and tbe bouse at Emmaus tbe apostles 
would bave been able to make tbat eucbaristic 
supper generally known, Tbey bad not yet begun 
to tbink of it as we do. Tbe pietures are nearer 
to tbe trutb wbicb sbow tbe bomely room and tbe 
eager and reverent f aces of tbe peasants, and tbe 
Master blessing tbe broken loaf . It was a sacra- 
mental feast indeed, but not in tbe cburcb way. 
Tbe men were led to recognize tbe Master in tbe 
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Messing and the breaking of the bread by the 
memory of otber times, when be bad sat at meat 
witb tbem perbaps in tbeir own bouse. It was a 
reminder of f raternal intercourse ; it was an appeal 
to bnman and personal relationsbip ; it was tbe 
revelation of a friend. 

It is true tbat tbere was a cbange in bim, so 
tbat tbey did not know bim j and tbafc seems at 
first to take away f rom tbe simplicity of tbe reve- 
lation of tbe risen Obrist. Tbere is a mystery 
abont tbe resnrrection body wbicb elndes onr 
nnderstanding, It perplexes ns becanse it is out- 
side tbe ränge of onr experience. 

Tbe body is tbe same tbat bnng upon tbe cross ; 
tbere are tbe marks of tbe nails and of tbe spear ; 
and yet it is not tbe same, f or Jesns is met and 
not at first reeognized. Tbese two wbo were bis 
disciples walked some miles witb bim along tbe 
road, and üstened as be talked witb tbem, looking 
into bis face, and did not know bim. Presently, 
at tbe Lake of G-alilee, Peter and James and Jobn 
and otbers of tbe bttle apostolic Company met 
Jesus Standing on tbe sbore as tbey drew tbeir 
nets to land. And again tbere was tbis same 
perplexity about bim. Tbeir bearts told tbem 
tbat it was be, bnt tbeir eyes did not assnre tbem. 
"None of tbe disciples dnrst ask bim, Wbo art 
tbou ? knowing tbat it was tbe Lord." Tbey knew 
bim, and yet tbey knew bim not. It was early in 
tbe morning, and tbe ligbt may bave been dim or 
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there may liave been a mist upon the water, so 
tliat they could not see clearly ; it is more likely, 
liowever, tliat Jesus was mysteriously changed, as 
he was on tJtie way to Enunaus. 

The resTirrection hody was a real body, not a 
mere vision of a body. That is made piain. 
Jesus in the upper room declares it: "A spirit 
hath not flesh and bones, as ye see me have." And 
he sat down and ate bef ore them 5 and the f ood 
was not the saeramental elements of bread and 
wine, as we might have expected and coneerning 
which we might have given some mystical ex- 
planation, but just that which lay upon the table 
after their piain supper, — some broüed fish and a 
comb of honey, — illustrating again the homely 
simphcity as well as the reality of Ms revelation 
of himself. And yet he had appeared among 
them, without the opening of door or window, 
suddenly and mysteriously, so that they cried out 
for fear. And at Emmaus, as the two beheld, he 
vanished out of their sight. 

There is identity. The risen Jesus is in very 
deed he who was dead and buried. The tomb is 
empty. Yet such a ehange has come upon him 
as is implied in what St. Paul said about the 
resurreetion body, when he declared that there is 
a difference between the natural body and the 
Spiritual body, like the difference between a seed 
and a flower, and that the body which will be 
raised is not that body which now is, but another. 
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There is a problem liere wMcli is beyond our 
power to solve. 

Nevertheless, witli all this that is mysterious, 
tliere is a simplicity, a naturalness, a quiet, liiiman 
friendüness about the risen Lord siicb as is seen 
in all Ms bf e. The mystery is not tbat of state or 
ceremony. Mary be caUs by name. To tbese two 
men of Emmaus be talks so wisely, so simply, and 
so lovingly that tbey never tbink of being afraid 
of bim as tbey walk mtb tbeir bearts bm-ning 
witbin tbem. Tbey do not imagine for a moment 
tbat be is any great one, in tbe world's sense of 
greatness. Püate tbey wonld not bave asked to 
supper, nor Caiapbas; but tbis quiet, kindly 
stranger is just one of tbemselves. Wben be 
makes as if be would go on, tbey urge bim to 
come in, as tbey would ask a neigbbor. Tbere 
was no distance between bim and tbem. By and 
by, beside tbe lake, be calls out across tbe water 
to tbe men in tbe boat and asks tbe old question 
wbicb men on tbe sbore bave asked of men in 
fisbing-boats since tbe world began : be asks tbem 
if tbey bave eaugbt anytbing, 

How simple it all is ! How quiet and uncon- 
ventional, and utterly different f rom any made-up 
story ! Wben we eonsider tbe tbeatrical tenden- 
cies of buman nature, our easy exaggeration, our 
fondness for adjective, our pleasure in wbatever 
will surprise our neigbbors, and compare tbis witb 
tbe narrative of tbe gospels, we bave a new testi- 
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mony to tlie genuineness of tlie record and a new 
assurance of tlie truth of the event. The men 
who wrote were in the spirit of Jesus. His divine 
simplicity, Ms dislike of show and eeremony, Ms 
qniet Mndliness, Ms unconventionality, are in 
their words. The simplicity of the risen Christ 
and Ms nearness to the sonls of hmnble men these 
manifestations teach. 

That which took place at Emmans is repeated 
wherever the disciples of Jesus are met together in 
Ms name. As we talk one to another by the way he 
■will be with us ; as we read and study, -whether in 
that book which we especially call Ms "holy word " 
or in any other book wherein those to whom he 
has revealed himself have written down the Mgh 
thoughts they have learned of Mm, he is beside 
US. "We may know Mm in the breaking of bread 
at the holy table. 

If we are in the darkness of sorrow, as Mary 
was, or in the darkness of sin with Peter, or, like 
the men of Emmaus, in the darkness of doubt, he 
will give US light. Coming to him, bringing our 
cares and troubles with us, he will show us truth 
and give us consolation, Because he rose from 
the dead he lives, and is alive f orevermore, and is 
the same now as he was. We need not be afraid 
of Mm; we need not hesitate to come to him. 
The pierced hands are held out to us in loving 
welcome. For our sins he died ; f or love of us he 
met and conquered death. 



THE SACRAMENT OF REMEMBRANCE. 

" This do in remembrance of me." 

The Master and the disciples sit togetlier at tlie 
table. It is tbe night of the betrayal. It is the 
eve of the crncifixion. He knows that plainly, 
and they in a vague way, which is more perhaps 
of the nature of foreboding than of knowledge, 
know it also. A sense of impending danger, of 
approaching crisis and calamity, is in the hearts 
of all the Company. Something is to happen. 
That loving eompanionship which has meant so 
much and been so precions, to them at least, is 
somehow to be interrupted. 

The Master's words are sad words. He is going 
away ; he teils them that distinctly. And as they 
sit together at the homely snpper which symbol- 
izes their fellowship and blessed friendship, he 
looks ahead into the futnre. He has that deep 
longing which e^ery one of strong character and 
warm affection has, to be remembered after he is 
gone. He loves these men ; he dreads the possi- 
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bility tliat they may sometime f orget liim. And 
thus he takes a bit of bread and a cup of wine 
from tbe table, and passes tbem about among 
these friends of bis, and says, Do tbis when I am 
gone away, in memory of me. 

Tbis was tbe beginning of tbis sacrament of 
remembrance. I ask you to tbink about it just 
in tbat way— as tbe sacrament of remembrance. 
It is more tban tbat : it is tbe sacrament of grace ; 
it is tbe sacrament of worsbip. Bnt of tbese 
meanings I say notbing now. I woidd empbasize 
only tbis first, most natural, most simple sigmfi- 
cation. 

Tbis is not only tbe first and simplest meaning 
of tbe sacrament, but it is a sufficient meaning. 
It is not tbeologically sufficient, but it is sufficient 
religiously, spiritually. Tbat is, tbere is enougb 
in tbis understanding of tbe Lord's Supper to 
make it botb a sacred and a belpful f east. And 
everj^body to wbom tbe sacrament means only as 
mucb as tbis ougbt to be privileged to eome to it. 
Here we aD. agree ; about tbis tbere are no dis- 
putes ; wbatever eise tbis sacrament may mean or 
not mean, tbis it means plaiuly and beyond all 
controversy, Let us begin bere, and go on learn- 
ing all tbe otber trutb we can. 

" Tbis do in remembrance of me." Can tbere 
be any reügious service more entirely natural, 
bomely, and simple? Here are two tbings: an 
act and a reason f or it ; do tbis— in remembrance. 
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And both tlie act and tlie reason are as simple as 
simplicity itself . 

It is not as if tlie Lord liad asked ns to do some 
very liard thing in remembrance of him : to leave 
our bomes and preacb tbe gospel in tbe Islands of 
tbe sea, in remembrance of bimj to give all our 
goods to f eed tbe poor, in remembrance of bim ; 
to bang a beavy ebain about our neck, as tbe old 
monks did, or to take up our abode, like tbe 
saints of tbe desert, upon tbe top of some narrow, 
•wind-swept pillar, in remembrance of bim. Tbe 
act wbicb be asked is one of tbe easiest and sim- 
plest tbings tbat we can do. It is one wbose 
counterpart enters into every day of every lif e. 
It is our ordinary eating and drinking, ballowed 
by a blessed association. 

It is true tbat tbe bread and wine of tbe Supper 
are served to-day in vessels of gold and süver. 
Tbe bomely table of tbe upper room is lif ted bigb 
in cbancels, cut in stone and carved in costly 
woods, eovered witb fair linen and deeked witb 
rieb embroidery. And tbe Master's words are 
recited in tbe midst of a service of commemora- 
tion, tbe most beautiful and impressive of all tbe 
ceremonies of tbe cburcb. And it is no wonder 
tbat tbe real bomely simplicity of tbe act is bidden 
from some observers beneatb aU tbese adornments 
and solemnities. But we must not let tbese em- 
bellisbments mislead us, Tbese are not tbe sacra- 
ment; tbese are only wbat loving bands bave 
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wrougM, and rightly -WTouglit, to make wliatever 
is associated "with our Lord as worthy as our 
means can make it. In tlie midst of these is the 
homely, simple Snpper of tlie night before the 
crncifixion. In spite of all the ceremonial and aU 
the priests and doctors, in spite of aU that has 
been f alsely taugkt and f oolishly beüeved and nn- 
advisedly done, at the heart of the most intricate 
and elaborate of liturgies is stül this homely, 
common meal, this entirely simple act of com- 
memoration. 

The act is simple, and the reason for it is as 
simple as the act. "In remembrance of me"— 
that is what it means. 

You see how completely within everybody's 
mental and spiritnal reach that is. It is not as if 
he had asked us to do this in commemoration of 
some difäcult doctrine abont him— in remem- 
brance of his incarnation or of his atonement or 
even of his divinity, for then we must needs have 
been theologians. " In remembrance of me," he 
said. And that is something which any chüd can do. 

The men who sat abont the table at that first 
commnnion and received the sacrament, the Lord 
himself being the celebrant — they knew no doc- 
trines. It is donbtful if they had ever heard the 
story of onr Lord's nativity. It is certain that of 
the atonement to be by him accompHshed they 
had no idea at aU. They did not even believe in 
his divinity, as we understand that word. The 
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wliole Hstory of tlie men, and no part of it more 
evidently than their behavior on tliat very niglit, 
sliows that of these exceedingly important Cliris- 
tian doctrines they knew nothing. The men to 
whom our Lord administered tMs sacrament were 
very imperfect theologians. 

There was but one qualification wMch tbese men 
bad, and our Lord was quite content with tbat, 
asked nothing more tban tbat, did not set down 
a stricter condition even f or tbe f nture tban tbat. 
Tbey loved bim. Tbey could not one of tbem 
bave expressed tbat affection in tbe accnrate 
pbrases of tbe tbeological seminaries, bnt tbey 
loved bim, nevertbeless. Tbey were very mncb 
mistaken abont bim, bad quite inadeqnate " views " 
regarding bim, nevertbeless tbey loved bim. And 
tbat was all be asked. Tbey were doing tbeir 
best to f ollow bim ; be was satisfied witb tbat. 

If yon bad awakened tbem an bour afterward, 
as tbey lay asleep npon tbe gronnd in tbe garden 
of Getbsemane, and bad asked tbem wbat tbat 
seene in tbe supper-room signified, tbey could not 
bave given you any of tbe conventional answers. 
Of transubstantiation, of eonsubstantiation, of tbe 
questions wbicb bave perplexed tbe tbeological 
doctors and divided ecclesiastical Conventions and 
distnrbed cburcbes, tbey were altogetber— and 
most bappüy— Ignorant. 

So, too, we may well believe, were tbe simple 
people into wbose bouses tbe apostles went break- 
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ing bread in the earliest days of tlie churcli's his- 
tory. The act and the meaning of it were alite 
perfectly simple. They loved the Lord Jesus 
Christ, and they broke their home-made bread and 
dranktheir common wine, sitting at their common 
tables, remembering him just as he asked. 

Grradually, as they came to dwell npon the 
words in which he had appointed this memorial, 
two truths would come more distinctly into their 
minds as they ponred the wine and broke the 
bread. They would see how the remembrance of 
which he spoke touched both the cross and the 
crown, concerned both Christ's pain and Christ's 
promise, and thus looked both back and forward. 

This, he said, is my body, which is given for 
youj this is my blood, which is shed for you. 
Thus they would remember the cross. It is not 
likely that at first the words suggested anything 
more than our Lord's loving self-sacrifice. The 
bread was not the literal body, the wine was not 
the literal blood; their eyes and lips told them 
that. But they could not break that bread nor 
pour that wine without beholding the tragedy of 
the cross piain in their sight. The broken body, 
the shed blood— we may believe as much about 
the Symbols of them or as little as we please ; this 
at least the bread and wine were meant for— to 
• bring these to remembrance. 

But there were other words than these. " I wiU. 
not eat any more thereof," he said, " until the 
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kingdom of God shall come." And tliiis St. Paul 
made his signiücant comment: "As often as ye 
eat this bread, and drink this cup, ye do show the 
Lord's death tül he come." The Service which 
looks "back to the cross looks f orwai'd to the crown. 
The remembrance which the Lord intended is not 
only of pain, biit of promise. Somehow the Lord 
who loved them would come again and take them 
unto himself. They remembered that when they 
remembered him. After the ascension into heaven 
this memory of promise wonld be increasingly 
precions. The feast would be a symbol of the joy 
of heaven ; the sadness wonld be lost in gladness. 
They wonld go straight ou in thought, as we do, 
from the '^ sacrifice of the death of Christ" to the 
"benefits which we obtain thereby." The first 
thonght of the sacrament as a memorial of some 
one who was dead would pass away altogether in 
the reminder which it brought of some one who 
was alive and Hving forevermore and waiting to 
welcome them. Thus the Supper which was par- 
taken of at first with tears has been transformed 
into a feast of trinmph and rejoicing. 

These two circles of association, then, gather 
. abont the word " remembrance." We remember 
the cross and the crown ; we remember the pain 
and the promise ; and thns we learn how we onght 
to come to this sacrament. Whoever really re- 
members the pain of the cross and the promise of 
the crown cannot weU mistake. 
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For if we really remember wliat our Saviour 
suffered for our sake, we will love Mm. We can- 
not help it. Love cannot be taught as duty ; love 
comes by loving. We love Christ, not when we 
are taugbt that we ougM to love Mm, but wben 
we ourselves see Mm and come to know bim. 
And such, sight and knowledge we may gain by 
remembering the blessed cross and what was done 
there for our sake by Mm who loved us with a 
love stronger than death. We love CMist when 
we learn how CMist loves us. And the cross 
teaches that; the broken bread and the poured 
wine teach that. 

And if we really remember how our Lord has 
promised to receive us into Ms presence, we will 
hate sin, because we will perceive what sin is. It 
is the bar across the celestial door which Mnders 
US from entering. The credential for entrance is 
to hate sin. If we wish to come into Ms presence 
when he is again revealed among us we know 
what we must do. The sacrament reminds us of 
that and helps us to the fulfilment of it. 

And these are the only essential qualiflcations 
for approach to tMs sacrament— true loving and 
right living. And not perfection in either of 
them,— eise we must all stay away,— but only a 
longing after perfection. Whoever honestly de- 
sires perf eetly to love Grod, and is steadf astly pur- 
posed to live hencef orth according to the laws of 
God, may come. 
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It is a proverb that tlie best is of ten the enemy 
of the good. There are always some in every 
congregation wlio stay away from the lioly com- 
muidon because they liave not yet attained tlie 
best ; they liave not reaclied their ideal of wbat a 
comirmnicant ouglit to believe and be. There is 
tliis or tbat about tbe saerament wbicli they do 
not understandj tliere is tMs or that article in 
tbeir own personal theology wMcli does not quite 
Square witli what tlieir neighbors say is orthodox ; 
thus and thns do they fall short of saintHness. 
To all such soTils this should be said : If you are 
willing to do this simple thing which the Lord 
desired to have done in his memory, if yon honor 
and revere him, if yon honestly desire to follow 
more closely than yon have been following in his 
blessed steps, here is yonr opportunity; "draw 
near with f aith, and take this holy saerament to 
yonr comfort." Come only in this spirit of re- 
membrance, do the will of God as far as yon can 
clearly see it, follow the best religious Light yon 
have, and he will show you, step by step, as you 
grow in grace and in the knowledge and the love 
of him, all the other truth you need. 



WHAT JESUS SAID OF HIMSELF. 

" Which of you convinceth me of sin ? " 

" Bef ore Abraham was, I am." 

These sentences represent two elemental parts 
of the teacMng of Jesus Christ. 

The Teacher is the ideal man ; no one will dis- 
pute that. None will be found to question his 
humaility or his sincerity. Nobody will think of 
flnding in his Hfe any stain of selE-seeking, any 
effort after the popularity or the prizes which 
common minds esteem. His life is the supreme 
example of absolute self-sacrifiee. It has no 
parallel anywhere. 

Eemember how he dealt with men whom he had 
healed, sending them away enjoined to silence. 
Eemember how he refused whatever pointed to 
the cheap and foolish applause of the multitude. 
He cared not f or the praise of crowds. He catered 
not to the prejudices of his time. The men who 
would have seemed most likely to promote his 
cause— men like Nicodemus, who had influence, or 
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like the entlmsiastic yoiiBg disciple, wlio liad 
money — he made no effort to gain. He set them 
hard tests, which tliey did not pass. Instead, lie 
selected twelve poor peasants. He had but stern 
words for tlie Pharisees, whom worldly wisdom 
■would have conciliated, who represented the nation 
and the church, the people in power ; he kept his 
kindness for common folk, even for common 
sinners. There is no trace of policy in any word 
or deed of Jesus Christ. And what songht he 
ever for himself ? Only the privilege of helping 
the needy and comforting the sad and nplifting 
the fallen ; only the place of one who came not to 
be ministered nnto, bnt to minister, with the cross 
at the end of the task. 

There is no need to emphasize what everybody 
knows, nor to recite what all men, Christians or 
not, will agree in saying about Jesus of Nazareth. 
Here is a lif e of unexampled humility and self- 
sacrifice. Here is the ideal man. 

What, then, shall we do in this confessedly 
ideal life with such sentences as these: "Which 
of you convinceth me of sin?" and, "Before 
Abraham was, I am " ? 

These sentences represent elemental parts of 
our Lord's teaching. They do not stand alone. 
They might be blotted out, or be shown to have 
been thrust in by some piously dishonest inter- 
polator— still the characteristics of the teachtag 
which they symbolize would stand. Indeed, the 
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only way to put out of tliat teacMug tlie two f acts 
which tliese two sentences show would be to leave 
out all the words of Jesus from first to last. 
Nothing is more sure concerrnng Jesus of Naza- 
reth thau that he said, not once, but many times, 
such words as : " Which of you convineeth me of 
sin?" and, "Before Abraham was, I am." 

But think what these sentences mean : " Which 
of you convineeth me of sin ? "— that represents a 
diff erence between Christ and all the rest of us j 
we are all sinners, but no man can convict him 
of sin— and, " Before Abraham was, I am." The 
Jews knew very well what that meant. They took 
up stones to throw at him when they heard that. 
It was the speech of a blasphemer ; it was the as- 
sertion of an equality with God. And these two 
assertions, of a diffierence from other men and of 
a Mkeness to God, Jesus made in one way and 
another, again and again, so that they may be read 
between the lines of almost everything he said. 

Jesus was a teacher of moraUty. He taught a 
righteousness which not only went very far be- 
yond any Instruction in virtue which had ever 
been given to men, but which has never been 
equaled in any Century since. No religious 
teacher, in all the progress of these eighteen hun- 
dred years and more, has gone beyond Jesus, or 
has ever taught any truth which he had not taught 
already and taught better. It is most noteworthy, 
when we consider how all other ancient teachers 
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have been outgrown and left beMnd, that Jesus 
should be still in advance of the most advanced 
of US. Indeed, it is not even imaginable bow any 
morality can ever get closer to tbe beart of man 
and to tbe will of God tban tbis, wbicb toucbes 
even tbe most secret tbougbts. 

But tbrougb all tbis teacbing tbe Teacber never 
sbows tbe sbgbtest eonsciousness of sin. He never 
conf esses in any way, as every otber teacber must, 
tbat be bimself needs bis own sermons. Tbere is 
not a bint of imperfection in bimself. He Stands 
forever on tbe outside of tbe world's sin, speaking 
to sinful men. He cballenges criticism. " Wbicb 
of you eonvincetb me of sin ? " 

Tbis is a pbase of rebgious teacbing wbicb bas 
no parallel. On tbe contrary, it is universally 
true of sanctity tbat nearness to God and eon- 
sciousness of sin go togetber. Tbe indifferent sin- 
ner, wbo is not striving after any bigb ideal and 
wbo never looks criticaUy at bis own lif e, may be 
in a measure unconscious of sin. But you will 
never find tbat to be true of a saint. In every 
department of life, tbe better a man is tbe more 
aware be is of bis deficiencies. Tbe great artist 
knows a bundred weak places in bis work wbicb 
tbe petty painter never dreams of , nor could even 
recognize if tbey were pointed out. Tbe master 
in music is conscious of possibilities and Ideals, 
and of a distance between bimself and tbem, wbicb 
are not in tbe least understood by mediocrity. To 
be satisfled is a sign of faüing powers. 
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And yet, liere is tlie ideal man, absolutely un- 
conscioiis of any def ect, never admitting any de- 
ficiency even in positions wliere no other true man 
could lielp conf essing it, even putting quite aside 
the Suggestion tliat he himself may be rmperfect 
Kke other men as a thought not to be entertained. 

But Jesus preached something besides ethics; 
he preached himself. He whose perf ect humüity 
aU. men reverently recognize, whose absolute un- 
selfishness has inspired self-sacriflces innumerable 
and uplif ts and iuspires us every day, the ideal of 
humility and the ideal of unseMshness, preaches 
about himself. Call to mind but a few of the 
many things which Jesus said eoncerning himself : 
I am the light of the world. I am the bread of 
life. All that ever came bef ore me were thieves 
and robbers. I am the good Shepherd, and aU 
men are my sheep. Whatsoever ye shall ask of 
God in my name, I wüL grant it. No man can 
come to the Father, but by me. Ye are from be- 
neath, he says to his congregation ; I am from 
above. I am the Mng of men, the master and the 
final judge of the raee ; at the end of the world I 
will personally decide upon the destinies of mortals 
and send them right and left into the two etemi- 
ties. I demand entire aUegiance; nobody may 
love f ather or mother, son or daughter, more than 
me ; all souls are mine, and I am to be honored 
even as the Father. 

Philip comes with that stränge request : " Lord, 
show US the Father." And Jesus answers, " Have 
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I been so long- time witli you, and yet hast thöu 
not kno^vn me, Philip? he that hath seen me 
hath seen the Father." Judas comes also a little 
later to know how it is that Jesus, as he had 
promised, will reveal himself to the apostles, but 
not to the world. And Jesus answers, " If a man 
love me, he will keep my words ; and my Father 
will love him, and we will come nnto him, and 
make our abode with him." Think what these 
two conversations mean. Imagine any other 
teacher saying, as he says : If you would see Grod, 
look at me ; or, If you keep my words, then God 
will love jou, and we— that is, God and I— will 
come and dwell in your heart. 

What Jesus meant by these and other Hke start- 
ling assertions the Jews understood quite well. 
" I and my Father are one," he says ; and straight 
go their eager hands reaching after stones to 
punish him for blasphemy. "Before Abraham 
was, I am ; " and again there is an attempt to stone 
him. Such words as these were easily understood 
as Claims to equahty with God. It is possible 
nowadays to read into the words certain mystical 
meanings which would divest them of such claims. 
There is a union, indeed, between man and God 
which might make such bold speech possible. But 
Jesus was addressing Hebrews. He was not 
speaking to pantheists or mystics. He wished 
his words to carry a certain deflnite meaning ; for 
that is the use of words, to convey an idea to those 
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who listen. And the words carried jnst tiie truth 
wMch lie intended. The Hebrews nnderstood: 
Jesus was a blasph.emer. And the Jews were 
right. If Jesus were but a man like other men, 
then he deserved stoning, being indeed a blas- 
phemer, as they said. 

Take the sentence which is qnoted in the text : 
" Before Abraham was, I am." Christ had just 
been telling the Hebrews : "If a man keep my 
saying, he shall never see death." This they 
naturally thought was an extraordinary utterance, 
and they answered at once that all the saints and 
patriarchs were dead. Abraham was dead and 
the prophets were dead. "Whom makest thou 
thyself ? " "Art thou greater than our f ather Abra- 
ham, which is dead ? and the prophets are dead." 
Jesus replies : " Your f ather Abraham rejoiced to 
see my day : and he saw it, and was glad." ^ ' Why," 
cry the Jews, " thou art not yet fif ty years old, 
and hast thou seen Abraham ? " To which Christ 
answers, " Before Abraham was, I am." 

There is a difference greater than appears in 
the two Enghsh verbs " was " and " am " between 
the two verbs which stand here in the Grreek of 
the gospel. The only Variation which the trans- 
lation shows is in the person and the tense ; but 
Jesus used two different verbs. " Abraham," he 
Said, "was born," but "I am." Nor is this all. 
" I am," we must remember, was the name of G-od. 
There was but one " I am " known to the men to 
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wliom Christ spoke. The only one who could look 
back to Abraham's day and say truly, " Even then, 
I am," was God himself. The assertion was a 
piain claün to eqnality, if not to identity, with 
God. And in that way the men to whom he 
spoke at once understood the phrase. At once, 
also, they made their understanding piain by their 
hostile and indignant gestnre, and he uttered no 
disclatmer. That was precisely what he meant to 
say. 

It is as clear as day. If it were but a single 
assertion we might, perhaps, find an exegesis by 
which we could evade it. If it were in bnt a 
Single gospel, stUl some evasive theory might be 
possible. But it is bound up with the utterances 
of Jesus as they are recorded by all four of the 
evangelists. Again and again comes in this note 
of startüng seif -assertion. 

It was, indeed, this seif -assertion, and nothing 
eise, which brought Jesus of Nazareth to the death 
upon the eross. "We have a law," the Jewish 
judges Said to Pilate, " and by onr law he ought 
to die,"— what for?— "because he made himself 
the Son of God." Read the account of the trial 
and you will see how piain it is. They asked him 
point blank if it were true that he claimed to be 
the Son of God, and he gave them a direct answer. 
"Thou sayest" is the phrase he used, meaning, 
" thou sayest truth ; " "the Son of God I claim to 
be and am." Thereat they rent their clothes, and 
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the Mgli priest said, " There is no further need of 
witnesses ; you iiave heard Ms blaspheiny. What 
is your sentence?" And with one voice they 
answered, " Deatli ! " So tliat Jesus was cracified 
f or blaspliemy. 

Consider but one instance more. It is af ter tbe 
resurrection, Thomas tlie donbter beholds Ms 
Master. There is no room lef t longer in Ms beart 
for doubt. Thomas falls at Jesus' feet. And 
what name has he for Jesus? "My Lord," he 
eries, " and my Grod ! " And Jesus permitted it. 
He did not rebuke Thomas like the angel in the 
Vision of St. John. He did not forbid Mm like 
the apostles by the gate of Lystra whom the crowd 
mistook for gods. He did not say, as they did, 
"I am a man of like passions with you." He 
spoke no syUable of disapproval. He permitted 
Thomas to caU Mm God ! 

Here, now, are two remarkable and undoubted 
facts concerning Jesus of Nazareth— or may we 
not say three facts ?— wMch nobody caUs in ques- 
tion. One f aet is that he was the ideal man ; and 
the other two are that he asserted a difference 
between himself and other men in that he was 
guiltless of any stain of sin, and that he asserted 
a likeness between himself and G-od such as no 
other sane person has ever asserted since the 
World began, even to the extent of permitting a 
disciple to adore Mm as God made visible. These 
three facts are not involved in any doubtful con- 
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troversy. They are not touched by any criticism 
of documents. They are not implicated in any 
question concerning the miraculous. They are so 
large and continuous and essential a part of the 
history of Jesus of Nazareth that if they can be 
denied nothing eise can stand. Into any discns- 
sion of the relation and the differences which 
some imagine between the Jesns of history and 
the Christ of dogma these facts do not enter. 
There is no possible divorce between the biography 
of the Prophet of Nazareth and these three facts. 

Bnt how can the three facts be made to go to- 
gether ? " Which of yon convinceth me of sin ? " 
and, " Before Abraham was, I am "—how shall we 
fit these sentences and all that they stand f or into 
the ideal lif e ? There are bnt two ways in which 
the question can be answered. If Jesus of Naza- 
reth was no more than a mere man, as we are, 
then here is a puzzle, an inconsistency, a contra- 
diction, to which we can offer no reverent Solu- 
tion. Jesus must remain forever a perplexing 
and unsolved enigma. 

But if Jesus of Nazareth is more than man ; if 
he is what the Christian creed asserts him to be ; 
if he is what we with all our hearts believe him ; 
if he is what he himself — the ideal man, the hero 
of heroes, the saint of saints— claimed for him- 
self; if Jesus of Nazareth is iudeed God made 
manifest among men, then the three facts fit to- 
gether perfectly. All contradiction passes away. 
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EverytMng is natural and rigM and piain. Th.e 
Christian creed is the one key which can open tMs 
complieated lock. Jesus Christ, aceording to the 
only records whieh we have of him, is God made 
manifest in man. 



AT THE WEDDING-FEAST. 

" And both. Jesus was called, and Ms disciples, 
to the marriage." 

Blessed is that marriage where tlie wedding- 
guests are tlie disciples of the Lord Jesus, and 
wliere lie himself is present. Blessed is that social 
Company into which Jesus Christ may come and 
find a welcome. 

The gospels are rieh in such intimate and do- 
mestic incidents. Jesus came into the dosest re- 
lation with that side of human experience which 
is at once the most homely and the most tender. 
He began our life at the beginning, and hallowed 
every year of it. He conseerated motherhood, 
and infancy, and obedience, and daüy work, and 
neighborliness, and the associations of home and 
f amily and friendship. And lest marriage should 
seem in any way discredited by the circumstances 
of his own life, he begins his public ministry here 
in Cana at a wedding-feast. 

They wanted him at the wedding. They were 
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not af raid of Mm ; they did not stand in awe of 
Mm. He seemed one of themselves, and made 
Mmself in very trutli one of themselves, so sin- 
cerely did he sympatMze in all their interests, into 
such natui'al and friendly and fraternal f andüarity 
of intercourse did he enter with them. 

That is but an idle legend wMch teaches that he 
never smiled. His whole lif e contradicts it. He 
saw, indeed, the sadness of the world, and shared 
it, and human sin and misery lay as a heavy 
bürden on his heart, and he feit the need some- 
times to get away f rom the sight of f aces and the 
sound of streets into the sweet solitudes of the 
desert and the mountains and the sea, where he 
might be with God alone. Bnt he never once 
despaired. That was impossible. His f aith for- 
bade it. Never did he set his face in the direetion 
of the mght ; he was of the day, and saw the dawn. 
Deep he looked into the black depths of sin and 
pain, but even there he saw Ms Father's face re- 
flected. He knew that tMs is G-od's world, not the 
deviPs, and he looked ahead with absolute confl- 
dence to future victory. He must have been su- 
premely happy. Little ehildi'en loved him ; they 
Hked to have him lif t them into Ms strong arms. 
Every day the weary and discouraged and dis- 
tressed were helped, made content, and comf orted 
by the look of Ms blessed face. It did them good 
to See Mm in the street. He went often to the 
house of Mary and Martha and Lazarus, and they 
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were glad to have Mm come ; lie was a dear and 
welcome giiest. He was called to tlie wedding- 
f east at Cana because tlie good people there wanted 
him. 

It is plain that Jesus did not wisli to make an 
official Impression upon the men and women wliom 
he met. He went among theni wearing no robes 
of ofß.ce. They must reeeive liim for Mmself. 
Nothing could have been more informal or uncon- 
ventional than his manner and appearance. Peo- 
ple were looking for an ecclesiastical Messiah. 
They were expecting some dramatic advent. And 
when Christ came just a piain man, making no 
pretensions, going about on foot in the Company 
of plaüi Citizens, they could not understand it. A 
Messiah who coidd be invited to a country wed- 
ding and could aecept the invitation was a hope- 
less contradiction to aU the scribes and Pharisees. 

How he would amaze us if he were to come again 
and walk along our streets ! Every day he lived 
he astonished somebody, especially the ministers 
and the prominent church people. They could 
not make him out. He cared so httle for most 
of the things in which they were particularly in- 
terested 5 he set such small störe by the doctrines 
which, in their opinion, made up the best part of 
religion ; he looked with such scant appreciation 
upon the laborious learning of their theologians, 
and was so indifferent to their punctihous ritual, 
and showed such lack of interest in their ecclesias- 
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tical institutions, that they could not accept lüm. 
He looked at lif e from a point of view otlier than 
theirs. He disregarded all their traditions and 
offended all tlieii' prejudices. They declared that 
lie was no clmreliman; and tliat he was qiiite astray 
in Ms theology, and tliat he was a preacher of 
sedition. 

And if he should return and live among us here 
as he lived there, wearing our common dress and 
using onr common speech, would we have other 
names for him? Would we approve of Mm? 
For he would behave himself among us just as 
he did then, as a man who saw with absolute 
clearness into the very heart of truth. He would 
set at naught many of our conventional valuations. 
He would be f ound in the strängest Company. He 
would make as little of our social prejudices as 
he would of our ecclesiastical distinctions. "We 
would account him a democrat and a radical. 
Yes, he would scandalize us all. So close have 
we brought Ms religion into contaet and sympathy 
with the empty and unf raternal phariseeism from 
wMch he separated Ms disciples ! He was divine ; 
he was God's Son. He was G-od Mmself in such 
sense that whosoever saw him saw the Father. 
When we would think of God, we may turn our 
minds toward Jesus Christ and get as near a reve- 
lation as we are able to receive. But he lived here 
as a man— the most honest, the least conventional, 
the simplest and f riendhest, the most f amiUar and 
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fraternal, the most straightf orward man that ever 
lived. 

We are told at the end of fhe record of tlie Cana 
wedding that this wMeh iiappened there was tlie 
first of Ms miracles, A better word tlian " mira- 
cle " is " sign." Tliat is what St. Jolm called it. 
Tlds was one of Ms signs, somethirig to be not 
only wondered at, but studied as a lesson wberein 
we may learn trutli abont Mm. TMs was a sign, 
tlien, of wbat ? Of Ms gracions, kindly spirit, of 
Ms blessed thongMfulness f or otbers, of tbe grace 
of God that was in him, of Ms divine nnconven- 
tionality. John the Baptist, in Ms gown of camel's 
sMn, would hardly have been called from the 
wüderness to be a guest at a weddüig. These 
hnmble people wonld scarcely have presnmed to 
ask a scribe to join in their poor pleasnres. They 
had no hesitation abont calling Jesns, beeanse 
they knew that he would fit in with the other 
guests— better, indeed, than any, yet not for a 
moment behaving as if he were conscious of a 
difference. He was not one of those who make 
goodness repulsive. 

They wanted Mm at the wedding ; that is evi- 
dent. And he wanted to go ; he accepted the in- 
vitation. Therein we may find another point of 
eontact between Ms life and onrs. 

For the purpose of tMs gathering was not, in 
the conventional sense, religio us. It was a social 
meeting. The Company were intent upon enjoy- 
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ing themselves. And Jesus was present, sanction- 
ing and "blessing that social joy. 

There is notliing Christian in the act of making 
one's seif miserable. To stand apart from society 
is not a Christian attitude. Jesus did not pray 
that we might he taten out of the world, only that 
we might he kept from the evil of it. Indeed, the 
Christian has a distinct and inevitable responsi- 
hüity for the world, and is to blame if he turns 
his back upon it and cheerf ully lets it go on in its 
own way. To enter into society, to be in sym- 
pathy with all that elemental part of life, to re- 
joice in all the happiness of men, is eminently 
Christian. 

Did Jesus go as a matter of duty, and only ap- 
pear to be pleased when he was really weary of it 
all ? Did he wish that day in Cana that he were 
out of it and in some ehurch instead saying his 
prayers? I do not think so. He aceepted the 
invitation as sincerely and cordially as it was 
given. He wanted to go, and took an honest, 
human pleasure in it. So may we. 

This was a homely feast. The peasant guests 
drank the wine with so good a thirst that there 
was not enough of it to go around. The evange- 
Hst teUs the storj^ with entire f rankness, and does 
not try to make out that things were better than 
they really were. It was no stately and eeremo- 
nious occasion, such as the great painters have 
shown on their fair canvases. It was a f estival 
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of country people. And Jesus Christ took part 
in it, and was pleased to be among them. The 
Christian religion has not come into the world to 
take any real pleasure out of it, Nobody is so 
■wholesomely happy as a good Christian. The 
Christian's mission is to live here in this world 
where Grod has put him, to enter into human life 
in all its varied interests, to be a neighbor to his 
neighbors. 

This relationship Jesus flnds to be füll of Chris- 
tian opportunity. At once there is presented to 
him a ehance to be of help. If he had stayed 
away he would have missed it. Society is füll of 
these blessed possibilities. It is made up of get- 
ting and giving. The Master goes to the wedding, 
and straight he sets about making his contribution 
to the enjoyment of the oceasion. Thus it is that 
his true disciples go into society to-day, not self- 
ishly, not only to get pleasure. There is no sort 
of honest compact between Christianity and self- 
ishness. A selflsh society is an essential contra- 
diction to Christ's spirit. 

It is not difficult to recognize the good Chris- 
tians in society. They are busy making other 
people happy. They are mindful of the divine 
example ; not to be ministered unto, but to minis- 
ter, is their good purpose. The Company is better 
because they are in it. 

We must not think that the promise of the 
Lord's special presence wherever two or three are 
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gathered together in his uame means church. Ser- 
vices and prayer-meetings, and nothing eise. We 
are told tliat we may eat and drink in the name 
of Jesus. That touches all the teas and dinners 
of söciety. We may meet soeially in his name 
and th-us invite Mm to our Company ; in Ms spirit, 
— that is what the pMase means,— in Ms Messed, 
kindly, thougMful, and fraternal spirit. 

To meet Jesus Christ Wliat changes must needs 
be made if that were written upon the invitations ! 
Some of the extravagances of society would seem 
not quite in place in Ms observant presence. The 
State and show, the pomp and vanity, the wasteful 
luxury, by wMch some of the rieh afcont the 
deprivations of poverty, mnst pass away, and a 
simpler mode of lif e must take their place. There 
might be a diflerence in the list of guests. Whom 
shall we ask to meet Mm ? The question wiU not 
be whom to leave out, though it might seem hardly 
worth wMle to invite hopelessly nnappreciative 
people ; what new names must be added of those 
whom he would like to see in the Company ? That 
would introduce a most demoeratic condition of 
things into our somewhat narrow society. Would 
there be any changes in the dress or manner or 
conversation of the guests ? We must ourselves 
decide. Certain it is that nothing is right of wMch 
Jesus Christ would disapprove. If his presence, 
suddenly made manifest among the Company, 
would cause an Interruption of the pleasure of the 
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guests, tlie pleasure and tlie guests would tlms be 
showiL to be at fault. In trutb be is among us, 
even as be was in Cana at tbe wedding, tbongb 
we do not see bim. 

" And bis disciples believed on bim." Tbat was 
tbe result of tbat wbicb bappened at tbe feast. 
Not tbat tbe miracle was tbe reason of tbeir f aitb ; 
tbey were abeady bis disciples, and believed. 
Wbat tbe sign effected was tbe deepening and 
strengtbening of tbeir belief. Tbey bad been 
drawn to bim, not on aeconnt of wbat be did, but 
on aeeoTint of wbat be was. And seeing tbis 
gracious and fraternal tbongbtfiüness of bis, and 
tbe divine grace and mystery of power tbat was 
in bim, tbeir admiration and tbeir love increased. 
He became more and more tbeir supreme ideal. 
Tbey believed in bim, and resolved to live as be 
bved. We too, if we bebeve in bim, will do tbe 
same. 



JOININO THE CHÜRCH. 

"He tliat believetli and is baptized sliall be 
saved," 

Everybody wants to be saved. Christ came and 
lived and died to make salvation possible to every- 
body. But bow sliall we translate tbat possibility 
into reaHty ? Here is onr longing ; tbere is Christ's 
promise. How sball we get them togetber and 
be saved? Jesus answers tbat qnestion plainly: 
" He tbat believetb and is baptized sball be saved." 
No metapbysics abont tbat; no indefiniteness, 
no mysticism, no tbeological vagueness, no nncer- 
tainty abont tbat. Yon are looMng for the way 
to beaven, and wandering about, now bere, now 
tbere, following ligbts tbat are but tbe lanterns 
of will-o'-tbe-wisps, and you meet Cbrist and ask 
tbe road, and be answers, " Here it is," and points 
it out bef ore your f eet as clear as day. Wboever 
would be saved, tbis be must do : let bim believe 
and be baptized. 

I bave notbing to say at present about belief or 
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about baptism. But I do want to say sometMng 
concerning tbe word " and." I desire to empba- 
size tbis word " and." Jesus sets belief and bap- 
tism togetber. Wboever would be saved, tbere 
are not two alternatives f or bim to cboose between. 
Salvation is not f or bim tbat believetb ; salvation 
is not f or bim tbat is baptized. " He tbat believ- 
etb and is baptized sball be saved." 

Salvation does not mean an escape in tbe far 
f uture out of some red-bot dungeon garrisoned by 
devüs. It is concerned witb our daüy living. It 
means spiritual bealtb. To be saved is to be mak- 
ing tbe very best of lif e to-day. Jesus says tbat 
belief aloneis notenougbto insure spiritual bealtb ; 
and baptism alone is not enougb to insure spirit- 
ual bealtb. To be spirituaUy wliole and strong 
we must believe and be baptized. 

Is tbere anybody wbo is wiser tban Cbrist in 
regard to spiritual bealtb ? Any better doctor f or 
tbe soul tban be is ? Any advice wortb f ollowing 
ratber tban bis, contrary to bis, in tbis matter? 
Tbe Gounsel of Cbrist in respect to spiritual sound- 
ness and strengtb amounts to tbis, tbat nobody 
need expeet to be a good Cbristian wbose religion 
is sbut up witbin tbe silenee of bis own soul and 
does not somebow make itseK visible and audible. 
Eeal Cbristianity is never dumb. It speaks, and 
must speak, and is belped and strengtbened by 
speaking. It is not for notbing tbat we are given 
tongues. We are learning wonderful tbings in 
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tliese days about tlie influenee of the mind upon 
th.e body, but tbe body has a still greater influenee 
over tbe mind, Tbat is tbe testimony of every- 
body wh.0 has any real acquaintance with. Mmself . 
We all know th.at prayer, if it is never put into 
words, if it is forever shut np in a silent beart, 
presently dies, like a man shut away f rom tbe air ; 
and tbat love witbont expression cbanges into in- 
diffierence ; and tbat sentiment amonnts to notbin g 
and speedüy witbers away nnless it is made to 
yield some sort of fruit j and tbat good resolutions 
must be uttered aloud and straigbtway translated 
into good acts; and tbat to take a deeided and 
open stand fortifies every good pui'pose. 

Rigbt beüeving must be clencbed by rigbt be- 
baving. If you are upon tbe side of rigbt, tbe 
side of Cbrist, say so. Stand tbere wbere you ean 
be Seen and counted. Tbat will belp you to stay 
tbere. All tbis must be evident to everybody ; tbis 
is buman nature. And wben Jesus set tbat sig- 
nificant eonjunction between beHef and baptism, 
be was simply recognizing tbe piain f acts of buman 
life and making wise provision for tbem. We 
bave botb a soul and a body. Belief is for tbe 
soul ; baptism is tbe outward expression of it, tbe 
utterance of it, tbe reinf oreement of it in tbe body. 

Here is sometbing eise wbicb " and " means. It 
means tbat tbere are two kinds of life wbicb we all 
live every day,— a dependent life and an indepen- 
dent Kfe, on tbe one side social and on tbe otber 
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side individual, alone and yet not alone,— and tliat 
tliese two kinds or sides of hnman lif e botli must be 
taken into account. We liave our own personal 
existence and responsibility ; at tbe same time we 
are singularly in need of one another, quite unable 
to stand alone. Every day we give out and breathe 
in thongh.t, sentiment, example, influence, No 
man liveth to liimself, nor even dietli to Mmself . 
Take tbese two sentences, wliich St. Paul set side 
by side in tbe same letter : " Bear ye one anotber'a 
burdens," and " Every man shall bear Ms own 
bürden." These are tke two lives wliich we all 
live, one personal, tbe other in partnersMp. Tliere 
is no possible evasion of these two sides of buman 
life. You might as well try to construct a board 
whieb sbould have an upper surf ace, but no lower 
surfaee. 

Jesus takes us just as we are. He wants us to 
be saved, to be spiritually sound, and be gives us 
a counsel in tbe matter which includes aU the con- 
ditions and all the f acts of tbe case. We bave a 
soul : we must believe. We bave a body : we must 
be baptized. We stand, eacb of us, individual and 
alone bef ore Grod ; in bim we must believe. We 
stand also in union witb our fellow-men, depen- 
dent upon tbeir companionsbip, baving tbis asso- 
ciation and tbe potency of it as one of tbe supreme 
facts in our life. Let us have this taken account 
of and turned to its best uses in the church, into 
which we shall be baptized. 
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It is our Lord's advice and cotmsel, then, to all 
wlio desire to grow in grace and in the knowledge 
and love of God, to all who would be spiritually 
sound and strong, to all who would be saved, tbat 
tbey sbould join the chureh. This is the gate 
which, Jesus teils us, opens upon the road that 
leads to lif e eternal. Perhaps you can get there 
some other way. With all my heart I hope so. 
Perhaps you can clamber over the wall somewhere 
and find some short cut aeross green pastures to 
the.eelestial city. Baptism is such a narrow gate, 
it would be a pity to eompel everybody to go 
through it. And the Company along the road is 
not, I am afraid, so select as it might be. You 
must set the blame for that upon Christ, who at 
the very start invited pubücans and sinners and 
other disagreeable people iato it, Perhaps you 
may find some broader gate, and more exelusive 
Company, and pleasanter road, and so get there, 
whither we all want to go, into the land of life. 
Perhaps so ,• but take care, and be sure. " He that 
believeth and is baptized shall be saved." That, 
auyhow, is certain. 

Our Lord was addressing people in whose case 
baptism was the conscious entrance into the Chris- 
tian chureh. It was an act preceded by repentance 
and f aith. It was a elear, deflnite exercise of the 
will, choosing Christ and his serviee. With us 
to-day baptism does not, for the most part, mean 
so mueh as that. Somebody eise did the choosing 
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for TIS wlieii we were baptized. In tMs case all 
that part of the significance of baptism is trans- 
ferred to that later service wliich we call "con- 
firmation." Our conscions entrance into tlie 
Ckristian clmrcli is by this service. 

The connection between baptism and this ser- 
vice is as elose as the connection between child- 
hood and youth. One grows ont of the other and 
fulfils it, Between them they divide the meaning 
which in the text is inclnded in baptism alone. 
And in this division it falls to this later service to 
be the aet by which we take our open and decided 
stand. It is in this later service that we bring 
OTirselves into complete relationship with the great 
body of behevers. So our Lord's words mean all 
that is implied in the phrase " joining the church." 
He that believes and becomes a member of the 
church, he shaU be saved, 

Why is it that everybody does not see this ? Is 
it not piain? Does it not commend itself to aU 
reasonable, good people ? Is it not exactly what 
the Master meant? Yes and no. That is the 
answer which a hundred reasonable, good people 
must this moment be making— good people, ex- 
cellent examples for the best of us, diligent in all 
charitable work, as regulär and attentive in their 
plaees as any member of the vestry ; and yet they 
have never completed their part of the sacrament 
of baptism. They have never joined the church. 
Year by year the opportunity comes, but it passes 
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by, and these good people have not stirred. There 
are sermons and sermons and sermons, all cour- 
teously and patiently listened to, bnt not believed 
nor taken to heart. NotMng is done. They are 
not persnaded. WTiy ? 

There is no lack of possible explanations of a 
reluctance to join tbe clmrcb. 

One good reason for not joining the eliurcli is 
unrepented sin. You cannot always teil what 
people are by looking at tbeir faces. If one wbo 
seems to be living a good lif e bas some secret and 
sbameful sin, stiE. persisted in, stiU loved, bidden 
away bebind it, be bas a sufficient reason for not 
nniting witb tbe cburcb. We want all tbe sinners 
we can persuade to come in. Tbat is wbat tbe 
cburcb is for. But "we want tbem to leave tbe love 
of sin outside. Ton cannot take tbat in witb you. 
Leave it outside, and we will give you welcome. 
If tbat is wby you stay outside,— because you are 
not wiUing to part Company witb tbat sin,— you 
are m tbe rigbt place wbere you are, and you 
must stay tbere ; you must stay outside f orever. 
Are you content to do tbat ? 

Anotber exceUent reason for not joining tbe 
cliurcb. is a general indifferenee to religion. Tbere 
are people — tbere is no denying it — wbo do not 
care particularly for religious tbings. Tbey are 
a good deal more anxious for tbeir stomacb tban 
tbey are for tbeir soul. Tbey value tbeir bead 
more tban tbeir beart. Tbey bave an idea tbat 
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tliis lif e is going on f orever ; that day af ter day, 
World without end, they will buy and seil, and eat 
and drink, and get up in the morning and go to 
bed again at night as serenely as the snn. Death 
is a fable to frighten ehildrenj jndgment is a 
myth. 5 and the notion that there will be another 
lif e, which will depend upon their religious living 
in this life, is but a fond delusion. How any 
human being who has the gift of reasonable think- 
ing can persuade himself that aU the worthier side 
of life is simply not worth while is indeed amaz- 
ing. But men and women do so persuade them- 
selves, and set their f aces down toward the ground, 
and shut their eyes to all the tragedies daUy enacted 
about them, and hve without prayer, without any 
serious thoughts, intent upon Ideals which they 
share with their dogs and horses. Such people 
are in their places outside the church. There are 
already enough indifferent people in the church ; 
we want no more. 

It is possible that some people stay outside be- 
cause they are waiting for some extraordinary 
invitation to come in. They are lookin g to be 
"converted." They are expecting a "change of 
heart." There are two conceptions of religion 
held by religious people. One is that religion is 
chiefly f eeling ; the other is that religion is chiefly 
living. One of these conceptions of religion em- 
phasizes emotion ; the other emphasizes the will. 
Neither of these can be left out of religion, but 
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the will comes first. God will do his part, but you 
must do your part first. Ton miist plant before 
God will give the inerease. Cliange your mind— 
that is what the word "repent" means in the 
Greek of the gospels. Change yonr will, and there 
will be a ebange in yonr beart. Give yonr will to 
Cbristj and yon will give bim yonr beart at tbe 
same time. Tbe first step in reügion is to follow 
tbe best rebgions ligbt tbat yon see, and to set 
abont doing tbat nearest dnty wbicb is piain to 
yon. And yon remember bow it was witb tbe 
lepers in tbe story of tbe miraele — " as tbey went 
tbey were cleansed." 

Is tbere sncb a dnty? Does Cbrist really ask 
it ? Yon see wbat be said abont being baptized. 
Tbat means joining tbe cbnrcb as piain as words 
ean make it. He f onnded a cbnrcb ; is tbere any 
doubt abont tbat ? Here is a way of entrance, tbe 
gate of baptism, and tbis gate must swing into 
sometbing. Notbiug ean be plainer tban tbat 
Cbrist not only founded tbe cbnrcb, but tbat be 
made tbat fonndation one of tbe very cbief oc- 
cnpations of bis ministry. EQs great work was 
not preacbiug, nor making missionary journeys, 
nor writing volnmes of tbeology. Wbat was it ? 
It was tbe carefnl training of a little Company of 
men wbo sbonld be tbe first ofäcers of tbis society. 
He set baptism as tbe Service of Initiation into 
tbis society. On the nigbt before bis crucifixion 
be ordained a special Service of commemoration, 
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to be used at tlie meetings of this society, saying, 
" Do tMs in remembrance of me." He promised 
Ms blessed presence with tbis society until tbe end 
of tbe World. Under tbe name of tbe " kingdom 
of beaven" be was forever talking about it and 
making ready for it. And bere it is. Here is tbe 
cburcb. "Was all tbis preparation vain? Tbis 
cburcb wbicb Cbrist f ounded, is it, after all, of so 
little value tbat it makes no difference to you 
wbetber yon belong to it or not ? 

" Wboever will conf ess me before men, bim will 
I confess before my Fatber wbicb is in beaven." 
Joining tbe cburcb is a way of confessiag Cbrist 
before men. Every good word and good deed 
may, indeed, be a confession of Cbrist also; but 
not certainly. Tbey may be a confession of 
Bnddba, or of Benjamin Franklin. Tbey are a 
confession of some moral master. Bnt wbo is it ? 
Cbrist? Tben say so. Let us be snre abont it. 
Set yourseK plainly upon bis side. Let yonr good 
Mfe connt for bim. Tbat is tbe confession of 
Cbrist. 

Cbrist wants everybody wbo is on bis side to 
sbow bis upbf ted band, to make tbat allegianee 
of bis perfeetly piain. And tbere is no way tbat 
I know of by wbicb tbis confession of allegianee 
may be so naturally and unmistakably made as by 
joining tbe cburcb. If you are really on bis side, 
you are not asbamed to say so, are you? Nor 
afraid? You must see bow be sets value upon 
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such an act as tMs open declaration. You would 
not be satisfied, in any liostile or indifferent Com- 
pany, to have your friends content themselves 
with. any süent affection, lifting no voice ia yonr 
defense. Tiiat would not be genuine friendship. 
It is not enougb, in a political campaign, to bave 
a süent opinion. Whicli side are you on ? Here 
choose a ballot, cast in your vote, enroll yourself 
upon this side or tbat. It is not sufficient, üi a 
day of war, that a Citizen sbould be silently patri- 
otic. Everybody who is really on tbe rigbt side, 
in such a day, is bound to make Ms position 
known. 

Now here is the world on one side, and here is 
the church on the other ; here is the kingdom of 
Christ, and here is the kingdom of the devü. 
Which do you believe in? Which side are you 
on? Of course you are on the side of Christ. 
We infer that from your presenee here with us. 
Why not say so plainly and openly? Why not 
confess before men, as he asks, that he is really 
your Lord and Master ? 

People sometimes imagine what they would 
have done for Christ if they had hved in his 
neighborhood while he was dweUing among men. 
The phrases of rehgious invitation seem to them 
altogether vague and unsatisfactory. " Come to 
Christ," the preacher says. Ah, yes ; if they could 
but rise up on their real f eet and go out to meet 
him, as John's disciples did that long-ago moming 



172 IN THIS PRESENT WORLD. 

far away in Syria, tliat would be easy enough. 
But to ''come to Christ" to-day and here, under 
changed conditions— what is it ? how to do it ? 

Here at last is an answer to that desire for 
something visible and tangible to do. You can 
stand Tip and come forward, in the presence of 
yonr neighbors, and set yonrself on Christ's side. 
He recognized just this need, as I said at the be- 
ginning, and made provision for it. To f aith he 
added baptism ; belief he supplemented with con- 
fession. "With the heart man believeth nnto 
righteonsness ; and with the mouth conf ession is 
made nnto salvation." 



THE PEEDITION OF THE RESPECTABLE. 

" BüT tlie cliildreii of tlie kingdom shall be cast 
out into outer darkness." 

Tiiat concerns us. It seems incredible. The 
Jews, wlio stood then wliere we stand now, did 
not believe it. They listened with much indiffer- 
ence, and went tlieir way, thinking no more abont 
it. Tbe strong words entered only into tbeir ont- 
ward ears. And tbat is true of us. Tbat we re- 
spectable, intelligent, moral, even reügions folk, 
wlio attend church. with. regularity and are not 
known to break any of the ten conunandments, 
tbat we may be among tbe lost we do not f or a 
moment imagine. The thought is not only horri- 
ble, bnt preposterous. We take it quietly and 
confidently for granted, every one of us, that we 
shaR be saved. That some who stand in the 
blessed light at the great day of revelation and 
reward shall look about for us, and miss us because 
we are cast out into outer darkness, is but a brief 
remove from the impossible. 

"We cast out? "We, who say our prayers every 
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night and morning, and read our Bibles, and 
have been "baptized, and are at Service Sunday 
after Snnday, and are repntable and esteemed and 
Tiseful members of soeiety, — we cannot be lostl 
Surely all educated, refined, and well-condneted 
people wilL go to lieaven. It is quite likely that 
some of tbe men and women wliose names we read 
in poliee reports will go to heU. They ought to. 
That is tbe place wliere they belong. And in the 
slmns, in regions where it is not saf e to walk after 
the sun sets, where the vicious and the miserable 
have their wretched habitation, huddled together 
thick as vermin, there, no donbt, are some lost 
souls. But we ourselves— that is a different 
matter. We and our friends shall be as f avored 
in the other world as we are in this. 

It mnst be said that the words of Jesus Christ 
sharply Interrupt this pleasant vision. There 
were those in his day who said the same things 
which we say, and seem to have had as good reason 
as we have f or saying them. They were respec- 
table people ; they were church-going people ; they 
were not only members, but enthusiastie members, 
of the church. Nobody questioned their acceptance 
with God— except Jesus Christ. The common sin- 
ners held them in regard. They were cultured; 
they had money; they lived in pleasant homes 
among their books and pictures, just as we do ; 
and they had the same comfortable opinion of 
themselves which we have. 
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Wlien Jesus found fault witli tlie Pharisees 
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everybody was astonislied. Wlieii lie pointed out 
with what extreme difficulty a ricli man could 
enter itito the kingdom of h,eaven, even tlie dis- 
ciples cried in amazement, "Wh.o then can be 
saved ?" It seemed as incredible tlien as it does now 
tliat any reaUy respectable people sbould be lost. 
But there was the rieh, man^ weU dressed and 
weil mannered, entertaining bis friends at gener- 
ous and elegant dinners, and not, so f ar as we are 
told, doing anything positively bad; you know 
wbat happened to liim. Tbere were the people 
thrust away to the lef t in our Lord's vision of the 
final judgment ; good enough people as men and 
women go in this world, and against whom not 
one Single sin was charged, not a eommandment 
had they broken ; you remember how Httle their 
exceUent respectability availed them. What had 
they done ? They had minded their own business ; 
they had gone their ways honestly enough, cheer- 
fully living their pleasant lives, doing no härm to 
any man. And yet there they stood, in the swif t 
glimpse which Jesus gave of the dread f uture, cast 
into outer darkness. The "first," he said, even 
the first, the chief, and seemiagly the best among 
US, may be but the last then, and be profoundly 
grateful to get any sort of entrance whatsoever. 
The children of the kingdom, — if that means any- 
body now, it certainly means such as we,— away 
they go into the place of weeping. 
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There will be Cliristiaii ministers among tlie 
lost. For I remember how tbe Master said, in 
words which to me are the most dreadful in tbe 
Bible, " Many will say to me in that day [that is, 
in the great day of decision], Lord, Lord, bave we 
not prophesied [tbat is, preach.edj in tky name ? 
and in thy name liave cast out devils? and in 
thy name done many wonderf ul works ? " That 
means effective preacMng and efficient working, 
so that sonls are saved under the influence of it. 
What answer, then, will be made to these good 
preachers, to these earnest and snccessf ul workers, 
to these men whose names were known in all the 
city where they lived for their learning, their elo- 
quence, their public spirit, their zeal, their splen- 
did ministry? Some there will be among them 
to whom Christ will prof ess, " I never knew you : 
depart from me, ye that work iniquity." So that a 
Christian minister, able and orthodox, and pastor 
of a large parish, may descend the steps of his 
pulpit into the bottomless pit. 

St. Paul was afraid of it. You know what he 
said about the possibility of his having preached 
to others and yet being a eastaway himself . Every 
earnest Christian minister knows what that fear is ; 
knows the ease with which devout speech is uttered 
when the heart is dumb ; knows the fatal distance 
between the Sunday preaching and the week-day 
practice ; knows how the phrases of religion and 
of f aith become conventionalized so that they de- 
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generate into tlie cant of a profession, into tlie 
language of a trade ; knows liow pleasantly the 
praise of friends takes tlie place of the approba- 
tion of Grod. And lie has reasoii to be afraid. 

So tbat we are all in tbe same case, we respec- 
table, reügions people. We are in danger of tlie 
outer darkness. 

We are not preacbed to as onr fatbers were. 
We are not tanght in tbese days to fear Grod, Tbe 
emphasis is now lipon the loving Fatherhood of 
God. HeU is not so mnch as mentioned among 
ns. Religion is a very easy matter. All this is a 
blessed reaction from the grim doetrines of the 
past. 

Let US not f orget, however, that all reactions go 
too f ar. What we want is just the Christianity of 
Jesus Christ, just that ; nothing sterner than that, 
but nothing softer than that, either. We want to 
stand where he stood, and to see lif e as he saw it, 
and to be taught of Grod by him. Nothing can be 
more evident than that human hfe as he saw it is 
set about with perils. Salvation is no iadifferent 
attainment, to be had f or the asking, without try- 
ing. There is no broad avenue to heaven. That 
road leads in quite a different direction, Peter, 
who had learned of Jesus, declared that the right- 
eous may scarcely be saved, and asked an un- 
answered question about the ungodly and the 
sinners. The death of the soul is set f orth in the 
gospel as one of the elemental possibüities. The 
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Tincared-f or body dies ; no gorgeousness of radment 
can avail to save it ; and tlie soul dies under simi- 
lar conditions of neglect. And to this peril we 
respectable people are especially exposed, because 
respectability is so plausible a Substitute for real 
religion. 

Many sliaU come from tbe East and from tbe 
West, from pagan lands, from tbe back aUeys of 
great eitles, men and women wbose faces were 
never seen witMn tbe doors of cburcbes. These 
shall sit down in tbe kingdom of beaven, and 
some respectable persons, confident of eternal 
reward, cMldren of tbe kingdom, to wbom tbese 
blessings naturally belong, shall be cast into outer 
darkness. God forbid tbat any of us be among 
tbat number, 

Wbat sbaE we do, then ? Let us be prof oundly 
dissatisfied witb the cheap virtue of respectability. 
It is not enougb, It may be as mucb pagan as 
Christian. There may be no religion in it what- 
soever. For the most part it is but convenient 
conformity to the decent customs of the society 
in which we live. It will never save a soul. Not 
for such an easy lif e as this did Jesus die upon the 
cross. We could live this lif e if he had never come. 

Common morality will not save us from the 
outer darkness. The business man's accounts may 
balance accurately, and all his transactions may 
be honest according to the accepted Standards of 
the commercial world, and yet he may be cast out 
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at tlie last. There is a great difference "between the 
books of heaven and tlie books of the commercial 
agencies ; it would be interesting and terribly in- 
structive to compare tbe ratings— so mncli treasnre 
bere, so mncb treasure in tbe world invisible ! 

Education, caltiire, taste, refinement, will not 
save TIS from tbe onter darkness. 

Cbnrcb-going will not snfB.ce to save ns. Tbere 
will be tbose ontside tbe closed door wbo attended 
cburcb Services every pleasant Sunday dnring a 
long and weU-conducted life, or eise tbe words of 
tbe New Testament do but lead ns astray. 

Ortbodoxy will not save ns. Tbere will be bere- 
tics, no donbt, in plenty, wbo will sit down in tbe 
kingdom of beaven, wbile some aggressive and 
nncompromising def enders of tbe f aitb will be cast 
out. 

You remember wbat St. Paul said over and over 
about tbe relation between good works and f aitb. 
He said tbat good works are not acceptable to G-od 
witbont faitb, wbicb means simply tbat tbe deed 
is estimated according to tbe Intention of tbe doer. 
In tbe Master's pbrase, we bave our reward, tbe 
reward for wbicb we strive. If tbe good life is 
lived for tbe sake of tbe esteem of tbe neigbbor- 
bood, tbe good man gets tbat and notbing more. 
If tbe good deed is done for no particular purpose, 
from a desire to conform idly to tbe easy Conven- 
tions of Society, it bas its reward, sucb as it is. 
No man ever planted grass and reaped wbeat. 
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No man ever lived to tMs world and won tlie 
benedictions of tlie world to come. Patient work, 
together with a qnick recognition of commercial 
opportunity, will make men ricli. Patient study, 
with ability to see the principle behind the small 
detaüs, wiR make men wise. Bnt rieh men will 
not go to heaven becanse they are rieh — rather in 
spite of it ; and wise men will not go to heaven 
becanse they are wise. The good will have ad- 
mission there. They who do right becanse it is 
right, they who serve becanse in serving their 
brethren they are serving God, they who f or the 
sake and love of Jesus Christ hve according to his 
example — they are in heaven now. Already, here 
and now, they have eternal hf e ; they have their 
reward. 

Eeligion is not a department of lif e which may 
be set by itself, like art or music. "We may not 
say, I will spend my mornings in the cultivation 
of my mind, and my afternoons iu the develop- 
ment of my body, and my evenings iu the saving 
of my soul. Eeligion is a quality of life which 
either enters or does not enter into everything we 
do. So that one may study religiously or irreli- 
gionsly, and may transact business with or without 
religion. And when St. Paul distinguishes be- 
tween good works and f aith, he is simply declaring 
the difference between a good deed done in a right 
spirit, and the same good deed done without a 
right spirit. 
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What we need is faith. Not tliat faith wMch 
consists only in the intellectual accuracy of our 
imderstarLdiiig of theological f ormiilas ; mere the- 
ology will bring us no nearer to salvation than 
mere mathematics. But living faith, wMcli tums 
our tlionghts toward God, and dwells within our 
hearts, and is part humanity, and part trath, and 
all love — that we must liave. 

To believe in tlie Lord Jesus Ckrist : that means 
to keep htm ever in devout memory as our supreme 
example, to consult him in every doubtful alter- 
native, to act and speak and think in his spirit, to 
live in him and f or him, to love him, to give our- 
selves to him— that will take our indifferent re- 
spectability and change it into true rehgion ; that 
will save us from the outer darkness. 



IN THE TIME OF TRIBULATION. 

Jesus promised no escape from tribulation. 
'' Ye shall liave tribulation." 

The Christian religion will not save us from the 
physical ills which beset the path of hnman life. 
The Christian when he is sick will be jnst as sick 
as the Mohammedan, Christ sets no mark npon 
the disciple's door, that the angel of death may 
pass over that honse of holy living and tonch no 
inmate of it. Contaglon and accident, the cyclone, 
the tempest, the flood, the fire, make no distinction 
of persons, Health and disease do not wait on 
degrees of moral merit. 

Neither will the Christian religion save ns from 
the difficulty which attends success. Winning de- 
pends on working. Grod throws no lucky chances 
on Monday in the way of him who attends chnrch 
on Sunday. He flings no stnmbling-block bef ore 
the f eet of him who cannot say the Christian ereed. 
The worker is rewarded in proportion to his work. 
Christianity is not a royal road to wealth, to wis- 
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dorn, to prosperity, to f ame ; it is not a royal road 
to anytMng, except to tlie benediction of Grod, and 
God does not certify Ms benediction by any im- 
mnnity from tribulation. 

Let US nnderstand tMs distinetly. He wbo 
breaks a physical law will be put to paiii, 
no matter how good a Cbristian he may be. 
He wbo breaks an indnstrial law wiU be put 
to loss, no matter bow regularly be goes to 
churcb. Cbristianity is not a utüitarian re- 
ligion. 

The World of Christ's own day was füll of the 
utüitarian conception of religion. Outside of 
Judea, men and women who said their prayers 
and served the gods cared for the gods only ac- 
cording as they hoped to get the gods to give 
them something. When they were weU and pros- 
perous they had no need, they thought, for any 
god. But when they were in want— when they 
were sick and wanted strength, when they were 
in debt and wanted money, when they were in 
danger and wanted help— then they said their 
prayers. Religion was considered to be a contri- 
vance for the better obtaining of good luck. God- 
liness and gairi were thought to belong together. 

This idea was not peculiar to the pagan world. 
It may be read in the Old Testament. Jacob 
vows a vow, saying, " If God wül be with me, and 
will keep me in this way that I go, and wül give 
me bread to eat, and raiment to put on, so that I 
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eome again to my father's house in peaee ; then 
shall tlie Lord be my Grod : . . , and of all that 
thon shalt give me I will surely give tlie teiitl 
unto thee." It is a frank bargain— on Jacob'» 
part so much. religion, on God's part so mucli 
material prosperity. Tlius is put into blunt, dog- 
matie ntterance an article of the natural creed of 
man. The Jews believed it. They were sm^e tbat 
the good would be rieh, that they wonld want no 
manner of desirable thing, that they would be 
well and live long in the land. It is true that the 
spectacle of the prosperity of the wicked does f or 
a moment perplex the faith of the psalmist, but 
when in the house of Grod he refleets upon the 
matter, he sees that this prosperity is but an illu- 
sive and temporary affair ; these ungodly folk are 
set in sHppery places and are cast down and de- 
stroyed. "O how suddenly do they consume, 
perish, and come to a f earful end ! " Job is in 
distress of mind and body, and his friends advise 
him to conf ess his sins ; these afflictions, they as- 
sure him, are the certain signs of the wrath of the 
oflended God; and though Job is acquitted and 
his friends are properly rebuked for their rash 
judgment, yet at the end the connection between 
virtue and riehes is again asserted: "So the 
Lord blessed the latter end of Job more than his 
beginning : for he had f ourteen thousand sheep, 
and six thousand eamels, and a thousand yoke of 
oxen, and a thousand she-asses." Thus the story 
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ends as a story ouglit to end according to tlie 
populär idea of God. 

The New Testament story does not end in tliat 
pleasant way. The characteristic message of the 
New Testament is, "Whom tlie Lord loveth. lie 
cliastenetli." The gospel begins with a list of 
those who are snpremely blessed, and the rieh and 
the prosperous have no place in it. " Blessed are 
the poor," "blessed are the hnngry," "blessed are 
ye that weep," "blessed are ye when men shall 
hate you." 

Jesns met the ntilitarian idea of God. It was 
cnrrent in Ms time. If a man was sick, his neigh- 
bors said that he had offended God. If one was 
born blind, somebody had transgressed, the man 
or his parents. If a tower feU at Siloam, they 
who were touched by the dust might be good men, 
but they on whom the great stones f eU and crushed 
them, the diseerning tower had singled these men 
out f or their sins, and had eome down jnst f or the 
purpose of Coming down on them. Jesus contra- 
dicted that. He taught, indeed, in the plainest 
way the doctrine of the providence of God. God 
cares, he said. Not a sparrow falls to the ground 
without his notice ; not a prayer is breathed in 
any obscurest corner of the earth without his 
hearing and heeding it. But God's way is not our 
way, neither are his thoughts our thoughts. God 
does not send material prosperity to those who 
love him, nor adversity to those who hate him. 
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The books at tlie bank may not be put in evidence 
to determine tlie favor of God. 

" Ye sliall have tribulation." Ye wlio have been 
my chosen Mends, wlio bave given np all and 
foHowed me, wbo are doing your best now and 
shaU presently be doing better still to do my will 
and keep my word, ye wbo love me, f or wbom I 
pray and wbom I love, even ye sball taste of trib- 
ulation. That is wbat Jesus says. The disciples 
come once, Hke cbildren, — or perhaps we sbould 
say like our own selves,— and ask Mm, What sliall 
we bave? We bave been goodj what will you 
give US ? " What shall we have theref ore ? " Here 
he gives the answer, " Ye shall have tribulation." 

When we have tribulation we come into that 
blessed Company of the disciples and close friends 
of Jesus Christ ; we stand among the saints, among 
those whom he loves, and we are partakers with 
them of his promise. 

Do not think, then, in the time of trouble that 
Grod is angry with you. Do not think when sick- 
ness gets you in its hard grasp that the hand of 
the offended Grod is laid upon you. Do not think 
when death enters your household and takes away 
the light, leaving you in darkness and lonehness 
and desolation, that God has stolen a precious 
treasure from you because he wants to give you 
pain, or even because he thinks that pain wül be 
profitable f or you. 

We wonder at the universality of tribulation. 
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Sometimes it seems as if God cannot care, but 
is only impartially, even mercilessly, indifferent. 
The fact is, however, that God lias set certain 
great laws in Ms world, and that these laws are 
the basis of the best possible condition of existence. 
God ministers to ns by these laws. We call them 
laws, not because they are arbitrary enaetments 
passed in the legislature of heaven, bnt because 
they are God's customary ways of worMng. One 
of these laws is that whatsoever a man soweth, 
that shall he also reap. In the physical world this 
is called the law of cause and effect. This law 
never fails. If seed is sown which invites a har- 
vest of tribulation, no matter who it is that sows 
the seed, he will reap that harvest and no other. 

Saul of Tarsus had his choice. He might have 
been a prosperous and comfortable rabbi, living 
among his books and dying in his bed. He did 
not sow that Mnd of seed. He chose a lif e which 
brought him into unpopularity, into poverty, into 
persecution, and finaUy, af ter scourgings and ship- 
wreeks and imprisonments, to a violent death at 
the hands of the common executioner. That was 
the inevitable harvest, and he reaped it. 

Much that we call tribulation is but the steady 
worMng of this great governing law of God. 
How does sickness come ? We call it the Visita- 
tion of God, but what does that mean ? Does it 
mean that God in heaven has looked down into a 
happy home and has said to himself, " I will send 
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trouble there," and sliortly one falls sick ? Is that 
how it comes ? I would not like to think of tlie 
Fatlier in heaven as one who could deal with. us 
af ter tliat f ashion. That is not a true coneeption 
of tlie Visitation of Grod. Sickness comes because 
some kind of seed has been sown whicb grows up 
into jnst tkat sort of barvest. God does not make 
anybody siek, as one migbt strike anotber. God 
does not make anybody die. Tbese are tbe in- 
evitable barvests, wbicb are reaped becanse tbey 
bave been sown. It is true tbat often tbey were 
sown ignorantly. It is true also tbat often tbey 
were sown by some otber tban tbose wbo reap. 
Tbat is involved in our dependence one upon an- 
otber and is a part of tbe price of social progress. 
Wben we ask questions we get into bard places 
and must conf ess tbat we do not know. Tbe prob- 
lem of pain bas vexed tbe race ever since pain 
began, and is not solved yet. But tbere is at least 
tbis piain relation between tbe barvest and tbe 
seed. 

It often comes to pass tbat tbey wbo love G-od 
most meet witb tbe bardest tribulations. Great 
are tbe troubles of tbe rigbteous, — even in tbe 
Old Testament times tbey saw tbat,— because to 
be rigbteous means to yield obedience to tbe bigber 
laws of eonduct. Not inf requently tbe obeying of 
tbese bigber laws involves tbe disobeying of some 
lesser law. Men must make tbeir cboice between 
tbe bigber and tbe lower obedience. Life, indeed, 
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is made up, daily and lioiirly, of such, choices. 
Sometimes health. may be protected only at tlie 
price of selfishness. In the moment of supreme 
need, f or the sake of tliose wlio are in danger, the 
liero makes Ms venture, and the coward Stands 
comfortably by and watehes Mm. They have 
their reward, as Jesus says— each of them. Ms own 
reward. The hero gets what he wants, the ap- 
probation of Grod and of Ms own soul; and the 
coward gets what he wants,— and what the hero 
misses,— soundness of limb, physical comfort. In 
undramatic, homely ways that is forever going 
on. It is what Jesus meant when he said that 
some men lay up treasure here, wMle others have 
their treasure in heaven. They have their reward : 
they reap what they have sown. 

He who loves God chooses the Mgher obedience. 
He is at liberty to sow whatever seed he will ; he 
chooses this particular seed, and he reaps the har- 
vest into which that sort of seed naturally grows, 
and loses the harvest which another sowing would 
have yielded. One who has a spaee of ground 
may sow it with eabbages or with flowers ; if he 
plants it füll of eabbages he must not eomplain if 
he has no üowers. 

Grod permits the choice between the lower and 
the higher obedience to be a genuine choice. He 
does not play with us ; he treats us like grown 
men. God sets no Separation between danger and 
duty. The goodness of the CMistian's errand 
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will not save Mm from the pestilence. Tlie mau 
faces that fact. He chooses to obey tlie Mglier 
law in fiül consciousness of the punishment, the 
pain, tlie tril^nlation, wMch Ms disobedience of the 
lower law may bring upon Mm. He goes straight 
on with eyes open, as Jesns went to Jerusalem and 
tbe eross. 

Wken CMist spoke of tribnlation be was prob- 
ably tMnking of tMs Mnd, not of tbe afflictions 
and troubles wMcb are inevitable in our life so 
mncb as of tbe difficulties wMcb attend tbe Per- 
formance of Christian dnty. "In the world ye 
sball have tribnlation," because in the world there 
are ever present these two twin forees, snffer- 
ing and sin ; and the CMistian, in proportion to 
the thoroughness of Ms disciplesMp, sets himself 
to heal as mncb as he can of the world's snf- 
f ering and to amend as mueh as he can of the 
world's sin. And that means tronble, toil, 
anxiety, grief of ingratitude and failnre, pain 
of Opposition and enmity,- that means tribn- 
lation. 

It is not hard to see how tribnlation, in tMs 
sense of it, may be translated into benedietion. 
He who meets tMs Mnd of tribnlation knows 
thereby that he is getting some CMistian task 
accomplished ; he is effeeting something. Tribn- 
lation, thns understood, is the natiiral resistance 
which enconnters motion. It may be escaped by 
the ignominy of standing still. When we f eel the 
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strong wind blowing in our eyes we "know that we 
are going on. 

Tribulation strengthens character. The tribiilum 
was the thresliing instrument of tlie Latin f armer j 
it was tlie flau whieh separated the wheat f rom the 
chajff. It does that still, helping ns to overcome 
our faults, purifying and ennobling men, so that 
it may be said, "It is good for me that I have 
been in trouble." 

And when lif e seems nncommonly hard ; when 
tribulation seems without purpose and without 
end ; when we try to bring it into harmony with 
the wise laws of God, and fail; when we try to 
interpret it as a part of the higher obedience, and 
f ail again ; when we try to see how it is uplif ting 
and strengthening us, and seem to see instead 
that it is degrading us and taldng away our f aith 
— then our recourse must be to him who promised 
not only tribulation, but good cheer also, and who 
in the midst of tribulations f ar more bitter than 
ours looked up with love and trust into the face 
of the Father. He has overcome the world. He 
has met its tribulations and tumed them into 
triumphs. Trouble comes, but there is peace be- 
hind it. Tears fall Kke rain, but presently the sun 
shines, and lif e, like the earth, is all the better for 
the Visitation from the clouds. Tribulations sore 
beset US, and the darkness hides the Mastei-'s face, 
but we may hear his blessed, helpful voice, the 
assurance of his love in all our troubles, the prom- 
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ise of 0"ar final victoiy, tlie pledge of a harvest 
wMch, thoTigh sown in tears, sliall at last be 
reaped in joy. " In the woiid ye shall have trib- 
Tilation : but be of good cbeer j I bave overcome 
tbe World." 



ST. ANANIAS. 

" Ananias, a devout man according to the law." 

There is not a clmrcli in Christendom wMcli 
bears tlie name of St. Ananias. 

There are many cliurelies entitled for apostles 
abont whom we know liardly anything except tlieir 
names. There are churehes dedicated to saints 
who are bnt names and nothing eise. They never 
lived. St. Greorge, for example, comes riding into 
the Christian calendar with his lanee and his 
dragon ont of the old pagan mythology. 

Other sanctuaries bear the names of saints of 
whose existence there is, indeed, no qnestion, bnt 
whose right to the title is by no means piain. St. 
Thomas k Becket and King Charles the Martyr 
are praised by some and blamed by others. They 
are politieal saints, the eanonized representatives 
of a party in the ehnrch and in the nation, and 
the other party naturally takes seant account of 
them. 

St. Ananias was a better man than any of them ; 
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yet lie lias not a cliurcli to Ms name in any diocese 
in Christendom. 

This, no doubt, is tlie fault of Ms nnf ortunate 
name. To a majority of people Ananias means a 
man who toM a f amous lie and got promptly and 
f earfully punished f or it. That any other Ana- 
nias ever existed is nnknown even to many regulär 
readers of the Bible. Ananias of Jerusalem is one 
of the familiär characters of the New Testament, 
wMle the Ananias whom St. Paul called a devout 
man, and to whose devotion he had good reason 
to bear witness, is forgotten. 

The fact is füll of eneouragement. It is an 
Illustration of our abundant blunders in perspec- 
tive. It shows how easily the bad gets into the 
foreground and obscures the good. Ananias of 
Jerusalem represented Mmself alone, or at most a 
f ew other vain f olk like Mm, while Ananias of 
Damascus stood for the great body of the Chris- 
tians of the time. 

Sometimes we fall into a despondent temper 
by reason of the degeneracy of the age. Society 
seems to have set out upon a mad procession to 
the pit. Ananias of Jerusalem has his name in 
aU the papers, with a record of Ms evil deeds at- 
tached; we meet Mm in the street, we hear Mm 
talked about by aU the neighbors ; and so great is 
the noise made by Ms misdeeds that we imagine 
that he is a majority of the population. One 
churchwarden robs the bank, and immediately all 
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the wardens and tlie vestrymen come iinder sus- 
picion. But we are quite mistaken. St. Ananias, 
quiet, devout, doing Ms daily duty witTiout clamor 
or advertisement, outmimbers Hs obnoxious name- 
sake a himdred to one. The people, the plain 
people, are honest Citizens wlio intend right and 
perform it. 

It is thonght, f or instance, by many intelligent 
persons, wlio get their inf ormation from mislead- 
ing books, that the East End of London, the 
"Whitechapel district, is made np ahnost entirely 
of misery and sin. Bnt Canon Barnett, who has 
spent a long and observant ministry in that neigh- 
borhood, and has laboredwisely for its betterment, 
teils US that most of the people are decent and re- 
spectable, f earing God and the jnst law, and loving 
their neighbors as themselves. They have Httle 
money and are sometimes inadeqnately snpphed 
with dinner, but they manage nevertheless to get 
a deal of satisf action out of lif e and to bring up 
their children in the love and Service of God. The 
World is not such a f orsaken world as we sometimes 
imagine. God governs it, and the good are in 
possession of the most part of it. 

A similar despondency assails the minds of some 
about the church. They see some fooHsh and 
superstitious Service, and straightway conelude 
that we are all lapsing into the old vain pharisee- 
ism of mint, anise, cumin, and phylacteries. Or 
they hear some idle sermon in which the heedless 
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preaclier casts discredit upon the past, and main- 
tains that all tlie axioms may be disproved to- 
morrow, and they go away witli a sad heart, f eel- 
ing that the chnrcli is descending into impndent 
rationalism. But tliis is only of a piece with our 
familiär acqnaintance with the bad Ananias and 
our f orgetf ulness of tlie good. The great chnrch 
is made up of good, faithful, and sensible Chris- 
tian people. The quiet saints like Ananias of 
Damascus are in majority; we need not fear. 

St. Ananias was a Chi-istian and a Hebrew at 
the same time. 

He was probably the most eminent Chiristian in 
Damascus. Saul, stricken with blindness on the 
Damascus road, seeing the face of Jesus Christ and 
hearing his blessed voice, f asts and prays and waits 
for Christian sympathy and counsel. And in a 
Vision he beholds a man named Ananias coming 
in and restoring him to sight. He knew that 
name. He had it on his list, that blaek-list of those 
whom he intended to bring bound to Jerusalem. 
It is Kkely that this name led all the rest, standing 
at the top of the page, and that not only in the 
Order of the aiphabet, but in the succession of 
importance. Saul's heart went out at once and 
naturally toward Ananias as the chief of the 
Damascus Christians. 

At the same time, the apostle teils us that 
Ananias was a devout man according to the law. 
That means that he continued in the old paths. 
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He attended tlie Service of the synagogue. He 
was a Hebrew of the Hebrews, yielding to none 
in obedience to the righteous commandments of 
the former time. All that was good and ti'ue in 
the old way, all that he f onnd stül helpful to his 
soul, all that the new teaching lef t nnehanged, he 
kept. He shared with his Jewish brethren their 
reverenee f or the sacred Scriptnre, while he differed 
from them in his application of the blessed truth 
of it to present lif e. When the prophets preached 
the Messiah, he accepted their Instruction with a 
glad heart, thinking all the while of the f uMment 
of it all in Jesus Christ. He was in honest and 
loyal sympathy with that old Judaism in which he 
had been brought up, respected it, loved it, and 
his deepest longing was that which Med the soul 
of St. Paul also, that the Jews might see their f aith 
completed, as he did, in the person of his Master. 
Thus he was held in esteem by all the Hebrews. 

It often happens that he who is in sympathy 
with two opposing sides gets the confidence of 
neither. They regard him with suspicion; they 
f eel that he lacks earnestness. It is a strong wit- 
ness to the character of St. Ananias that Christians 
and Hebrews alike had faith in him. He eom- 
peUed respect. 

This respect was never won by compromise. 
The prudent man, who refuses to eommit himself, 
who smooths away the angularities of those doc- 
triiies wherein he differs from his fellows, and is 
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more desirous of personal popiüarity tlian of tiie 
progress of tlie trutli, does not long deceive Ms 
neighbors. They find Mm out. They pnt no 
confldence in Mm. 

That, however, does not make it neeessary that 
a man sliould be a narrow partisan. There can, 
indeed, be no alternative between the true and the 
untrue. But when a eonsiderable Company of 
intelligent and honest people are fonnd on each 
side of a great question, the inf erence is a reason- 
able one that there is truth on the two sides. 
Each has part of it ; each is right and wrong. St. 
Anamas is ia search of trnth. Whoever has the 
truth, no matter by what name he calls himself, 
Mm will St. Anamas seek. The two will be in 
sympathy. They will, indeed, disagree in many 
things ; that is inevitable ; that comes from the 
elemental fact that God has made us different. 
But somewhere they will find accord. Anamas 
will overstep the boundaries of party. 

Is it not the ideal attitude ? Shall the liberals 
stand by themselves and keep no Company with 
those who diffier f romthem, accounting themselves 
to be in possession of the entire truth, and serving 
thus to illustrate the " narrowness of breadth " ? 
ShaU the conservatives withdraw from the soeiety 
of the radicals, and hold conversation only with 
those who agree with their own views, and read 
no books except those written by their own sect, 
and maintain that those who do not wear their 
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badge are Ignorant or vieious? Ananias knows 
better. He is a Christian wlio is at th.e same time 
in sjonpatliy witli all good Hebrews. 

They bave accompHslied one of the notable 
acMevements of life wbo bave learned to spell 
evolntion withont an initial R. On tbey go into 
the better thinMng and better living, keeping a 
Stent bold on tbe past. All tbat was good in it 
tbey carry witb tbem ; tbat is tbe f oimdation npon 
"wliicli tbey bmld. Tbe new illnminates and com- 
pletes tbe old. It is related to it as flower and 
fruit are related to tbe stem. 

Here is a young girl wbo bas seen a vision in 
tbe scbool-room. A new bgbt bas sbined npon 
ber life. Sbe bas seen an ideal conntry wbere all 
tbe Citizens are wise and well mannered. Partly 
from ber books, partly from ber teacbers and 
companions, sbe bas learned wonderf nl new trutb 
and bas set ber f oot upon tbe golden tbresbold of 
a new bf e. Out sbe comes from tbese experiences, 
witb tbe sunrise gleaming in ber face, and takes 
tbe road tbat leads back to ber bome. And her 
bome is a dingy place witb little beauty, grace, or 
taste about it. Her fatber and motber, ber bro- 
tbers and sisters, are not quite like tbe f riends sbe 
bad at sebool, and are very f ar removed from ber 
new Ideals. Even tbeir speecb is comm onplace and 
ungrammatical, and sounds barsb inber cultivated 
ear. Tbis is often tbe beginning of misunder- 
standing and unbappiness. Tbe new and tbe old 
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seem separated by a great gnlf . Ingratitude and 
suspicion grow apace. The blessing wMcli ought 
to have enriclied tlie houseliold turns into male- 
diction. 

What is needed is the spirit of St. Ananias. 
The old hfe must be taken up with appreciation 
of all its honest worth, There is mnch inore in. it 
than she thinks. Her part is to take it all, as St. 
Ananias took his old Judaism, and keep in sym- 
pathetic and loving eontact with it, bringing new 
treasures into it. 

Here is a yonng man first making acqnaintance 
with the World. He observes and listens, reads 
and thinks, and new opinions, new conceptions, 
fill his mind. He looks back to the homely truth 
which he learned of his mother and of the simple 
teachers of the village school, and which was 
taught on Snndays from the pulpit of the village 
chureh, and it all seems crude and narrow. He 
wonders how he conld ever have accepted it so 
meekly and withont question. His Impulse is to 
put it away with the fairy tales of his childhood. 
The alternative is a critieal one. Must he not, at 
whatever cost, set his back against the past, give 
up the old way and the old creed, and go on in the 
new road with his new companions ? 

St. Ananias answers the question. He had to 
decide it ; he had to make his choice. Which shall 
it be, the new or the old ? In the difflcult alter- 
native he chose both, holding the old and the new 
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together. That is the riglit choice. Man is made 
to grow, and growth is not like tlie bnilding 
of a new lionse, first pulling down the old 
walls. It is like the progress of a tree, put- 
ting ont new branches, reaching ever wider 
and higher, but keeping all the strength of the 
old also. 

One day St. Ananias heard the voiee of Grod. 
It Game to him as it comes to ns, speaking in the 
süence of Ms sonl. The experience was not re- 
mote from common hfe. We think sometimes 
that Grod was nearer to the world in. those old 
days than he is now, but we are mistaken. The 
dijfference is more ia the record than in the 
event. They described it in their devout way, 
using the speech of spiritual Hfe. Om* manner 
is more commonplace and not so true. We 
have a feeling, we say, that we onght to do this 
or that. They said, G-od spoke to me, telling me 
to do it. 

Grod spoke to Ananias. Yonder, on the Damascns 
road, Sani, the persecutor, had.seen a vision. The 
light of heaven had shined iato his soul. And now 
he lay in Damascus, humbled and blind, longing 
for Christian sympathy. He had been for three 
days at Judas's honse in Straight street, and no- 
body had gone near him. They mnst have talked 
about it, those trembhng Christians of Damascns, 
wondering what it meant. It was not done in a 
Corner. It was the talk of the amazed town. 
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Tlie voice of Grod spoke in the heart of St. An- 
anias, telling him tliat he ougM to visit Saul. It 
was a hard errand. TMs mysterious blindness, 
this suspicious conversion, might be but a eunning 
trap to catch a Christian. But the divine voice 
did not cease. By and by he went. He took the 
persecntor's band ; he called him " Brother Sani" ; 
he laid his hands on his blind eyes ; he bronght 
sight to his sonl. Saul was baptized, and instructed 
in the gospel, and introduced into the Company 
of the disciples. Thus di^ Ananias, being enabled 
thereunto by his sympathetic spirit. It was the 
natural thing f or him to do. 

And so began the Christian Hfe of Saul, whom 
We call Paul. Beginnings are always impressive. 
The details of them stay in the memory. St. Paul, 
no doubt, forgot many a day of his long and 
crowded life, but he remembered that day al- 
ways. Nobody knows to what extent St. An- 
anias speaks to-day in the sermons and epistles 
of St. Paul. 

There are two kinds of service possible to good 
people : public and private— the service of St. Paul 
and the service of St. Ananias. Some can be 
leaders and influence great companies of people j 
others, with gif ts less briUiant, can influence their 
neighbors, can speak a quiet word, as opportunity 
offers, to a friend. The cause of Jesus Christ 
needs both these kinds of service. In the parable, 
the man who had five talents and used them f aith- 
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fully, and the man who had but two talents and 
yet used them with. tlie same faitMulness, were 
rewarded with. the same benediction. St. Ananias, 
going on bis quiet way along tbe Damascns street, 
offers US a good example. 



SOCIAL RiaHTEOUSNESS. 

"Seek ye first tlie kingdom of God, and Ms 
righteousness ; and all th.ese things sliall be added 
unto you." 

The promise is partly to tlie individual and 
partly to soeiety. 

So f ar as it relates to tlie individual it seems to 
be contradicted by common experience. For, as 
a general prineiple, it is true everywbere and 
always tbat whatsoever a man sowetb, tliat shall 
be also reap. 

A good man wbo is negügent or foolisb or in- 
competent in Ms bnsiness wiU lose money. His 
prayers, Ms excellent deeds, Ms Christian loyalty, 
Ms membersMp in the ehurch, Ms righteousness, 
wiU. not help Mm. He wiU be reeorded with ap- 
proval in the books of heaven, but he will not rank 
weil in the books of the mercantüe ageneies. His 
neighbor who stays away from ehurch and thus 
works seven days instead of six, who lets religion 
go and devotes himself strictly to bnsiness, whose 
204 
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conscience does not hinder or perplex Mm in tlie 
alternative between profitable commercial shrewd- 
ness and tlie Sermon on tbe Monnt, will own a 
better bouse tban tbat f or whicli tbe Christian man 
pays rent ; and " all tbese tbings," and more too, 
wiH be added unto bim. 

As a matter of fact tbat bappens every day. 
Tbe general principle of tbe sure sequence be- 
tween sowing and reaping is verified continnally. 
Tbere are tbose wbo read tbe eomf ortable assur- 
ances of Holy Scripture and sbut tbe book, becanse 
tbey feel tbat tbe words are false. 

Solomon, indeed, in bis dream, was offered 
wbatsoever be migbt cboose, and be cbose wis- 
dom, and tben ricbes and bonor were added to 
tbe gif t. But tbat bappened a long time ago, and 
at best was bnt a dream. Men to-day cboose tbe 
kingdom of Grod and bis rigbteousness, and notb- 
ing is added; tbey go bungry. 

Tbe psalmist was eitber a man of scant acqnain- 
tanee witb tbe world or bad tbe good fortmie to 
live in an nncommonly prosperons time wbo said, 
" I bave been young, and now am old ; and yet 
saw I never tbe rigbteons f orsaken, nor bis seed 
begging tbeir bread." 

St. Panl wrote to Timotby tbat " godliness bas 
tbe promise of tbe lif e tbat now is " as well as of 
" tbat wbieb is to come " ; bnt in bis own experi- 
ence tbe life tbat now is was more tban nsually 
lacking in material satisfactions. It was fuU of 
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poverty, and iinappreciated work, and hardship, 
and persecution. 

Yet St. Paul said that. It is qnite unlikely that 
he meant to contradict the evidence of Ms own 
senses. And tlie initial promise to tliose who sliall 
seek the kingdom of Grod and Ms righteousness 
first— yon know wlio made it. No man ever so 
düigently or so accnrately fulfilled tlie conditions 
as he did. And yon know what Mnd of hfe he 
lived. He was so poor that he had not where to 
lay his head. There were times when he seemed 
to have no friends. And at last everybody tnrned 
against Mm ; they who had been Ms friends for- 
sook Mm and fled ; the leading statesmen and the 
cMef chnrchmen agreed together that rehgion and 
pohtics would go on better if he were ont ; and so 
he died as an evil-doer. That is the commentary 
wMch is set in Holy Scripture beside this text. 
Whatever it means must be in agreement with 
this explanation. 

It is accordingly evident at once that the phrase 
"all these things" has referenee to a very simple 
way of li^dng. We are snrronnded in these days 
by an exceedingly complex and artiflcial civiliza- 
tion. Onr desires are enormonsly in advance of 
our needs. "What does the man want who declares 
that tMs promise is broken ? He has songht the 
kingdom of God and his righteousness, he says, 
and " all these tMngs " have not been added unto 
Mm? What things? Usually a comf ortable house, 
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paid f or and well f iirnisiied; a füll larder witli at 
least one servant to admiiiister it, a goodbusiness, 
and money in tlie bank. It is not likely tliat the 
worldly goods of the twelve apostles put togetlier 
amounted to so mncli as that. Tlie promise was 
never intended to include that. 

The ideal lif e, as it was descrihed by Jesus Christ 
and lived by him, is not the lif e we live. He never 
put the emphasis, where we of ten put it, on ma- 
terial suceess. Poverty, he seems to say, is nearer 
akin to joy than wealth ; though Francis of Assisi 
spoke, no doubt, in the spirit of his Master when 
he Said that he loved poverty, but not dirt. Gentle 
poverty, glad simplicity, piain living, and high 
thinking, the kingdom of Grod first and aH eise 
second, the manner of the saints— that is what he 
meant. Happiness, as he esteemed it, does not 
consist in the multitude of the things which we 
possess. He begins his sermon with a list of the 
kinds of people who are beloved of God and have 
the best of lif e, and the rieh have no place in it. 

Jesus is preaching against needless anxiety and 
telling people not to worry. There is a difference 
between care and worry. Care has to do with the 
heavy responsibüities, the sore burdens, the sins 
and sorrows and tragedies of life. "We may cast 
our care on him who careth for us. Worry is 
concerned with lesser things, and was busy in our 
Lord's day, even as now, asking, " What shall we 
eat ? and, What shall we drink ? and, Wherewithal 
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shall we be clotlied ? " Jesus says tliat the less we 
think abont these tbings tbe better, and that if we 
seek first tbe Mngdom of God and bis rigbteous- 
ness we sball bave just as mucb of tbem as we 
need. If we could bebeve tbat and act upon it, 
we would be rid of worrj. Simplicity and seren- 
ity would enter into bf e togetber. 

Anotber part of tbe promise wbicb needs ex- 
planation is tbe word " rigbteousness." 

Sometimes tbe man wbo complains tbat be bas 
bved a rigbteous bfe, and yet bas met witb dis- 
appointment and disaster, is mistaken at tbe be- 
ginning of bis argument. He bas not f ulfilled tbe 
conditions. He bas probably been an bonest man, 
wbo bas kept tbe letter of tbe ten commandments, 
and bas attended tbe Services of tbe cburcb every 
pleasant Sunday. Tbat, be tbinks, is wbat is 
meant by seeking tbe rigbteousness of Grod. Tbe 
Pbarisees stumbled over tbe same error into tbe 
bottomless pit. Tbe amazed people, in Cbrist's 
description of tbe last judgment, wbo are seen 
Standing astonisbed and perplexed on tbe left 
band, eannot believe tbe evidence of tbeii* own 
ears. Tbey bear tbe sentenee of tbeir condemna- 
tion, and tbey cry out, "Wbat bave we done?" 
Done ? Notbing at aU. You bave been respec- 
table enougb, bonest enougb ; you bave bad tbe 
good opinion of your neigbbors ; you bave tbougbt 
weU of yourselves. But you bave missed tbe 
meaning of rigbteousness. 
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Righteousness is not a negative virtne : it is not 
attained hj leamng evil things tindone. Andit 
is not an individual virtne : it does not mean tlie 
same as morality. It is both. positive and social. 
No man can be rigMeous by himself . The oppor- 
tunity of rigliteonsness is in society. Not to be 
ministered unto, but to minister, and to love onr 
neiglibor as Jesus Christ loved us— that is the heart 
of righteousness. 

Thus to seek the righteousness of Grod and to 
seek the good of our f ellow-men mean very much 
the same thing. The condition of the promise is 
that we shall give ourselves for others — nothing 
less than that. He who has lived for his own 
benefit has no part in it. He who is filled with 
the spirit of Service, who is devoted to the good 
of his brethren, who sacrifices his own interest for 
the common weif are, need have no anxiety : " All 
these things"— the necessary things— "shall be 
added unto him." That is in aceord with ordinary 
human nature, and is proved true every day. 

It is understood, then, that the expression " all 
these things " refers to a much simpler way of hf e 
than that to which we are aceustomed, and that 
" righteousness " means nothing less than enthusi- 
astie sacrifice of seif for the good of others, There 
is stül a phrase which needs translation. I mean 
the " kingdom of God." What is the kingdom of 
God? 

■ Evidently it signifies a state of things which 
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coneerns people in general rather than in partien- 
lar. The words liave a social applieation. They 
look toward an amendment of soeiety. Thej sug- 
gest a condition which. no one of ns can fulfil 
singly ; f or its attainment we must all work to- 
gether. The kingdom of Grod is that blessed reahn 
wherein Grod reigns, obeyed and reverenced and 
loved by all the people. Its laws are God's laws ; 
its ways are God's ways ; its ideal of lif e is that 
which was set f orth when God was made manifest 
in man and dwelt among ns. In the divine king- 
dom the spirit of Jesus Christ prevails. Thus all 
men are brothers. It is the perf ected social state. 
At present this is rather in contrast than in 
harmony with our common lif e. Every day we 
pray for the coming of the kingdom. We have 
need to pray, and to do more than pray. In the 
meantime there is inevitable injnstice. So de- 
pendent are we each upon the other that our Posi- 
tion, as St. Panl pointed out, is like that of the 
members of the body; if one member suffer, all 
the members suff er with it. Thus it comes to pass 
that the just suff er for the imjust and at the hands 
of the unjust. And that must go on tili the king- 
dom of heaven is declared in our streets and courts 
and markets. So that sometimes, when the prom- 
ise seems to be unfuMlled, when we are inclined 
to wonder at the pain of lif e, at its perplexing in- 
equalities, at the want of proportion between 
character and comfort, at the tribulations of the 
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saints, tlie cause is to be f ound, not in tlie fault of 
the individual, nor in the immediate will of G-od, 
bnt in tlie condition of society. 

If, then, we desire tlie f iiMment of tlie prom- 
ise, so that " all these things " shall be added unto 
all good people and the ills of poverty shaU be 
done away, we mnst recognize onr right relation 
to society. So long as we try to amend only onr 
own lives we do mncb, bnt not enougb. And even 
wben we widen onr iaterests and endeavor to be 
belpf ul to our near neighbors, tbongh that is well 
and the kingdom of God appears on tbe borizon, 
still more is necessary. The Christian must carry 
bis religion into aU tbe concerns of onr common 
life. He mnst read bis daily paper in tbe spirit 
of religion, as be reads bis Bible, expecting mes- 
sages from Grod. He mnst be interested in tbe 
Problems which relate to tbe social good, Hours 
and wages, industrial justice, moral, social, sani- 
tary, and political reform, tbe responsibüity of tbe 
voter and tbe Citizen, may properly engage bis at- 
tention and make a part of tbe purpose of bis Hf e. 

He seeks the kingdom of God and bis rigbteons- 
ness wbo lives tbe Hfe of a conscientions, intelli- 
gent, entbusiastic, and aggressive Christian Citizen. 
Thus shaU the wUl of Heaven be fulfilled on eartb 
and tbe skies begin to sbine witb the dawn of the 
new day of God. 



THE CLOSED DOOR. 

" And tlie door was slmt ." 

Tliat was tlie end. The opportunity liad gone 
hj. The door had been wide open, the bridesmaids 
had been expected at the wedding. But the mo- 
ment came and tliey were not ready. And the 
door was sbiit, and stayed sbnt. 

Is it true, tben, tbat anybody will find the door 
of heaven shut ? And, if it is trae, of what sort 
will they be, and for wbat will tbey find tbem- 
selves shut out ? To these questions we want an- 
swers. 

Is it true that anybody will find the door of 
heaven shut ? 

It is piain that we cannot of ourselves reply. 
We do not know anything about it. ünder such 
circumstances, if we want an answer to a ques- 
tion in medicine, we consult the highest medical 
authorities ; if it is a question in science, we con- 
sult the wisest scientific authorities. The same 
prudence, the same reasonableness, in religion 
212 
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sends us -witli this question to tlie supreme reli- 
gious authorities. 

We find the supreme religious autliorities in 
the New Testament. Matthew, Mark, Luke, and 
John, and Paul and James and Peter knew more 
about the destiny of man than any men who have 
since had residence upon this planet. The wisest 
words that have been spoken upon this subject by 
the most pröf ound phüosophers have been quoted 
from them. They themselves were wise because 
they had been taught by the supreme Teacher. 
Jesus Christ not only lived the ideal life in whose 
footsteps the höhest saints have been content to 
follow afar off, but he spoke eternal truth, and 
told it so eompletely that no man in aU the ages 
since has been able to add or to subtract so much 
as one smaU syllable. 

The best thiug, then, that we can do, if we 
would get an adequate answer to this imperative 
question about the door of heaven, is to take it 
straight to the New Testament, and thus at last to 
him upon whose life and words aU the rest of the 
New Testament is but a commentary. 

It is answered there; and the answer is not 
pleasant reading. 

I have no sympathy with the people who take 
satisfaction in the thought that some of their 
neighbors wül be everlastingly punished, and who 
resent any Interpretation of Holy Scripture which 
seems to mitigate the rigor of hell as if they were 
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tliereby deprived of something blessed inreligion. 
These people must be speaking in tbe hard lan- 
guage of tbeological argument rather tban in tbe 
Speech of personal conviction, or eise they cannot 
reahze what the words mean. For my part, I wish 
with all my heart that it might be proved beyond 
a peradventure that there is no hell, or at least 
that there will be no unhappy f olk who will abide 
in it f orever. 

In the face of the very strongest statements of 
the Scriptures two considerations must be taken 
into serious aecount. The first is that God will 
pnnish no man who does not deserve it, nor wül 
he punish anybody one instant longer than he de- 
serves it. The evident lesson of the cross is that 
God longs for the salvation of men. Whenever 
any soul, in any state or place, even in the depths 
of the nether pit, tnrns toward God, God wlU turn 
toward that soul. That is the heart of the gospel. 
It cannot be other than true, and it must be true 
forever. 

The other consideration is that if there are 
miserable people in the lif e to come, the happy and 
privileged people of the lif e to come will minister 
to them. It is impossible that there should be a 
selfish heaven. It is impossible that the anticipa- 
tions of old TertuUian should ever be f ulflUed, who 
imagined the redeemed waUdng in their robes of 
white along the crystal battlements of heaven and 
looking over with glad faces to see the damned 
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sweltering in the inextinguisliaMe agonies of hell. 
It is ünpossible that the present city can be a type 
of tlie everlasting municipality of heaven, witli its 
pleasant suburbs wbere tbe rieh, live amid their 
gardens, and its shameful slums where poverty and 
vice torment each other day by day. That is so 
bad that even we onrselves are not contented that 
it should go on. It is incredible that it shonld 
endure f orever. If there is a hell, and wretched 
people suffering in it and persevering in their sins, 
and doomed to snffer so long as they hold out to 
sin, the very same blessed Christian impulse which 
sends people into coUege Settlements here will send 
them into Christian Settlements there. There will 
be Christian Settlements in the dangerous avenues 
of hell. Will St. Paul be satisfied to stay in 
heaven, who said, " I could wish that myself were 
accursed from Christ for my brethren," who re- 
fuse to hear the voice of God? 

When I read, then, the hard sayings of the 
gospels and epistles touching the fate of the 
wicked, I keep these things in mind : that God is 
ever ready to be graeious, and will take the hand 
of every penitent sinner throughout all eternity, 
and that Christians must be Christians still in 
heaven, unsatisfied tili they have built a good wide 
bridge across the gulf beyond which their brethren 
are in torment. 

And yet "the door was shut." The terrible 
truth which is symbolized therein is brought to 
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our attention over and over again in tlie New 
Testament. We think of Jesus as a gracious 
person, wliom. little cMldren loved as soon as they 
saw Mm, wlio sat "beneath. the trees on the pleasant 
hillside looking out over the blue lake, and f ound 
texts in tlie birds and in the flowers, and preached 
about tbe blessings of Grod. But tbat same sermon 
spoke in the sternest speech : " "Woe nnto yon that 
are rieh ! f or ye have received your consolation. 
Woe nnto you that are füll ! f or ye shaU hunger." 
''Whosoever shaU say, Thou fool, shaU be in 
danger of heU-fire." "Enter ye in at the strait 
gate : f or wide is the gate, and broad is the way, 
that leadeth to destruction, and many there be 
which go in thereat : because strait is the gate, and 
narrow is the way, which leadeth imto Hf e, and 
f ew there be that find it." " Many will say to me 
in that day, Lord, Lord, have we not prophesied 
in thy name? and in thy name have cast out 
devils? and in thy name done many wonderful 
works ? And then will I prof ess nnto them, I never 
knew you : depart from me, ye that work iniquity." 
St, Paul Said, "Lest, . . . having preached to 
others, I myseK should be a eastaway." That 
touches me. Paul beüeved that, f eared that. He 
was not the man to use words idly. He feit that 
in spite of aU his Christian achievements he might 
still make a faüure of his hfe. When at last the 
door is shut there will be Christian ministers out- 
side. 
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Jesus Said that it would be more tolerable for 
Sodom and Gromorrah in tlie day of jndginent than 
for Capernaum. Tliat touches you. For Caper- 
naiim was a privileged city j it was a town wliere 
people liad a cbance. The gospel of Jesus Christ 
was brought very close to those people, but no 
closer than it is brought to you. The door stood 
open wide and they were invited to enter in, and 
presently the door was shut, and that was the end 
of it. They who were out stayed out ; their belated 
knocMng was not heeded. 

That is true of our daily opportunities. They 
present themselves with open door, and when we 
pass along looking the other way, the door is shut, 
and that door never opens again. Other doors of 
opportunity may open, but that door never. 

Thus it wül be in the hour of death and in the 
day of judgment. What other opportunity may 
invite us after this life is done, we know not. 
There may be no opportunity at all. It is certain 
that this life's opportunities wiU then be over. 
At that moment the door will be shut which now 
Stands blessedly open,— the door into the joy of 
the life to come,— and we wül be either within or 
without, and that door wiU never open for us 
again. Vain then wiU be regret for the sins and 
foUies of the past. The past is past. We might 
have done so diff erently : we might have put that 
which was of real importance first— the soul be- 
fore the body, the approbation of Grod before the 
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approbation of the neigliborliood, treasure in 
heaven before treasure in tbe bank; we migM 
bave so lived as to prepare us to ascend into tbe 
higber privileges of tbe life to come. Bnt in tbe 
bour of deatb and in tbe day of jndgment tbis will 
be of no avail. "We may knock tben, but it will 
not be opened. 

Tbat is tbe word of Holy Scripture, and all tbe 
analogies of experience confirm it. 

Here is one wbo bas neglected bis opportunity 
to come into appreciation of tbe bigb tbougbts of 
tbe great tbinkers. He bas accustomed bimseK 
to foobsb and low tbougbts, be bas degraded bis 
imagination, be bas weakened tbe grasp of bis 
mind ; and be takes np a book wbicb migbt bave 
tangbt bim wonderful new trntbs, wbicb migbt 
bave comf orted bim in bis tronble or gnided bim 
in bis perplexity or strengtbened bim in bis bard 
task, and be tnrns tbe pages over one af ter an- 
otber, trying painfnUy to nnderstand wbat it is 
aU about ; tbe very language is nnf amiliar to bim, 
and presently be pnts it down, weary and per- 
plexed, baving f onnd notbing. Between bim and 
tbe blessing of tbe book is a closed door. 

Here is anotber wbo bas tbrown away not bis 
inteUectual bnt bis spiritual opportunities. And 
be comes into tbe bonse of Grod, and tbe messages 
of Grod are read, and tbere is prayer, and tbe 
promised presence of Jesus Cbrist, and aU about 
bim are people wbo are uplifted, gladdened, 
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strengthened, satisfled, wlio go away witli the 
benediction of lieaven, while he hears nothing, 
perceives nothing, and goes away looking at Ms 
watcli. Between Mm and tte heaven wMcli that 
liour Stands open is a closed door. 

So it will be in the snpreme and final crisis of 
our Hf e. 

"And the door was shnt." WitMn are lights 
and joy and the wedding-guests, and the table 
garnished for the wedding-snpper, and the plea- 
sant Company, and the bridegroom and the bride. 
And who are these withont in the ehill darkness, 
on the wrong side of the closed door ? Are they 
wicked people? Are they enemies of the bride- 
groom ? Have they laid in wait for the wedding- 
party and stoned the procession as it passed? 
These are the bridesmaids. They have been not 
only invited, but especiaUy andpartienlarly invited. 

Hl-dressed people may properly be forbidden, 
but these are attired in wedding-garments. 

Unknown people may be denied admission, bnt 
these are acqnaintances, and closer than that. 

It is a shock to a good many indifferent persons 
to be assured that there will be those withont who 
are qnite respectable, who belong to the very best 
Society, who are well dressed and well mannered 
and even well behaved. "We somehow take it for 
granted that we will meet in heaven those whom 
we are accnstomed to meet in society. 

It may properly surprise a good many other 
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persons to learn, as we learn tere, that among 
those wlio are without will be people wlio are 
commoiily seen not only in society, but in cliurcli. 
These forbidden guests are members of the wed- 
ding-party. In tbe Interpretation of tbe parable, 
Christ is the bridegroom, and these unhappy people 
are theref ore near to him, and had no thought but 
that they wonld be admitted. Others might have 
some difß-culty abont getting in, but for snch as 
these even the closed door wonld be opened. That 
is what they thought, and were mistaken. 

Thus you see it is ourselves who are intended, 
These who stand without are both soeially and 
ecclesiastically of our own kind. It is possible 
that some of us, who live so pleasantly, and enjoy 
lif e so irreproachably, as we think, and take delight 
in study, and are not even tempted very severely 
to commit gross sins— some of us may be with- 
out. 

For stränge and terrible is the place given in 
the gospel to sins of Omission. Is it true that 
anybody will find the door of heaven shut ? Yes ; 
that is true. What sort of people will they be ? 
Some of them will be people of our own kind. 
For what, then, will they find themselves shut 
out ? For sins of Omission. 

The man with the one talent had not tried to 
steal the talent, had not attempted to appropriate 
any of his master's money to Ms own use. What 
had he done ? Nothing at aU. He hid it in a saf e 
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place, and gave it back again in due time, bright, 
shining, and whole as he had received it. He was 
punisbed f or wbat he had not done. 

The rieh man in the parable is not reported to 
have been a vicious person. It is true that he was 
handsomely attired and entertained his friends 
with generons hospitality, bnt there is no neces- 
sary sin in that ; it is not iniqnitons to be rieh. 
The beggar lay on the rieh man's door-step, and 
the rieh man did not help Mm: that was the 
offense. Some people would not have let him lie 
npon the door-step ; the rieh man did not grudge 
him that, bnt he did not treat him like a brother. 
It may be that he thought that the beggar was 
made of different flesh than his and had different 
blood in his veins, that pain did not hurt him 
qnite so mnch and that fratemal kindness was not 
so necessary to him. There are people who seem 
to think that. The Christian is tested by his be- 
havior toward those whom he considers his social 
inf eriors. The rieh man did not stand that test ; 
and in consequence he went, as St. Peter said upon 
a difEerent occasion, to his own place j and it was 
not a pleasant place to go to. 

They who in the great day of decision stand 
upon the lef t, who are they ? Is it said to them, 
" You have broken the commandments ; you have 
hated righteousness and loved iniquity " ? Not at 
aU. There they go, laden with malediction, for 
what they have not done. " Inasmuch as ye did 
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it not to one of tlie least of tliese, ye did it not to 
me." 

The foolish "bridesmaids have no oil in tlieir 
lamps, and tlie bridegroom comes, and tlie door is 
slnit. 

Let US remember tbat it is by our opportunities 
that Grod will judge us. We who live in tlie midst 
of opportunity, to whom Grod has given so mueli, 
for whom so many things are possible, may profi- 
tably bave tbat in mind. Onr opportunities wiU 
be our judges. TMs we might have done, this we 
migbt bave been ; but we were intent upon some- 
tbing eise, we took some lower Standard for our 
lif e, we were satisfied witb lesser tbings, thinking 
all tbe time tbat tbere would be years to spare 
wben we migM fulfil our neglected duties and 
amend tbe past easily and at leisure ; and tben, 
wben we were not lookiag for Mm, tbe bridegroom 
came, and tbe door was sbut. 

Ob, not against us, not in tbe face of any of us, 
let tbat door close ! 

Tbere is one door wbicb we ourselves can sbut 
and open. It is tbe door of our own beart. 
" Bebold," tbe Master says, " I stand at tbe door, 
and knock." He means tbe door of our own beart. 
He wants to enter in and dweU tbere. He wants 
to make our will bis wül, and our life bis life. 
Tbe soul comes to tbe Beloved's door and knocks, 
and a voice says, " Wbo is tbere ? " And tbe soul 
makes answer, "It is I." And tbe voice replies, 
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" There is not room for me and thee." Then the 
soul knocks again and answers, "It is tliyself," 
and tlie door is opened. 

If we are one with Clirist, so tliat he dwells in 
TIS and we in him, tlien wlien we come bef ore the 
everlasting doors we will not find them shnt. 
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